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The Qur'anic Basis for "Daawa and Dawla" 
Dichotomy in Imam Abdessalam Yassine's Theory 
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Actually, this is an intrinsic property of the democratic system. ‘‘It is 
something which does not contradict with our religions’ principles’’. 
(Wining the World for Islam: 34). 

Summary and Implications 
Imam Yassine’s elaboration on the topic of Daawa and Dawla provides 

a singularly comprehensive insight into his thought and the way it has 
evolved.  It  also  paves  the  way  to  understanding  his  program  for  religious  
renewal and for subsequent Islamic change. Furthermore, the study of 
Daawa and Dawla dichotomy in Imam Yassine’s writings elucidates the 
final  goals  set  for  the  Islamist  movement,  since  certain  aspects  of  Daawa 
and Dawla are concerned with implementing that which has been 
assimilated by the community of individuals over the course of spiritual 
education. As such, this dichotomy represents one of the most significant 
proposals in modern Islamic thought and the pinnacle of Imam Yassine’s 
programme for change. 

The bilateral relationship between the concepts of Daawa and Dawla is 
different from the historical relationship between religion and state. Daawa 
is different in its aims and methods from the contemporary Christian 
comprehension of a religious mission. In Christianity, the distinction 
between the two authorities are said to be based upon records in the New 
Testament of Jesus, asking his followers to render unto Caesar what was his 
and unto God what was His.  Therefore throughout Christian history until 
the present times, there have always been two authorities: ‘God and Caesar’, 
or ‘the church and state.’  Each had its own laws and jurisdictions, each its 
own structure and hierarchy.  

According to Imam Yassine, the areas of conjunction and cooperation 
between Daawa and Dawla include the goals and objectives, the theoretical 
reference, and Islam based legislation.  

As for the aspects of disjunction and separation, Imam Yassine depicts 
the following: First, at the level of the executive institutions, the exclusive 
responsibility is for the statesmen. However, educational institutions, moral 
guidance supreme legal supervision of the state are exclusive 
responsibilities of the Islamic call staff. Second, on mechanisms for issuing 
decisions: plurality in the sphere of Daawa resorts to Shoura whereas 
plurality in the worldly spheres uses democratic means to make decisions.  
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to see that no individual is exploited by another individual. Social and 
individual welfare is complimentary and not competitive is Islam. 

Utilization of Resources: 
The economic resources of the country in an Islamic state are placed at 

the disposal of the state. Since, These resources are trust (Amanat) from 
God, therefore, it is the responsibility of the state to make full utilization of 
economic resources for the economic welfare of the people. The state is to 
see that the human resources are fully developed. The production rises in 
quality and quantity by balanced development and use of new technology. 
Daawa must make sure that the quality of life improves by proper 
distribution of wealth, provision of employment opportunities, better 
education… etc. 

Wider Circulation and fair repartition of Wealth: 
Islam is against the concentration of wealth in few hands. It believes in 

fair distribution of income. That is why Imam Yassine lays much 
importance to justice in revivalist project. An Islamic state, therefore, 
enforces distributive justice for every individual. A State which does not act 
on this basic command of God gets the wrath of God. In the word of Holy 
Prophet Muhammad (PBUH): “he whom God has made an administrator 
over the affairs of Muslims but remains indifferent to their needs and their 
poverty, God will also be indifferent to his needs and poverty”. It is the duty 
of Daawa institutions to discourage the disparity of income among the 
people by, stipulating strict economic measures i.e. effective price control, 
hoarding, and application of strict monetary policies in the country. 

Social Security: 
It  is  the  primary  duty  of  Dawla to see that there is complete equality 

among its citizen for the provision of basic needs. Islam guarantees a 
minimum standard of living for its entire people. It part of Daawa’s function 
to guarantee equal treatment to all individuals and does not differentiate on 
the basis of color, race, or any other distinction. The man’s worth is 
determined not by wealth he possesses but by character, ability and his 
service to mankind. 

However, it is worth pointing out that Dawla can fulfill its duties only if 
some other conditions are observed in its institutions. First, in non-religious 
affairs,  the  people’s  sovereignty  must  be  above  all.  Misuse  of  power
experienced in Muslims history by tyrants must not be repeated. ‘‘The term 
democracy means the rule of the people by the choice of the people and this 
is what we call for’’ (Hiwar ma3a al-fudalaa: 58) .  Second, in democratic 
societies the constitution is designed by the citizens and their 
representatives. It is afterwards adopted on the basis of the people’s free 
will. The constitution sets up the rules of cohabitation and the principles of 
organizing powers. It is the supreme rule from which stems other rules 
governing the social and economical life, and guaranties the citizens’ right. 
(Shura and Democracy: 56). Third, advocating the separation of powers. 
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‘He said: 'Allah has chosen him over you and increased him with amplitude 
in knowledge and body. Allah gives his kingship to whom he will. Allah is 
the embracer, the knower”. ( II: 247)  

 
In this verse, Allah alludes to the co-existence of a PROPHET 

responsible of conveying the godly message beside a KING in charge of 
worldly affaires, leading the army and fighting the enemies. The functions 
of the Daawa and Dawla institutions must be independent but 
complementary. In principle, they should work to attain the same strategic 
goals but using different means. Their long lasting mission is to provide an 
environment in which people would peacefully and smoothly preach God.  

For instance, the basic role of Daawa in Islam is spiritual oriented. 
Daawa looks after the moral and spiritual health of the people. But in order 
to build up the moral and spiritual values in the individuals and society, 
Dawla institutions must help in creating social and institutional 
environments suitable for the brought up of children. Dawla must also 
inculcate the spirit of Islam by providing Islamic education and practical 
training to the young generation who should lead the people of the world in 
different fields. 

 
The Functions of Dawla and the Support of Daawa  
Imam Yassine repeatedly asserts that the supervision of Daawa 

institutions over Dawla does not mean that the Ummah resigns from its 
educational duties. ‘‘It is only by this duality that our nation can defeat 
injustice and wickedness and restore the good under the shadow of the 
Qur’anic state’’. (Imamt Ummah, p32)   

As to its  relationship with Daawa, ‘‘Dawla’’, explains Sheikh Yassine 
‘‘is a means for the implementation and execution of Daawa 
recommendations’’1.  (Ihsaan: 509). In this respect, the following functions 
of Dawla are in order:  

Providing of Basic Needs: It is the primary duty of the state to provide 
basic needs to every citizen irrespective of any segregating feature. The 
basic needs of the individual are :(a) availability of sufficient food to 
maintain body (b) suitable clothing (c) adequate shelter (d) suitable job (e) 
proper education…etc. Dawla strives to provide the material  resources and 
Daawa supports by mobilizing the Muslim nation. 

Ensuring Social and Economic Justice: 
Islam recognizes social and economic justice for all the individuals 

irrespective of creed, color and caste. It is the duty of the Daawa institutions 

                                         
1 -  ...   "   ."     – - :      

 :509  
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the beginning of the current 21st century.  Many  senior  members  of  the
Justice and Spirituality Movement were imprisoned for various periods. 
Many others were forced to leave their jobs because of government threats 
on their employers. Numerous activists are still not allowed to freely move 
in Morocco or to overseas. 

Nonetheless, the Daawa of  Adle Wa Ihsan continues to spread and its 
faithful activists succeeded in gaining more affiliates and establishing an 
array of institutions that became headquarters for their multifaceted Daawa 
activities throughout most countries of the Muslim world and especially in 
Europe and America. 

On the Concept of Dawla (= the nation state) 
In Imam Yassine’s perception, Dawla (the nation state) is merely an 

instrument. It is a system gathering scientifically and practically qualified 
rulers. Its role is to realize both worldly and religious goals for providing 
social welfare as a necessity for spiritual and religious security.  

In Dawla, contrary to modern state, the concept of intrinsic sovereignty 
is completely absent. Authority belongs to Allah alone; the Qur’an says 
“Sovereignty is for none but God’’ (XII: 40). Thus, one of the very primary 
duties of the Islamic state is to implement the divine law and order in the 
country. If the life and property of the citizens are secure and safe, they can 
work  with  peace.  When  everyone  in  the  society  is  satisfied,  it  leads  to
economic progress and social stability in the country.  

At this level, it is worth nothing that the authority or power to rule in 
Dawla is  a  trust  (Amanat)  of  the  people  and  not  the  birth  right  of  any
individual.  It  is,  therefore,  to  be  exercised  through  democratic  methods  as  
says the Holy Quran: “And consult them in affairs’’ (III.159). ‘‘And they 
conduct their affairs by mutual consultation (XXXII.38)”. 

Daawa/ Dawla Bilateral Relationship 
Imam Yassine defines the Daawa and Dawla Dichotomy as  
"a bilateral situation where the people of the Qur'an, on the one hand, 

and the Muslim scholars, on the other hand, support the decency and 
integrity claims of the nation and its demands of justice and religiousness as 
a kind watchdog under Qur’an sovereignty and supremacy over the Sultan. 
In other words, the governors and the statesmen exercise their functions 
under the people control and under the supervision and accountability of 
the Daawa institutions". (Justice: 569). 

In fact, the Imam bases his inference of the dual existence of Daawa / 
Dawla dichotomy on the Qur’anic verse stating:  

 “Their prophet said to them: 'Allah has raised Saul to be your king. 
‘But they replied: 'should he be given the kingship over us, when we are 
more deserving of it than he and he has not been given abundant wealth? 
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Insofar as this positive duty to spread and implement Islam through 
Daawa has also been understood by Muslims as an obligation to enlarge the 
Umma—or what modern revivalists call the “Muslim Nation”—Daawa, for 
Imam Abdessalam Yassine, is also an inherently political activity. The 
Imam defines Islam as a comprehensive system, regulating not only the 
private sphere and the relations between a believer and God, but also the 
public sphere and politics. That is way Imam Yassine has set up Alminhaj 
Annabawyy (ie  the  prophetic  method)  and  defines  it  as  ‘‘a programme 
which bridges the gap between the divine message and the actual concrete 
everyday life of people’’. (Alminhaj Annabawyy, p : 06 ).  

Since the beginnings of his activities in the late 20th Century, Imam 
Yassine has laid particular stress on Daawa’s political dimensions. He has 
always associated between Daawa and  the  re-establishment  of  the  Muslim 
Caliphate. In this respect he states:  

The Method that promises to re-establish the Caliphate as a system of 
government, according to the authentic hadith reported by Muslim and 
Imam Ahmad1, is the only way that enables the Muslims to find the real 
meaning of the Message which they should personify and then transmit by 
exemplary conduct to the world at large. That will begin by educating the 
mumin, forming a community of mumins-the core of an Islamic society that 
will progressively supplant the society of fitna [secular disorder] in order to 
eventually establish the Islamic State2. 

For Imam Yassine, the process starts by the calling to Islam and Mumin 
education (=individual faithful believer). The Mumins then proceed to 
forming a community whose responsibility is to progressively work for the 
change of society and ‘‘eventually establish the Islamic state’’. 

Needless to say that the Daawa activities of Imam Abdessalam Yassine 
and the activists members of his Justice and Spirituality Movement often 
met with stiff resistance when they contravened the political authorities in 
Morocco. They were severely suppressed by the Mekhzen (Moroccan 
political regime) from the early 1970s and through the 1980s and 1990s till 

1 - He is alluding to Hadith Alkhilahpa: Allah’s messenger (SAWS) said: ‘‘the prophetic 
mission shall last amongst  you so long as Allah wills. Then Allah shall suspend it if he so 
wills. Then shall come a caliphal reign abiding by the prophetic method. It shall last 
amongst  you so long as Allah wills. Then Allah shall suspend it if he so wills. Then shall 
come the reign of mordacious monarchy. It shall last amongst  you so long as Allah wills. 
Then  Allah  shall  suspend  it  if  he  so  wills.  Then  you  shall  be  governed  by  dictatorial 
regimes. It shall last amongst  you so long as Allah wills. Then Allah shall suspend it if he 
so wills. Then shall come a caliphal reign abiding by the prophetic method’’. 
2 - Vision and Mission of the Yassine school, 
 http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
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attributes will influence the men of the call to Islam. Eventually, Daawa and 
its institutions become corrupted. (Justic, pp:570-577).  

The solution according to Imam Yassine resides in separating the 
Daawa institution from those of Dawla. In the forthcoming sections, we 
introduce  these  two  concepts.  Afterwards,  we  try  to  show  how  the
separation between the Daawa and Dawla can be realized both in our 
Islamic context and in non-Muslim environments?  

On the Concept of Daawa 
Daawa means “invitation” or “call to Islam”. The role of Daawa is to 

look  after  the  moral  and  spiritual  health  of  the  people.  "In our perception 
Daawa is a collective entity gathering the believers holding the message of 
Islam and are spiritually and scientifically qualified to convey its message.  
Their actual and eventual function is to stand up and call people to Islam 
and educate them on the principles of our religion"1 .  

Daawa helps building up the moral values in the individuals and society 
by creating environment suitable for educating people and for the brought 
up of children. Daawa inculcates the spirit of Islam by providing Islamic 
education and practical training to the young generation who should lead the 
people of the world in art, science, trade and industry. 

Muslim scholars disagreed on whether Daawa is  an  obligation  for  all  
Muslims. Imam Yassine holds the view that Daawa is prescribed in the 
Quran as an obligation of all individual Muslims (fardu-ayn). For 
instance, Surat an-Nahl, verse 125 urges Muslims to, “Invite (all) to the way 
of thy Lord with wisdom and beautiful preaching; and argue with them 
[non-Muslims] in ways that are best...”. Other verses concerning Daawa, 
frequently cited by Imam Yassine, emphasize Daawa’s role in preserving 
and strengthening the socio-moral character of the Muslim community and 
its general adherence to Sharia law. Surat al-Imran, verses 104 and 110, 
speak  of  the  Muslim  communal  duty  (fardu-kifaya)  to  call  the  whole  of
mankind to Islam, and to enjoin right and forbid wrong. 

In addition to these verses, the obligation to engage in Daawa is derived 
from Surat al-Baqara, verse 143: “Thus, have We made of you an Umma 
justly balanced, that ye might be witnesses over the nations, and the 
Messenger a witness over yourselves.” According to a common 
interpretation, this Sura indicates that witnessing for and propagating Islam 
is the primary reason why the original Muslim Umma was created.  

 1 -"                 
                 .  ."

.   
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way to translate them into practical action is not clear from them in 
themselves.  

Some might think of al-Minh j as: “program of education.” But it is not. 
A program is a detailed and practical list (e.g. educational program, 
governmental program, and economic program). As for “the Method”, it is 
the way to act. Where to start from, then, and how? How to use the means in 
order to carry out the planned objectives and attain the final ends? [Minh j] 
is the term used in the Qur’ n (V:48) to mean both the way, and the means 
and manner to take that way. It entails therefore movement and progress 
towards a particular end. In sum Al-Minh j is a Quranic and prophetic 
concept that includes: a program of education, a method of thinking, a 
recommended style of behaviour   

The dichotomy of Daawa and Dawla is very significance of in the 
Theory of Alminhaj Annabawyy.  In  Imam  Yassine’s  ‘Prophetic 
Method’(viz. Alminhaj Annabawyy), The connotations of the bilateral 
concepts of Daawa and Dawla permeates  all  Ten  Virtues  of  faith  (viz.  al-
Khissal al-Asher). The common denominator that underlies all different 
types and manifestations of the prophetic method concepts is their being 
related to the believers efforts undertaken for the sake of God and His 
religion in this world.  

Imam Yassine provides considerable intellectual and practical concern 
to the subject of Daawa and Dawla for the various reasons; some of which 
are: 

 The remark that the perception of Muslim activists (Men of call to 
Islam) to their primary mission (viz. Daawa) is still murky and not clear. 

 The actual state of Islamic movements reveals a growing necessity 
for establishing an institutionalized relationship between Daawa and Dawla. 

 Some Islamists are not still aware of difficulties, intricacies, and 
threats surrounding their political projects. 

 Increasing precautions and fears that Muslim preachers and men of 
call to Islam be absorbed by administrative routine and political 
responsibilities.  

When Islamic movements succeed into political power, Daawa, 
meaning the call to Islam project and its institutions becomes vulnerable to 
various threats:  first, its noble priorities become reversed: the first objective 
of Daawa is the call to Islam. Once the Islamists become preoccupied and 
overwhelmed by political and economic affairs, there will be no man left for 
the basic function of Muslim scholars, namely (religious) education and the 
call to Islam. (cf. Al-minhaj An-nabawyy, p:453) 

Second, its credibility becomes questionable: Once the righteous 
scholars of Islam become statesmen and rulers, they lose their credibility as 
preachers and pious Muslim educators. Politicians are notorious for 
dogmatism, propaganda, and opportunism and it is very likely that these 
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Synopsis of Imam Yassine and his Theory of the Al-minh j Al-
nabawiyy 

Imam Abdessalam Yassine is a Moroccan Islamic intellectual. He was 
born in 1928 in Marrakesh, his family has Sharifian lineage as his father is 
descent of the Prophet Muhammad (SAWS). He commenced his career as a 
government official (Inspector of Arabic Language). On this career path he 
continued for ten years, inclusive of various journeys abroad for training 
purposes (around the Arab-Muslim world, but also to the USA, and France). 
He was arrested and imprisoned several times and for several years. He is 
the  author  of  many  books  about  Islamic  reform  and  faith  renewal:   his
masterpieces are: A l-mihaj An-nabawiy: The prophetic Method; Al-ihsaan: 
Sperituality; Al-adl: Justice; Tanuwir Al-muminat: Enlightening the 
faithful Believer (woman). Imam Abdessalam Yassine is also the founder 
and spiritual leader of an Islamic movement nowadays called “al-adl wa al-
i s n” (Justice and Spirituality1), where his ideas are actively 
implemented.  

Imam  Yassine’s  theory  of  al-minh j al-nabawiyy is encoded and 
explained in his masterpiece with the title of this theory. Like all basic 
concepts  coined  by  Imam  Yassine,  the  origin  of  the  technical  term  Al-
minh j is to be found in the Quran: 

“We sent down the Book with the Truth, confirming all that went before 
it of the Book. Rule (or: judge) them by that which God has sent down, and 
do not follow their desires away from that which has come to you of the 
Truth. For each of you We have made a Law and a Path (minh j).” (Q – 
V:48 ) 

Prof  Yassine’s  understanding  of  the  verse  is  based  on  a  ad th report 
attributed to Ibn Abbas:  

“shir‘a (Law) is that which is mentioned in the Quran, and minh j is 
that which is mentioned in the Sunna”. 

Both shir‘a and minh j, Prof Yassine points out, literally mean “way” 
or “path.” Furthermore. He maintains that Q – V:48 contains God’s promise 
of the Quran’s “hegemony over all thought, that of God’s command over all 
other commands [...].” In other words, Islam and Muslims are promised 
leadership of the world if they obey God’s commands and follow 
Muhammad’s example. Quran and Sunna contain all truth. However, the 

1 - The movement is the largest and most active politico-religious association in Morocco. It 
is constantly recruiting new followers Its organizational structure consists of two quasi-
independent sections: 1- General Institution for Islamic Appeal and Education 2- The 
Political Circle. Notwithstanding the illegal hindrances and obstacles put forth by the 
Moroccan authorities,  Its activities range from organizing regular meetings for religious 
education, to participating in demonstrations, organizing Islamic charity and welfare 
societies, providing social services, food, and medicine to the poor, arranging marriages…  
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between Daawa and Dawla (=the Islamic call and state) seeking a form of 
cooperation and conjunction between statesmen and the men of Islamic call 
(Muslim missionaries), trying hopefully to mend fences between the Koran 
(as a religious authority) and Sultan (as a worldly political authority).  That 
dream was swamped by storms of wind”. (Ihsan: 569)1. 

In his subsequent writings, Imam Yassine frequently comes back to the 
subject. However, with a different objective in mind: he has shifted from 
attempts to looking for ways of reconciliation between Qur’an and Sultan to 
endeavors of institutionalization and specification of functions of these two 
poles  of  the  dichotomy  under  study.  To  back  up  his  reflections,  Imam  
Yassine constantly refers to quotations from the Islamic authentic sources: 
the Holy Qur’an and the Sunnah of the Prophet.  

This article is an attempt to explore the subject of Daawa and Dawla in 
Imam  Yassine’s  thought.  We  start  by  defining  the  two  components  of  the  
dichotomy. We then proceed to explaining the functions of each of them and 
outlining the points of conjunction and disjunction that exist between them.  
We end by discussing the implication of this subject for modern revival 
Islamic project. But at the outset, we deem it necessary to introduce Imam 
Abdessalam Yassine and his theory of the prophetic method.   

 

                                         
1 - Throughout this article, I refer to quotations of  sheikh Yassine by giving the name of 
the book from which it is taken and the page) 
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Introduction   
Da3wa and Dawla is a complex concept that belongs to modern 

politico-Islamic  thought.  As  far  as  I  know,  the  first  to  have  coined  the
expression is the outstanding Islamic scholar and spiritual leader Imam 
Abdessalam Yassine. Since the beginning of his writings, Imam 
Abdessalam Yassine has repeatedly highlighted the idea that the main 
source of his thought is Holy Qur’an and the authentic Sunnah.  In fact, on 
the basis of these fundamental Islamic scripts, he extensively discusses the 
following topics in his books: 

1- The  Islamic  Revival  Project  and  the  adequate  method  or  path  that  
Muslim scholars should adopt to implement it.  

2- The  necessity  of  the  Qur’an  and  Sunnah  as  Islamic  primary
references for any project and method. 

3- The crucial importance of (mystical) education of the Muslim 
individual as a pillar for any Islamic revival.  

4- The crucial importance of an organizational body in any political 
Islamic change 

5- The necessity of dialogue and peaceful activism in the universal 
Islamisation endeavor. 

6- The necessity of highlighting the question of justice and human 
rights in modern Islamic discourse.  

7- The flourishing future vision of Islam and its universal aspect as 
opposed to the witnessed extinction of other doctrines and ideologies. 

 The theoretical and practical implications of  Daawa and Dawla in 
Imam Abdessalam Yassine’s writings proved to be an extremely complex 
and rewarding subject for study. This dichotomy is not new in the Imam’s 
writings. It is deeply enrooted in his thought. “Since more than a quarter of 
a century”1, the Imam says, “I have written about the bilateral relationship 

1 - The underline is mine; it’s now about half of the century since Imam Abdessalam 
Yassine’ book ‘Islam between Daawa and Dawla’ has appeared.  

397



The Qur’anic basis for the Appointment 
of Rulers and Limits of their Authority 

 
References 
[1]“Vision and mission of the Yassine School”, source: downloaded 

from http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
manner only this can make him defend the faith.  
[3] Syed Hussein Nasr, Idea of Islam in Modern World   
[6] Ishtiaq Hussain Qureshi, The Administration of Delhi Sultanate 
[7] “Vision and mission of the Yassine School” 

http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
[8]Q. 6: 149  
[9] Q. 2: 246, 47 
[10] Q. 2: 251 
[11] Sahih al-Muslim  
[12] Winning the Modern World for Islam,downloaded from 

http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
[13] ibid 
[14] Winning the Modern World for Islam 
[15] Q. 38: 26 
[16] Q. 42: 38  
[17] “Vission and Mission of the Yassine School”  
[18] Winning the Modern World for Islam 
[19] Q. 3: 159 
[20] Administration of the Sultanate of Delhi 
[21] Q. 4: 59 
[22] “Vision and Mission of the Yassine school” 
[23] Imam Abu al-Hasan Ali bin Muhammad al-Mawardi, al-Ahkam-us-

Sultaniah [rules for kings] 
[24] Ahmed Shalbi, Tarikh Talim-o-Tarbiat-i-Islamiah [History of 

Education and training for Muslims] 
[25] David Robertson, The Penguin Dictionary of Politics, (London: 

Penguin Books, 1985), 80 
[26] Encyclopedia of Religion and Ethics, vol. 7 (New York: Charles 

Scribner Sons, 1958), 711  
[27] Sahih al-Muslim 
[28] ibid 
[29] Winning the Modern World for Islam 
[30] ibid    

398



The Qur’anic basis for the Appointment 
of Rulers and Limits of their Authority

G. Conclusion 
Revival  of  the  Islamic  Caliphate  is  among  the  central  theme  of

Yassine’s School. Obviously no revivalist movement of past or present 
struggling for the restoration of Islamic supremacy isolates the state from 
Divine guidance. However, different approaches present different models 
depending on their discourse with the Modernism. Uniqueness of Imam 
Yassine School in presenting a revivalist model of Islamic civilization is 
combating modernism at every aspect of life. Though Imam Yassine points 
out some possibility of coexistence, in most of the time his treatment to 
modernism has been critical. In devising a state system appointment of the 
ruler is an important task to be reckoned with. In appointing a ruler Yassine 
School mainly depicts the precedence of Rightly Guided Caliphs, however, 
it does not fully detest the remaining thousand year rule of Muslim kingship 
in the shadow of a ceremonial caliphate. Moreover, as the matter is to 
revitalized the Islamic civilization it should be noted that Islamic 
civilization prospered during the age of Muslim kingship as duly recognized 
by Imam Yassine. Therefore it entails a discussion which would cover this 
long rule of ‘despotism’ in order to invocate the divine decree into this 
phenomenon. Apart from this, Muslim jurists who laid down principles for 
the traditional Muslim rule also deserves special attention to comprehend 
the nature of an Islamic state. An effort has been made to expose the details 
of Islamic principles for the appointment and authority of the ruler in this 
paper in the perspective of the traditional paradigm while relating the 
arguments to the central theme of the Yassine School i.e. responding the 
challenges of the Modern World.       
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F. Imam Yassine’s Analysis about Modern Muslim States    
The adoption of Modern state system by the Muslims raises questions 

regarding the traditional caliphate in the minds of the Muslims themselves. 
Like their European counterparts they do not think the traditional system fit 
for  a  fare  process  of  government.  This  create  the  dissension  among  the  
Muslim society every where. Tarditional Ulema detest the modernism but 
could not persuade the masses to have any belief in the traditional system. 
Eventually they also came to terms with the modern state in order to make 
their say in the corridors of power. This creates a paradox in Islamic theory 
of state where traditional circles eulogize their past while practicing modern 
state system. This situation occupies a special place in the theory of Imam 
Yassine who has made valuable opinions in this regard.   

In describing the case of Algeria and Palestine Imam Yassine exposed 
hollowness of Modern state system. He also points out fabric of Modern 
Muslim  states  in  which  Muslims  tried  to  practice  Islam  with  yoke  of  
modernism. Defining secularism as a product of France and its imposition 
on  African  Muslims  Imam  Yassine  describes  the  paradoxical  condition  of  
Algerian Muslims in these words:  

The same distancing from religion which shored up the French occupier then 
is now brandished by Algerian secularists as an instrument of liberation, an 
ideological argument, and a weapon of war furbished and refurbished in the 
struggle against Islam and against those who would reclaim it as the sole truth. 
Islamists, aware of the wolf ever prowling about the sheepfold, combat the wolf 
and its progeny by struggling against this concept-become-ideology despite its 
historical contradiction. In so doing they merely put a name to the oppression 
Muslims have undergone during the hundred and thirty years of occupation and 
more than three decades of independence.1 

An important stand of Modern Muslims who got independence from 
colonial rule was to create the passion of nationalism among their 
fellowmen. This practice has severely undermined the concept of an ummah 
and a universal caliphate. In special case of Algerians Imam Yassine fixes 
this problem in these words:  

As for Algerianness, the francophones stake an even greater claim than the 
Arabists, by making it their platform for ideological resistance. When the sages 
teach the people that they are first and foremost Muslims and that their allegiance 
to God links them with an Arabic universe and the much broader universalism of 
the world of Islamic events, the secularists in contrast insist on the Algerianness of 
Algeria, without however renouncing the facile slogan (with its certain political 
payoff), “We are all Muslims.”2 

   

                                                
1 Winning the Modern World for Islam,downloaded from 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
2 ibid 
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E. Modern State Structure vs. Muslim Kingship (Caliphate)  
It is widely recognized even by the Muslims that the Modern State 

Structure is better than the Traditional Muslim Caliphate. However, it 
should be noted that concept of democracy is as controversial as the concept 
of Caliphate seems to be from its details.1 Moreover in prevailing practice of 
democracy authority lies in the hands of few while masses have to see the 
summersaults of the government for full term of four or five years in order 
to reach another estimation about the rulers. Rulers still enjoyed their 
prerogatives on the cost of people. Super powers feel no hesitation in 
lighting up the earnings and progeny of masses to air the flames of wars for 
their supremacy. The dictatorial face of democracy is described by 
Encyclopedia of Religion and Ethics… in the following words:  

Since the seventeenth century there has been a tendency to regard 
kingship a survival, unsuitable to a democratic political society. American 
and French have substituted a president of the republic. This involves once 
more  the  question  of  terminology.  The  president  with  a  veto  or  a  casting  
vote is a king in effect; the king who may only advise is not a king in 
effect.2  

1. Analogy of Party and Pressure Group in Islamic State
Associated with the above discussion is the way of protest against ruling 

classes if they are not in line with the Scripture. The Prophet of Islam PBUH 
ordered not to fight the rulers even if you are treated discriminately but 
always state the truth.3 So it is prohibited to topple one’s rule but silence on 
rulers’ wrong doing is equally awful. This concept draws the analogy to two 
modern concepts of party and pressure group. It seems that being a party 
(which is to get the government) has not been encouraged in Islam while 
being a pressure group (ready to criticize rulers’ policies) is desirable. 
Unfortunately rebellion became widespread throughout the history of Islam. 
However,  stating  truth  before  the  rulers  had  been  a  permanent  trait  of
Muslim scholars, Sufis and jurists. However in one of the sayings of the 
Prophet PBUH raising arms against ruler is permissible if they neglected the 
setup of prayers in their jurisdictions.4 We have the instance in the policies 
of Abu Bakr (may God be well pleased with him) who waged war against 
those who refused to pay Zakat after the death of the Prophet PBUH.   

1 David Robertson, The Penguin Dictionary of Politics, (London: Penguin Books, 1985), 80 
2 Encyclopedia of Religion and Ethics, vol. 7 (New York: Charles Scribner Sons, 1958), 
711  
3 Reported by ‘Abbada bin Samat (may God be well pleased with him) from the Prophet 
PBUH and quoted by Imam Muslim in  Sahih al-Muslim 
4 Reported by Umm-i-Salma (may God be well pleased with him) and quoted by Imam 
Muslim in Sahih Muslim 

401



The Qur’anic basis for the Appointment 
of Rulers and Limits of their Authority

D. The Case of Muslim Theorists: Special Case of al-Mawardi 
Muslim theorists took keen interest in describing the details of the 

caliphate in order to lay down its principles. However, unavailability of 
extinct books which were perished in Mongol invasion of Baghdad created 
many gaps in understanding the case of Muslim jurists. Al-Mawardi is said 
to  be  the  first  to  write  down  rules  and  regulations  of  the  caliphate  but  he  
justified many situations which conformed to the benefits of absolute kings. 
Although it seems so, actually the modern stance has made the matter 
accentuated. Many things which are considered by him as unlawful are often 
ignored for the reason that those rules never took the shape of reality in the 
history. It should be noted that a theorist can not implement a rule. For 
example he talked of the deposition of ruler in different situations.1 
Similarly in another case the then chief justice threatened the Abbasid 
Caliph that his orders would depose the latter from his office.2 Similarly 
Siyasat Nama by Nizam-ul-Mulk and Fataw-i-Jahandari by Zia-ud-Din 
Barni (a medieval Indian Muslim) have many bold statements which subject 
the  authority  to  the  rule  of  law.  Due  to  the  stance  of  these  theorists  many 
despot kings dissuaded from taking steps antagonistic to the sharia. 

1 Imam Abu al-Hasan Ali bin Muhammad al-Mawardi, al-Ahkam-us-Sultaniah [rules of 
kings] 
2 Ahmed Shalbi, Tarikh Talim-o-Tarbiat-i-Islamiah [History of Education and training for 
Muslims] 
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Message which they should personify and then transmit by exemplary conduct to 
the world at large. That will begin by educating the mumin, forming a community 
of mumins-the core of an Islamic society that will progressively supplant the 
society of fitna [secular disorder] in order to eventually establish the Islamic State.1 

1 Vision and Mission of the Yassine school, 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
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shariah. The verses run as, “O you who believe! Obey Allah and Obey the 
Messenger and those of you who are in authority. (And) if you differ in 
anything amongst yourselves, refer it to Allah and His Messenger…”1 So 
far a score of points has been discussed regarding the appointment of ruler 
which provide ample space of choice in adopting one or another procedure. 
Therefore any revealed procedure could not be prescribed; hence, going 
astray from God’s verdict has little sense. However, in cases where shariah 
proposed a clear layout Muslim rulers dared not to stand in the way of 
jurists for most of the times. In theory the ruler was never thought of above 
the law and for more than one time Muslim rulers had to stand before law in 
the  court.  However,  in  order  to  make  their  wishes  fulfilled  rulers  had  to  
deploy  jurists  to  find  out  a  way for  them and these  jurists  went  into  great  
details for making a room. But that could work only for a short time and 
following times produce a new interpretation.   

9. Deposition of the Ruler 
Next point in obeying or disobeying a ruler is its deposition from his 

position. According to above mentioned saying of the Prophet it seems 
unlawful to depose a caliph from his office, but the Quranic verse quoted 
above has room to challenge the authority of a ruler. However, the third 
Caliph  Uthman  (may  God  be  well  pleased  with  him)  detested  such  move  
when people against his rule asked him to resign from his office. On his 
refusal he was martyred and it became a precedent for those who wanted to 
get rid of the Caliph. If not assassinated the Caliph was made blind to make 
him unfit for the office. Despite this settled practice jurists clearly discussed 
the possibility of deposing a ruler from his position which will be discussed 
in the next session. On these bases there remained always two groups in the 
history of Islam. One who did not bother the policies of the Muslim rulers 
but did not hesitate to state truth.  Other thought it  lawful to bring ruler on 
right path if he went astray through rebellion. Both tendencies had its roots 
in scripture’s guidance.  

10. Predictions of the Prophet PBUH 
Another episode in the history of the caliphate was the predications 

made by the Prophet PBUH regarding coming ages. Rulers used to 
legitimize their rule by relating these predictions to their rule. Actually the 
matter was supported by metaphysical stance to pacify the masses 
particularly. These predictions go to the End Day therefore various circles 
still  prove  their  righteousness  on  the  basis  of  these  predictions.  It  also  
depicted  in  the  statement  of  the  vision  of  Imam  Yassine’s  school  in  these  
words:  

The  Method  that  promises  to  re-establish  the  Caliphate  as  a  system  of  
government, according to the authentic hadith reported by Muslim and Imam 
Ahmad,  is  the only way that  enables  the Muslims to find the real  meaning of  the 

                                                
1 Q. 4: 59 
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7. Status of Consultation
Consultation is a basic trait of Islamic state. Quran describes 

consultation as a characteristic of the believers.1 However, it is hard to 
believe  that  the  state  affairs  of  any  system  could  go  without  consultation.  
The point of discard is who are the people included in the consultation. 
Even  in  modern  state  system  voters  do  not  directly  select  the  head  of  the  
state in most of the countries.2 Among  the  companions  of  the  Prophet
PBUH  consultation  was  right  of  prominent  personalities  of  Medina  as
mentioned above. When this element of consulting body did not remained 
agreed upon, unlike in the case of first four caliphs, battles became the 
decisive  factor  in  settling  down  the  selection  of  a  ruler.  To  avoid  battle  it  
was thought desirable to set the principal of inheritance and matter went to 
the verdict of departing ruler but in Muslim dynasties even this tradition 
could not be firmly rooted. Here the matter enters into scholastic discussion 
that it is Allah Almighty who decides upon the endowment of the rule. It is 
interesting to note that in Europe the Christian World managed to set the 
tradition of inheritance by passing authority to the elder son which made the 
process of ‘laicization’ easy which in turn prospered secularism in Europe 
as narrated by Imam Yassine at length.3 That is why centuries old kingships 
are intact in different European countries ceremonially. While on the other 
hand no medieval kingship of Muslim origin is found on the map of the 
World in any status.  

As far as the authority of the ruler concerned, process of consultation is 
again to be defined in elaboration. The Quran states, “…and consult them 
(believers) in the affairs; then when you have taken a decision, put your 
interest in Allah…”4 In this verse consultation and discretion are 
recommended for the ruler simultaneously. So where a ruler is bound to 
consult his cabinet or Shura he can also made his own decision according to 
the circumstances. Abu Bakr (may God be well pleased with him) took 
many decisions in this manner according to the situation which was aroused 
after the death of the Prophet and other companions had to be convinced of 
his wisdom. Here again kingship gained impetus in working absolute 
manner, though, absolutism is mere a theory without any manifestation.5       

8. Submission to the authority of the Ruler
The Quran ordered to obey the ruler if his verdict does not contradict 

1 Q. 42: 38, Translation: …And who (conduct) their affairs by mutual consultation.  
2 Imam Yassine accepts a little analogy between consultation and modern day democracy in 
the Vission and Mission of the Yassine School.  
3 Winning the Modern World for Islam,downloaded from 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
4 Q. 3: 159 
5 Renowned Pakistani historian Ishtiaq Hussain Qureshi conducted a detailed discussion in 
his doctoral study upon Sultanate of Delhi quoted above. 
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characterized by the unconditional submission of the masses to the king who 
is supposed to be the representative of Divine Powers. Inheritance 
constitutes the selection process and not the central argument, as the rule did 
not always fall in the same generation and dynasties changed whenever the 
previous one lost the ability to rule. In this scenario Imam Yassine’s 
commentary is worth quoting.  

Thirty  years  after  the  death  of  the  Prophet  (grace  and  peace  be  upon  him!),  
during which his chosen successors, the four caliphs, exercised power, this 
authority was usurped, and the word “caliph” came to have nothing more than 
vestigial meaning, a high-sounding title the dictator of the moment assumed in 
order to clothe his actual authority with the fiction of legitimacy. But never was 
this usurped political authority declared overtly hostile to islam.1  

The concluding line is meaningful that actual matter was the continuity 
of the tradition of the Prophet PBUH that Supreme law remained was the 
Islam. At other place the Imam make this concept more elaborative when he 
legitimized the rule of Zia-ul-Haq in Pakistan and mocked the government 
of Benazir Bhutto. The reason is the same that former was sincere in 
implementing Islam while the latter was hostile to any such concept.2  

6. Concept of Kingship and its Adoption in Islam 
Concept of kingship has Semitic origin as mentioned above in the case 

of Saul and Dawud. After Dawud the kingdom of Solomon has no precedent 
in the history of human kind. These kings were also prophets3 hence their 
rule was legitimized by the Divine verdict. On this fashion the kings, other 
than prophets or spiritual figures, based their legitimacy on the continuity of 
the  tradition.  This  constitutes  an  analogy  between  worldly  kingship  and  
‘Kingdom of God’. That was why followers of Semitic religions did not feel 
estrange in espousing traditional kings’ ways of grabbing power. What 
spiritual figures of these kingdoms assigned to themselves was the 
admonition of rulers that they should abstain from tyranny and oppression. 
Kings doing justice to the masses were hailed by all circles of the society in 
the traditional ages. Muslims adopted kingship in theory and practice in the 
same spirit. It is noteworthy that Muslims of modern era, despite practicing 
democratic way of government, still exhibit traditional spirit of kingship. 
Consequently democracy can not gain roots in Muslim countries despite 
long practice of elections.  

                                                
1 ibid 
2 He writes, “The assassination of General Ziaulhaq, a man of integrity and unfeigned 
Islamic convictions, precedes and prepares the entrance on the scene of the photogenic 
Benazir Bhutto, a volatile and corrupt woman, but one of a “Westernized elite” and an ever-
faithful ally, notwithstanding the half-veil perched on her coiffured hair and her well made-
up face.” Winning the Modern World for Islam,downloaded from 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
3 The term Caliph has been used in terms of kingship in the Quran in the following verse: 
“O Dawud! Verily, We have placed you as a successor (Khalifah) on the earth…”, Q. 38:26 
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3. Quresh Descent of the Caliph
 It is agreed upon matter among Sunni jurists that bearing Quresh 

descent (clan of the Prophet PBUH) is mandatory for the caliphate. The 
basis of this condition is a number of hadiths reported from the Prophet 
PBUH. Whatever happened with the spirit of governance under absolute 
caliphs  of  later  times,  the  concept  was  deep  rooted  and  very  difficult  to  
neglect. When Ottoman Turks took hold of the caliphate they did not 
assume the title of khalifa and continued to be called Sultans with additional 
title of Khadim-i-Harmain Sharifain (servants  of  two  pious  places  of
Makkah and Medina).  

4. Split among Muslims in theory of the Caliphate
Although Ali accepted the caliphate of first three caliphs, his 

descendants developed the belief that caliphate was the sole right of ahl-i-
beit (a title commonly ascribed to the family of Ali (may God be well 
pleased with him) and his sons from the daughter of the Prophet, Fatima 
(may God be well pleased with her)). Thus caliphs from other lineage stood 
unlawful according to this belief. However, when Abbasids came to the 
power they reinterpreted the matter and rejected the claim of Alids of 
Prophet’s legal inheritance, instead they managed to prove themselves as 
true ahl-i-beit of the Prophet being the progeny of the Prophet’s uncle, 
hence, legal incumbent of the caliphate. Formerly emerged as political 
campaign the ‘inherited caliphate’ became the basic principle of Shiite 
religious creed known as imamat. This is the point where secularists 
(Muslims and non-Muslims) usually mock the Islamic state system. But 
they went to this side by a simplified and superficial study of the Islamic 
history. Imam Yassine showed great hope in bridging such gapes among the 
Muslim Ummah. Irrespective of the creed Imam has great praise for the 
Islamic state of Iran in these words:  

The Islamic state of Iran is here to stay. Those who try to sow discord 
between Shiites and Sunnites will pay for it dearly. Among us Muslims this 
family quarrel will be settled; it will find the grounds of understanding and 
mutual aid that those faithful to islam are expected to cultivate. God willing, 
this will happen sooner or later.1   

5. Inheritance and the Caliphate
 The principle of inheritance soon became the appointing criteria for 

the ruler among the Muslims. It is true that Muslim jurists thought it 
unlawful to instate one’s son as a caliph, the other point of view found 
analogy in the case of Umar (may God be well pleased with him) who was 
appointed by the sole verdict of Abu Bakr (may God be well pleased with 
him). Secondly, Muslim caliphate has been put analogous to kingship for 
the reason of inheritance principle, which is also debatable. Kingship is 

1 Winning the Modern World for Islam,downloaded from 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
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C. Recommendations of the Scripture for the Appointment of 

the Ruler 
 In order to make our discussion more relevant let us enlist the salient 

features for appointing the ruler recommended in the scripture which 
includes the Quran and the Hadith of the Prophet PBUH. It should be noted 
that Quran maintains its status as a unique scripture by only hinting upon 
different matters of life and attaching them to the concept of God being ‘the 
conclusive argument’.1 The  matter  of  appointment  of  the  ruler  and  his  
limitations has been pointed out at certain places in the Quran. It will be 
categorized according to the different aspects of the topic. The interpretation 
will also be made in the perspective of sayings of the Prophet PBUH.  

1. Traits for the Eligibility 
Quran  has  described  the  traits  of  eligibility  for  the  ruler  on  certain  

places. When the Prophet Samuel said to the children of Israel that God had 
appointed Saul (Talut) as a king over them they refused to recognize him as 
they thought themselves fitter than Saul for the reason that they are 
wealthier. On this objection the Prophet reported that God has granted him 
with knowledge and stature.2 After Saul, the Prophet Dawud became the 
king who was bestowed with kingdom and wisdom.3  

2. Selection or Election 
The basic difference between the Modern Democracy and the 

Traditional Caliphate is the concept of Elections. Election is a calculated 
phenomenon which counts the opinion of masses irrespective of their creed 
or dogma. An easy (however not problem solving) process for appointing 
head of the state, concept of Elections make modern Muslims consider the 
phenomenon analogous to the ‘election’ of the early caliphs. Imam Yassine 
treats every manifestation of modernism critically including the process of 
election and democracy. Criticizing modernism has become iconoclastic 
stance even in the Muslim World who has accepted democracy with prefix 
of  ‘Islamic’.  That  is  why  it  is  hard  to  think  for  a  modern  Muslim  that  the  
traditional caliphate can be reinstated in the modern age. There is an 
incompatibility between elections and the caliphate. Another point is that 
campaign for power in Islam is prohibited according to the saying of the 
Prophet. Being a candidate for the caliphate renders a person ineligible for 
the office as runs in the saying. The Prophet said, “One who demands office 
is not eligible for the office”.4 For all this and other details, term ‘selection’ 
is more suitable for the appointment of ruler in the Islamic traditional past.  

 

                                                
1 Q. 6: 149, Shah Wali-ul-llah (1703-62) named his magnum opus after this verse.  
2 Q. 2: 246, 47 
3 Q. 2: 251 
4 Reported by Abu Musa Ash’ari (may God be well pleased with him) and quoted in Sahih 
al-Muslim of Imam Muslim.  
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son of Ali, Hussein (may God be well pleased with him) refuted this 
succession and accepted the invitation of Kufis for dismantling Yazid’s rule. 
However, the effort could not be materialized and Hussein (may God be 
well pleased with him) with his family was massacred at Karbala (place in 
Iraq). This episode carved out endless dissentions in the political history of 
Islam which afterwards involved religion as well. Umayyads ruled off and 
on  solely  on  the  basis  of  Quresh  descent.  This  rule  was  overthrown  by
Abbasids (cousins of Ali (may God be well pleased with him)) on the claim 
of Hussein’s martyrdom but afterward they brushed aside the claim of Ali’s 
descendants and established their own caliphate purely on religious basis as 
the true and legal heirs of the Prophet PBUH (being the descendants of one 
of the uncles of the Prophet,  Abbas (may God be well  pleased with him)).  
Ali’s descendants tried to topple the Abbasid rule tens of time but in no 
avail and the Abbasid caliphate established itself not only in practice but in 
theory as well for a long period`of five centuries. 

The mode of appointment throughout this period remained hereditary 
but this inheritance must have conformed to the legal as well as the spiritual 
descent of the Prophet PBUH. Abbasids and Alids (descendants of Ali(may 
God be well pleased with him)) had remained engaged in convincing one 
another  of  their  true  descent  from  the  Prophet  PBUH  apart  from  having
armed conflict. Independent states which emerged as a result of secession 
from the centre thought it mandatory to have certificate from the ceremonial 
Caliph. The tradition was so strong that the theoretical authority of the 
Abbasid Caliph in India had been being proclaimed forty years after the 
abandonment of the Caliphate by Mongols.1      

Imam Yassine has conducted a brief commentary upon this chronology 
in  Vision  and  Mission  of  the  Yassine  School  in  the  perspective  of  the
prediction made by the Prophet PBUH regarding the fate of the caliphate. 
Thought he only considers four rightly guided caliphs as lawful rulers of 
Islamic  Caliphate,  he  does  not  totally  rule  out  the  government  of  latter
Muslim rulers2 as those rulers were not antagonistic to the concept of 
shariah and this is an important aspect to be reckoned with.  

1 Ishtiaq Hussain Qureshi, The Administration of Delhi Sultanate 
2 Vision and mission of the Yassine School 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
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B. Background: Brief Account of the Islamic Caliphate 

Lexically caliphate (English equivalent of the Arabic word Khalifa) is vice 
regency of the Prophet in Islam on the basis of charge taken by Abu Bakr 
(may  God  be  well  pleased  with  him)  of  the  then  Islamic  stronghold  
comprising of Arabian Peninsula after the Prophet PBUH. This vice regency 
was actually to bound the state business by the Divine principles, though; 
the door of revelation had been closed with the Prophet of Islam PBUH. 
Therefore the state in Islam is means to ends and not ends itself i.e. it is to 
ensure the nourishment of shariah among  the  believers  and  in  case  of  
violation to enforce the Law.1 Despite having this vital position the 
appointment of the ruler was not stood as a prescribed procedure but open to 
the collective conscience2 of  the  believers  of  authentic  descent.3 That was 
why the apparent procedure for the appointment of the first four Caliphs 
was not uniform.4 This attitude eventually created a rift among the Muslims 
after the martyrdom of the third Caliph Uthman (may God be well pleased 
with him) and the reign of Ali (may God be well pleased with him) 
witnessed a parallel caliphate of Mu’awiyah (may God be well pleased with 
him) who afterwards succeeded in managing the whole Islamic world under 
his caliphate after having an accord with the son of Ali (may God be well 
pleased with him), Hasan ibn Ali (may God be well pleased with him) who 
became caliph after the martyrdom of Ali (may God be well pleased with 
him) for a short period of six months. After the demise of Mu’aviyah (may 
God be well pleased with him) the discord again aroused on the matter of 
succession. Although, Mu’aviyah (may God be well pleased with him) had 
already managed the succession by appointing his son Yazid as crown 
prince but after Mu’aviyah (may God be well pleased with him) the second 

                                                
1 Actually Caliph has to engage the whole community in guarding the traits of shariah 
therefore he may be capable of rule the community in an effective manner only this can 
make him defend the faith.  
2 This collective conscience is a tool to interpret the scripture in Islam which is known by 
the term ijma’ in the jargon of Islamic jurisprudence. It should not be misunderstood by 
mandate operative in the modern political system under the concept of democracy. A 
comprehensive discussion is conducted by Syed Hussein Nasr in Idea of Islam in Modern 
World 
3 By authentic descent we mean nothing but continuation of the Prophet’s tradition by the 
behavior of His companions and this process remained intact generations after generations. 
In the selection of four Caliphs this descent comprised of participants of Badr and Uhad 
(first major battles) afterwards known as ahl-i-Hall-o-‘qad (supreme authority in 
transacting the state affairs).  
4 Abu Bakr was selected by a group of believers, not comprising the whole community of 
even Medina. Umar, the second caliph, was appointed by the sole verdict of Abu Bakr. 
Uthman, the third caliph, was selected by a committee of six appointed by Umar. The 
decision upon Ali, the fourth caliph, was restricted to such a partisanship that his caliphate 
was openly challenged by major elements of the society including the wife of the Prophet.  
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A. Introduction 
Devising theoretical and practical bases for an Islamic state in the 

Modern World has been a challenging task in lieu of its vitality for the 
Muslim faith and its implementation. Modern mindset of the Muslims 
confronts serious problems when interpreting the mode of traditional 
Islamic civilization in political terms. Major objection which is often raised 
is the absolute nature of Muslim rulers in their version of kingship. The 
environment of democracy left no room for de facto position of kingship in 
the modern world. Swayed by the political and the cultural hegemony of the 
West, Muslim mind tried to respond this challenge by discarding kingship 
as non-Islamic system and seeking analogy of democracy in the Righteous 
Caliphate of the early Islam. Many revivalist figures of the Muslim World in 
the twentieth century present different agendas to fix the problem in a 
democratic setup. Imam Abdessalam Yassine’s approach is one of the 
interpretations  which  are  not  limited  to  a  particular  aspect  of  life.  In  this  
paper the determining aspect of a political system will be discussed with all 
of its facets. Appointment of ruler holds pivotal position in defining the 
mode of any political system. Directly proportional is the authority of a ruler 
in a political system. It will be explored how far Imam Yassine’s approach 
has an edge upon other contemporary Muslim revivalists’ thought. It is 
important because in Vision and Mission of the Yassine School establishing 
the second Islamic Caliphate is a clear motive of their theory.1  

                                                
1 “Vision and mission of the Yassine School”, source: downloaded from 
http://www.yassine.net/en/mishkate/pages/YOBooksListPage.aspx 
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Critically, one can’t overcome the fact that Muslims and Islam are under 
regular processes of defamatory campaigns. We should not only blame 
those who launch these campaigns but also, we should blame ourselves for 
not being able to offer the remedies for the Muslims society. Sheikh Yassine 
realized that the Islamic values of the Muslim “menhaj” should act upon 
bringing up aware Muslim generations. These generations should represent 
the nucleus of the positive and drastic change in the Muslim nation. 

Finally, there should be an important role on the mass media systems in 
the Muslim nations. The media are regarded as tools of bringing change. 
Currently, there are new positive experiments of the revival of the Islamic 
media channels. However, reforming the Muslim society can’t be induced 
unless there is a code of ethics that matches with the real pillars and tenants 
of the Muslim values. 
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Research Implications 
In this study, the researcher tried to highlight the epistemic views and 

teachings of Sheikh Abdessalam Yassine. His main core idea is that of al-
Menhaj. He built his views and theses on this idea. His writings are diverse 
and it was evident that Islamic revival is at the center of his belief. The 
researcher selected the topic of the clash of civilizations to show the 
importance of paying attention to representing Islam at a global forefront. 
Western scholars are avid and keen to read the philosophical and epistemic 
works of Muslim scholars. That is why Sheikh Yassine’s writings and books 
are worthy to be discussed and presented in many languages to these 
scholars. 

Sheikh Yassine was very clear in stating his own ideas. He focused on 
the following as stated in his books: 

• The social engineering of the Muslim society
• The concept of empowerment
• Regional conflicts and the status of Muslims
Furthermore, his writings conveyed an epistemic scope that 

characterizes him among the lofty Muslim scholars. The researcher listed 
the main topics of Sheikh Yassine’s books. It was evident that he tried his 
best to coin an inclusive epistemic Islamic sphere. Similarly, the writings of 
al-Nursi and Yassine insist on the revival of Islamic thought.  

Sheikh Yassine’s Islamic views give the critical Muslim scholar some 
insightful  pleas  to  refute  the  biased  opinions  of  some  Western  scholars
towards Islam and Muslims. 

For instance, Sheikh Yassine stated his core ideas that call for setting up 
an Islamic entity that must be accepted within the boundaries of the Muslim 
state. If Muslims reached this stage, this means that Non-Muslim states 
should respect the selection of Muslims. We have a clear example in Tunisia 
and Egypt. It was evident that Islamic parties swept the parliamentary 
elections in these two countries. Western observers respected this political 
representation and decided to proceed in with the mutual relationships with 
such countries. The implication of this change reflects the readiness of the 
Western countries to accept new Muslim traditions. In the past, the non-
democratic ruling regimes in the Middle East kept on representing Islam as 
an enemy of the West which deemed untrue.  

Sheikh Yassine’s writings believe in the power of the Muslim 
personality that is guided by the “menhaj” of the Holy Qura`an and the 
“seerah” (tradition) of the Prophet Muhammad (PBUH). To reach this point, 
he advised Muslims to preserve their authentic religious and cultural Islamic 
heritage. In addition, he called for reforming the Muslim society, and, if we 
reached the stage of reformation, then Islamic nation would become strong 
enough to have its effect on the global public opinion. 
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Critically, there may be a need for studying framing based on its effects 
and impacts induced on the audience. This may require communication 
scholars to broaden the scope of research to include the rules and regulations 
of media outlets. In addition, there would be a dire need for studying 
audiences' mores and patterns of behavior. Essentially, this argument 
highlights the cause-effect and audience reception regarding any media 
content. That is why scholars are invited to carefully consider the 
implications of frames.  

415



Building the Epistemic and Value Systems 
in the Muslim Mass Media 

Recently, a new concept has come to existence which is the “public 
diplomacy.” The USA wanted to expand the use of diplomacy to build more 
reliable relationships with the Muslim World. Remarkably, the role of mass 
media is essential in promoting the values of this kind of diplomacy. 
Rusciano (2001) studied the relationships among communications, 
international public opinion, and problems of international order and 
conflict. To this effect, he described the historical role of communication in 
the  definitions  of  communities.  Also,  he  discussed  the  role  of  global
communications in setting up the structure of relations among nations. 

Bantimaroudis, P. and Kampanellou, E. (2007) adopted in their study 
the “Clash of Civilization” theory to test if culture and cultural identities 
shape the patterns of cohesion, disintegration, and conflict in the post- Cold 
War World. In light of this, the authors investigated whether media 
reinforce the argument of Huntington or not. The found that media lead to 
the evidence of cultural framing. 

Robertson (2006) maintained that the ideological use of civilization and 
the  wider  discourse  of  the  war  against  terror  involve  the  fusion,  or
conflation of civilization as a process and civilization as complex. He 
differentiated between civilization as a socio-cultural complex and 
civilization as a process. The first reflects the human behavior in different 
cultures. Meanwhile, the latter reflects the attributes of human being. 

Basically, there are two levels of analysis used to interpret the meanings 
of framing. The first is the macro-construct which means that framing is a 
mode of presenting the information to the audience. The second is a micro-
construct one that reflects the way people interprets and form impressions 
out of the media content. So, the operational definition of "framing" 
revolves around the explanations of the two authors above. I presume that 
framing is one branch of media effects literature. To this effect, the two 
authors stress on media content as an operational factor reflecting the range 
of framing among the wide audience. 

So, framing can be defined as the core idea that gives meanings, 
symbols and form impressions through a selective process of the media 
content. And here lies the problems of media inclusion on media exclusion 
due to the bias inherent in the framing process. This might be clear, for 
instance, when communication scholars discussed the issue of information 
flow. Until recently, there was a problem of information imbalance between 
the north and the south. However, the diffusion of satellite delivered media 
content managed to help developing countries to voice their rights in the 
balanced information flow. 

The scholarly academic importance of studying framing reveals some 
developments in this field. For example, the use of textual analysis became 
an advanced method in studying framing. Second, there has been a new 
division in this regard which categorizes frame into media frames and 
audience frames. 
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Critique 
The relationship between the West and the Muslim world faces 

challenges and opportunities. Many studies and field projects were carried 
to address this kind of relationship. Think tanks in the USA revealed that the 
majority of Americans and Muslims around the world want peace, amicable 
relations, good governance, prosperity and mutual respect. Policies and 
actions- not clash of civilization- are at the root of our divisions (Albright, 
et. al., 2008: 1). 

Indeed, the starting point is to divide up the components of the current 
topic. First, the idea of the clash of civilization needs to be examined. 
Second, the course of the literature covers the media effect. Then, there 
seems  to  be  a  sort  of  wrapping  the  contradicting  views  to  identify  the
research problem. 

Essentially, the “Clash of Civilization” is a theory, proposed by political 
scientist Samuel P. Huntington who maintained that people’s cultural and 
religious identities will be the main source of conflict in the post- Cold War 
world. This definition paves the way for limiting the boundaries of debate as 
being composed of both religion and culture. Huntington (1993) indicated 
that there will be great divisions among humankind and the dominating 
source of international conflict will be cultural. He added that civilizations 
are differentiated from each other by religion, history, language and 
tradition. Critically, he contended that the USA must forge alliances with 
similar cultures to spread its values. Even though Huntington called at the 
end of his article for some tolerance between civilizations, he mentioned 
that the West needs to be confrontational if necessary. 

In  contrast,  Reboul  (2006)  refuted  the  thesis  statement  of  Huntington.  
She rejected the inevitable clash of civilizations between Western and 
Muslim peoples and nations. She referred to public opinion in the Muslim 
World as a viable mean for communication, cooperation and integration. 
Actually, many communication scholars rely heavily on using field and 
experimental studies to figure out the possible points of agreement and 
disagreement between different cultures. For example, Funkhouser (2000) 
studied cross-cultural comparison of attitudes among countries. He found 
that there are differences in cultures especially between the Western and 
Eastern civilization. He found also two important determining factors: 
personal perception and the media evaluation.   

Hussain (2007) examined the role of centuries of European media self-
censorship on the subject of Muhammad in the most recent episode of the 
ongoing clash of civilization. He believed that Western media established 
and perpetuated a framework. It is based on the debate between freedom of 
speech and religious sensitivities. To this effect, the author maintained that 
both the Muslim World and the West suffer from gross misconceptions of 
the other. 
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If we apply the teachings and the views of Sheikh Yassine to a real issue 
then we need to consider the following example. During the current decade, 
many studies were done to tackle and investigate different subject areas 
related to the idea of Islam and the West. Substantially, the mass media 
played a major role in highlighting the “ideological conflict” between the 
Western and Islamic thoughts, constructs, and conceptions. 

Apparently, new social, cultural, and political paradigms of 
communication research came to existence. To this effect, communication 
scholars found themselves confronted with answering difficult 
epistemological, ideological and cultural questions. In addition, they 
reconsidered studying the patterns and formats of news production to cover 
the news of “terrorism.” Based on this, editors addressed the types and 
criteria of news selection especially when it deals with Islam, Islamic 
teachings, and Muslims. In the mean time, liberal Western values were 
tested because of the existence of media bias that appeared in the media 
content while covering Islam.  

Critically, one needs to say that before the 9/11 events there were many 
preconceived ideas and misconceptions among the global audience towards 
Islam. Likewise, many Muslims did have the same regarding the West even 
though lots of Muslims lived and still live in the “liberal democratic” 
societies of the West.  

One  of  the  current  issues  in  this  study  is  the  issue  of  the  clash  of
civilization. Furthermore, the researcher wants to assess the role of the mass 
media in fostering and molding definite opinions about Islam and the West. 
This can be probably examined by focusing on the idea of interfaith 
dialogue because it has socio-cultural and political connotations that may 
offer diverse interpretations regarding the current topic. Needless to say that 
Sheikh Yassine wanted to put Islam as a real  potential  power in the global 
society. The researcher figured out the issue of clash of civilizations as a 
recurrent philosophical topic that has some connotations with: Islam, media, 
philosophy and epistemic thought. 
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utmost benefits from the current technological revolution in communication 
to reach the globe. 

The diffusion of new communication brought about a faster flow of 
information. This flow helped to some extent in exchanging the views 
between the West and the Islamic global society. Furthermore, social and 
political changes came to existence due to the power of communications on 
a global scale. However, this kind of change is received with different levels 
of acceptance and rejection based on the given society. Let us highlight the 
importance of “globalism” as a catalyst that drives events here and there. 
Yassine regarded it as a negative power that undermined the value system. 
Critically, I agree with him in the sense that globalism badly affected the 
media industry in the whole world. It promoted consumptive patterns and 
promiscuous values to the extent that the Arab and Muslim societies suffer 
from  the  ills  of  these  powers  represented  in  the  diffusion  of  the  bad  media  
content. 

Arguably, there has been a competing environment in the global media 
sphere. Still, this exists due to the increasing effect of media content as well 
as the powerful political communication messages directed to the global 
society.  

Media can play an important role in highlighting the scholarly 
conceptualization of discourse among Muslim scholars and how do they 
conceive  of  the  global  media  effect  in  this  regard.  For  instance,  posing  the  
idea of “menhaj” incites the minds of Muslim scholars to medicate and curb 
the current ills of the Muslim society. 

The theoretical rationale and approach of this article utilizes different 
theoretical dimensions in addition to the main ideas of Sheikh Yassine.  

One may refer to some concepts of the Cultivation Theory, the 
epistemological paradigms of J. Habermas' the Public Sphere, and the Social 
Theory of the media. Even though, Habermas’ core points reflect his belief 
in the Western civilization but he negated the deteriorating value systems of 
the West. He believed that globalism helped the creation of the public 
sphere but it increased the mode of materialism. 

Basically, the mass media seem as a force for shaping and affecting the 
public opinion. In the wake of the 9/11 events, Western and U.S. global 
media spotted Islam as the catalyst that “allegedly ignited” the tragic events. 
However, wise and rationale voices in the West called for understanding 
Islam as a religion.  

Currently, the Muslim World lives in the era of “Islamic Revival.” The 
induction of the Arab Spring was associated with the birth of the revival of 
Islamic movements in many of the Middle Eastern countries like: Tunisia 
and Egypt. Sheikh Yassine once argued that countries need to accept Islam 
as a potential force and agree on the existence of Islamic movements in the 
Arab countries. 
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Quran’ic Values and the case of the media 
A critical Muslim scholar should consider what others added in the field 

of Islamic values. It was evident that Sheikh AbdessalamYassine coined the 
term “menhaj” with his own understanding. Other Muslim scholars like 
Bediuzzaman Said Nursi who was a Turkish Muslim scholar coined many 
important ideas that engulf the values of the Muslim society. 

So, the point is that the idea of the value system is of prime importance 
to all concerned Muslim scholars but their approach to it may appear 
different. For instance, al-Nursi handled the deteriorating status of the 
Muslim Ummah (nation). He figured out the main diseases of the Muslim 
society as: the loss of truthfulness in social and political spheres, pervasive 
despotism and egocentricity.  

In addition, al-Nursi mentioned that Muslims used to gain power and 
strength from their adherence to Islam. Similarly, they suffered from 
decline, disaster and defeat when they neglected Islam. He argued that 
Muslims should nurture truthfulness, trustworthiness, mutual love, 
consultation, solidarity, and freedom in accordance to Islam (p:xiii).  

Based on the previous argument, any Muslim media scholar needs to be 
aware of the said values. Credibility is an important and stressing value in 
the Western media. Similarly, in Muslim media we should be careful about 
building a responsible media system that takes all the said values into 
account. However, we witness currently a real crisis in the global media 
system that threatens the domestic media systems in the Muslim nations. 

The effect of global media is powerful on the global citizen including 
those who live in the Muslim World. Critically, the mass media played a 
major role in formulating pluralistic and synergistic patterns of behavior 
among the audience particularly in the West. However, these patterns varied 
across the globe depending on the given culture and the system of values. 
For example, in Western democracies, the audience, substantially, question 
the pivotal role of mass media within the prism of culture, freedom and 
politics. Indeed, these dimensions represent the values of the Western 
society. However, it was apparent that the global media content is 
supposedly reflecting the interests, prospects, and values of Western media 
outlets. 

Meanwhile, the receptive non-Western audience of global media 
content may not be realizing the powerful impact of this content. I'd rather 
say the "soft power" which is hidden in the media content itself. Here stems 
the essential need for grasping the role of the media in fostering and shaping 
opinions. Mass media can bridge the paradoxical meanings inherent in the 
messages of the global media content. Also, the importance of applying the 
Quranic values can have their effects on the non Muslim communities. 
Sheikh AbdessalamYassine regarded the Holy Qura’an as the “menhaj” or 
the roadmap on which societies can be guided. Muslims should make the 
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Discussion 
Basically, the stream of Islamic thought of Sheikh AbdessalamYassine 

can be figured out after having a thorough reading of his works. It appeared 
evident that Yassine is taking into his account the structure of the Muslim 
society. He relied heavily on the individual and the general masses to induce 
a drastic change towards the realization of the Islamic notion. 

Also, it appears evident that his intellectual and epistemological spheres 
are  diverse.  The  previous  table  reflects  the  modes  of  his  pleas  as  being:  
educational, advisory, religious, epistemic…etc. The possible importance of 
his intellectual pleas is that it sheds the light on the ills and dangers that 
challenge  the  future  of  the  Muslim  world.  It  typifies  the  contemporary
maladies of the Muslim states. 

If one needs to study the reconstruction of the Islamic thought, then 
Yassine’s ontological views can’t be skipped since it bears a clear visionary 
Islamic philosophy. 

In the current study, the researcher wanted to set up an epistemic value 
system for the Muslim media based on what Sheikh Yassine already coined 
in terms of ideas, pleas and constructive remedies.  

Indeed, there is a real challenge that faces both the Islamic-oriented 
movements and the civil movements equally. The state of democratization 
should grant each party in any given society an equal chance to appear on 
stage among the major political players. Hence, the “Arab Spring” that 
started with toppling the Tunisian regime headed by the ex-President Bin 
Ali was the spark of political change in the Middle East and especially some 
of the Arab states to include later on: Libya, Egypt and Yemen. 

After that, the Islamic notion became a reality. One can say that Islamic 
movements in the said countries appeared as a real alternative that can set 
up a new governing system in the Middle East. Thus, what are the tenants of 
this Islamic system? 
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16 Discourse of the Past and the Future Futuristic 

17 Discourse with an Amazeighi Friend National  

18 The Scientific Message Educational 

19 Islam and Modernism Philosophical 

20 Islam and Secular Nationalism Philosophical  

21 Islam and the Confrontation of Marxism Philosophical 

22 Other miscellaneous works Advisory 
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Method 
The research method that was utilized in this paper is the descriptive 

analytical survey. Its tool was the “logfile server analysis”, that matches the 
use of new media. Basically, the researcher used the website of the 
encyclopedia that includes all the works and writings of Sheikh Abdessalam 
Yassine. To this effect, the research is going to tabulate these items to 
analyze the frames and topics discussed by the Muslim scholar, Sheikh 
Yassine. 

Scholarly Works of Sheikh Yassine 

No. Title Epistemic Scope 

1 Al-Menhaj al-Nabawei Educational 

2 Al-Adl (Justice) Instructional  

3 Al-Ehsan (Benevolence) Advisory 

4 Tanweer (Enlightenment) of female Muslims Educational 

5 Introductions in Menhaj Educational 

6 Al-Fiqh (Jurisprudence) and History Instructional 

7 The Future of Islam Futuristic 

8 Islah (Reformation) People Societal 

9 Khelafaa (Governance) and Monarchy Political 

10 Iqtisaad (Economy) Socio-Economic 

11 Emama (Leadership) of the Muslim Nation Education 

12 The Holy Qura’an and the Prophetship Religious 

13 The Crisis of the Muslim Mind Epistemology 

14 Shura (Consultation) and Democracy Political 

15 Discourse with Noble Democrats Discursive Debate 
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Yassine’s Vision 
Sheik Yassine (2005) wrote a book titled: Introductions to the Future of 

Islam. In this book, he highlighted four essential sections: 
- The well-being of the Muslim nation 
- Prophet Muhammad’s “menhaj” as a tool of Islamic revival 
- The Holy Qura`an as the promise of Allah 
- Islamic belief and science 
If one examines the above substantial sections, then a clear vision of 

what Sheikh Yassine aims at can be understood. Basically, building the 
Muslim nation should be carried out taking into account the existence of a 
viable system that maintains its continuity. Hence, the Islamic “menhaj” is 
what supposedly characterizes the Muslim society. No wonder that the 
Muslim society may have some defects and problems in its structure. Sheikh 
Yassine (2001) wrote a book on reforming the Muslim society. Reformation 
needs the efforts of honest people who are loyal to the cause of Islam. 

Once can sum up the essential pleas of Sheikh Yassine. He looks 
internally and externally on the Muslim nation at large and the Muslim 
society at the micro level. Indeed, the Muslim nation is currently going 
through lots of unhappy challenges on different levels. However, the current 
“Arab Spring” movements that took place in: Tunisia, Egypt, Yemen and 
Libya acted like the harbinger of a new future for the Islamic type of 
governance. Critically, one can’t argue for or against the performance of the 
new Muslim movements but these remarkable changes in the said countries 
should set the Muslim society on the right path to set up a new Muslim 
society. Here comes the importance of the idea of “menhaj” that Sheikh 
Yassine adopts in his writings. 
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aimed at in a way that “Islamic movements” are to be accepted in society. 
Finally, an Islamic entity will be formulated as a result of the realization of 
the past three dimensions. Furthermore, he set these dimensions as 
substantial goals. 

In another book called “Introductions in the Path or Menhaj” Sheikh 
Yassine (1995) gave his readers his own perception of the term “Menhaj” in 
light of the significance of the concept and the epistemic side of it.   

Indeed, the idea of “menhaj” is a core aspect of the Muslim society. One 
can’t induce change unless there is a functioning system that runs this 
society. This is what the Prophet (PBUH) had done in the early Muslim 
society in al-Madinah. The Prophet (PBUH) set the rules and established the 
pillars of the Muslim nation. In light of this, Muslim scholars should study 
the model designed by the Prophet. Critically, Sheikh Yassine realized the 
essence of the Prophet’s “menhaj.” A thorough examination of what Sheikh 
Yassine calls for reflects his affiliation and association with the early 
teachings and instructions of the Prophet. The past few pages gave us the 
following pleas of Sheikh Yassine: 

- The importance of setting up an Islamic upbringing system 
- The importance of empowering the Muslim nation 
- The importance of pushing forward Islamic revival 
- The importance of establishing an Islamic entity 
Hence,  all  the  past  core  dimensions  reflect  the  authentic  adherence  of  

Sheikh  Yassine’s  views  to  what  the  Prophet  (PBUH)  stated  in  the  early
stage of the Muslim state. However, the coming section the scholar is going 
to shed the light on the futuristic vision of Sheikh Yassine regarding the 
status of the Muslim nation. 
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Yassine’s Concept of “Path- Menhaj” 

          
               "
                 

               
 "    :48   

 
The above Qura’anic verse typifies the core point of discussion in the 

following section. The Islamic scholar, Sheikh AbdessalamYassine coined 
the term “path or menhaj” to promote his epistemic Islamic thoughts. In his 
book “al-Menhaj al-Nabawei- the Prophetic Path”, Yassine (2001) handled 
core issues that affect the Muslim nation. He talked about:  

 The social engineering of the Muslim society 
 The concept of empowerment 
 Regional conflicts and the status of Muslims 

To start with, Yassine believes in the leading power of the Holy 
Qura’an to set up a value system whose tenants are generated from the 
teachings of the Qura’an and the instructions of Prophet Muhammad (Peace 
Be Upon Him-PBUH). He shed the light on the effect of globalization that 
coincided with the collapse of communism on the global society. Critically, 
the process of globalism is perceived as an agent of negative change because 
it perpetuates “material values” that undermine the value system of Muslim 
nations.  Indeed,  globalism  typifies  the  advancement  in  technology  and  
telecommunication but it also propagates the consumption of utilitarian 
values and ideas on the part of economy, media and politics. 

Yassine aimed at Muslims’ empowerment. Hence, this would never be 
induced since the Muslim nation complains of many atrocities for the time 
being. One can review the status of the Muslim communities in the Non-
Muslim countries and can figure out how much oppression is imposed on 
them. For instance, the Rohingya are a Muslim ethnic minority living in 
northern Rakhine state in Western Myanmar.  They face religious and ethnic 
discrimination by Myanmar’s military regime, which refuses to recognize 
the Rohingya as Myanmar citizens.   

Indeed, the idea of “Path or Menhaj” is very authentic in Islam. Prophet 
Muhammad (PBUH) set the rules of the Muslim society in light of core 
pillars that build the strong Muslim society. Based on this, Sheikh Yassine 
did set some challenges that face the contemporary Muslim nation. First, he 
wanted to identify the major criteria of Islamic upbringing of the younger 
generations. Second, the notion of Islamic revival was a core idea in his 
argument. Third, freedom of belief and thought was a pressing issue that he 
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society. Take for example the latest media scandals of the media tycoon 
Rupert  Murdoch. I  believe that one of the main causes of this scandal was 
the absence of the value system that respects the privacy of citizens.  

Meanwhile, the Muslim nation should sort out its values from the ‘Holy 
Qura`an.’ In turn, the researcher is going to shed the light on these values  in 
accordance with the value system that Sheikh Yassine called for.  

The theoretical rationale and approach of this article utilize the 
theoretical dimension of the Islamization of Knowledge. It is a corner stone 
idea that should engulf the work of the Muslim scholar. 

Finally, the study comprises two methods: the descriptive analytical 
method and the meta- research approach in addition to the log-file server 
analysis as a research tool. 
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Introduction 
Basically, the mass media play a major role in formulating pluralistic 

and synergistic patterns of behavior among the audience in general and the 
Muslim viewers in particular. Muslim communication scholars are 
confronted with helping mass media systems in the Islamic nation to act 
responsibly towards the society. The benefit of this is twofold: to bring up 
young generations in accordance with the Islamic value system and to 
induce effect positively on the nature of media content. 

The core of this study is to apply what Sheikh AbdessalamYassine 
coined as core aspects of the Holy Qura`an &Sunnah in the “Islamic Revival 
Thought.” Sheikh Yassine talked about the following main ideas in his 
books: 

1- The Islamic Revival Project which is based on Qura`an and Sunnah 
2- The value system of bringing up Muslim generations 
3- Organizational control 
4- Islamization as a stream of thought, ideology and a system of life 
5- Islamic religious catalysts for Muslim generations 
6- Islam as an inclusive general system 
7- The future vision of Islam vs. other ideologies 

To this effect, I assume that I need to discuss two core aspects of the 
functioning media systems in the Muslim society in light of the epistemic 
views of Sheikh Yassine. The first one deals with setting up a Qura`anic 
value system that media personnel and media organizations may consider as 
a viable tool to abide by in running and producing their media content. The 
second one  is  to  figure  out  an  epistemic  system that  may shape  and  guide  
the media content in our Muslim nation. 

In Western democracies, the audience, substantially, questions the 
pivotal role of mass media within the prism of culture, freedom and politics. 
Indeed, these dimensions represent the values of the Western society. 
However, it was apparent that the global media content is supposedly 
reflecting the interests, prospects, and values of Western media outlets and 
media tycoons. Hence, the end result was negatively affecting the global 
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Conclusions. 
Ustadh Abdessalam Yassine is one of the most influential contemporary 

Islamic thinkers, who are both original and traditional at once: original from 
the viewpoint of reforms, and traditional from the perspective of the Qur’an 
and Sunnah. Nowadays, his speeches, letters and lectures became more and 
more popular – especially, after the Arab Spring. It would be a very good 
opportunity to start a translation of Abdessalam Yassine’s books to so many 
languages as possible. Thus, Muslims in every corner of globe may benefit 
from this. 

The  problem of  rationality,  the  Qur’an  and  Islam in  general  received  a  
high attention and in-depth observance in the scope of Ustadh Abdessalam 
Yassine’s thought.  
 The first point, argued in our study, is that the Prophetic Method 
contains not only the ideas, but the clear mechanisms of how to make them 
a real phenomenon of life. The Qur’anic concept of reason (‘aql) plays here 
a very important role. Only the mind of believer can ask and formulate the 
questions correctly, finding the solutions in the Qur’an and Sunnah. 
 The second point, is that in his contemplation on Qur’anic ayats Ustadh 
Abdessalam Yassine uses the tools of both analytical and thematical 
commentaries to the Qur’an. His understanding of the Holy Book combines 
both traditional and contemporary methods of exegetics. 
 The third point, which has been proved in our study, is the importance of 
difference between the reflective and descriptive vision of the world. Thus, 
Islamic mind must understood the processes (how) in reality, and not only 
substances or reasons alone (why). This fully corresponds with the 
traditional idea of predominance of processual thinking on the substantial in 
Arabic thought (explored by Russian scholar A. Smirnov)1. In view of this, 
thought of Ustadh Abdessalam Yassine seems to be the most complex in 
today’s philosophical tradition. 
 The fourth point is related to the vision of Islam and science in thought 
of  Ustadh  Abdessalam  Yassine.  In  his  writings,  faith  and  reason  are
combined in accordance with the Glorious Qur’an and the Prophetic 
Sunnah. This provides a good opportunity for the future development of 
Islamic sciences. 
 The  fifth  point  is  that  Abdessalam  Yassine  show  the  main  problem  of  
contemporary civilization. That is, the fault in the perceiving of the sense of 
life. He tries to make this issue interesting for so many people as possible; 
this is the only way to accept the very Qur’anic truth and to make our future 
in accordance with the Prophetic Method. 
 Glory  to  Allah,  the  Lord  of  the  Worlds.  Peace  and  blessings  upon  His  last
Prophet and His noble family. 

1 Smirnov A. Understanding Justice in an Islamic Context: Some Points of Contrast with 
Western Theories, Philosophy East & West, Volume 46, Number 3, July 1996, pp. 337-350. 
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 The modern age is in crisis, concludes Ustadh Abdessalam Yassine Let 
us not be deluded by what others have built, such as scientific skyscrapers 
strewn all around and unre-lated to any human project. For them, the human 
being has no meaning except the egoism of the strong, the wasteful 
consumption  of  the  wealthy,  the  pleasure  of  the  rich  and  the  death  of  the  
poor  in  the  Somalia  of  starvation  and  civil  war,  or  in  the  Bosnia  of
annihilation, savage slaughter and ethnic cleansing. The Muslims are closely 
linked to the world as human beings and as committed missionaries. We are 
the  envoys  of  mercy,  truth  and  justice  for  the  world.  It  is  essential  for  the  
Muslim mind to be liberated from the illusion inspired in the Westernized 
mind, just as the devils inspire in their asso-ciates the notion that we shall 
not be fortunate, unless we connect our national wagon to the locomotive of 
the victorious civilization. The choice of the free Muslim mind is that we 
should strive with all our efforts, so that, some day in the future if God will, 
we may lead the human caravan, while being fully aware of the content of 
our Message and duties toward human beings and all other creatures. The 
free Muslim mind looks toward God’s future destiny and to-ward God’s 
requirement that we do our utmost, using strategy and tactics in the long 
run. Unity is our horizon. There is no place in the world, today and 
tomorrow, for flimsy entities, nor any mission for ethnic groups confined in 
small geographic territories. That distant horizon is near, if God will. We 
glimpse it from behind pressing tasks and from underneath internal and 
external cultural and political stockpiles1. 

1 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 125 [as-Siraj al-Munir Soft]. 
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Building a harmony between the faith and the reason: project of 
Abdessalam Yassine. 

The Ustadh states that nowadays, the wakeful and active members of the 
Islamic uprising generation are reading the Qur’an of their Lord and 
studying the Method of their Prophet. The liberation of the Muslim mind 
represents for them a priority ahead of all priorities. 

Abdessalam Yassine understands this liberation in the following way:  
 “The liberation of the Muslim mind is liberation from the deeply rooted 
traces of the invasion that are heaped on our traditional weakness, and 
embodied in a westernized elite that rules and imposes its will by force, but 
is ultimately incapable of fulfilling its historical task and is meeting failure 
in every sphere. Liberation is absolutely essential. It will enable us to 
recognize that our backwardness in the sciences, the branches of industry, 
strength and the necessities of life, is the result of our negligence of Islam 
and our abandonment of the Qur’an, not the opposite. The liberation of the 
Muslim mind is essential, so that Muslims may have a modern economy that 
is competitive in the marketplace. It is essential for the establishment on 
firm foundations of a regional state that is prepared to gain strength through 
uniting with the other rising Islamic regional states. There is no stability 
without Islam and no Islam without unity”1. 

He provides a political idea for the future Islamic state, state of mercy 
and justice. For Abdessalam Yassine, there is no stability without shura, and 
no unity on the basis of na-tionalistic democracies that are at variance with 
Islam, and at variance with the course of the material civilization whose 
peoples are joining together, leaving us to follow the mirage of the nation 
state that the colonizing snake has worn since the nineteenth century, and is 
now at-tempting to slough off so that we may wear it  as tattered rags.  The 
liberation of the Muslim mind is essential, so that the Muslims may be 
liberated from the narrow, ethnic and regional nationalism. It is essential in 
order to eradicate illiteracy through the teaching of the Qur’an and the 
propagation of sciences. It is essential for the establishment of scientific 
research and the acquisition of inventive industrial skills. 

Note the next point: 
 “The westernized thinker would say: “Let us therefore integrate into the 
modern age, so as to shorten the path!” We shall reply: “Let us rather build 
on our own foundations, because the path of integration is closed and 
blocked, and the integration of Islam into unbelief is a form of apostasy. 
Such  a  path  is  open  to  frustration  in  this  world  and  Hell  in  the  Hereafter.  
Our path is independence, so that we can meet the challenges of the modern 
age”2. 

1 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 123-124 [as-Siraj al-Munir Soft]. 
2 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 123-124 [as-Siraj al-Munir Soft]. 
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whether he can formulate it or not. It always returns, like a shooting pain, 
urgently, demanding an answer”1.    
 Abdessalam Yassine goes even further in his explanations. At the base 
of each conscience, in some intimate corner, there resides the hope of a call, 
a helpful voice that will come to announce that our existence has a 
significance beyond our simple vegetative presence in the world. Even if the 
noise of modern culture is terribly invasive and agitating, nature—our 
primary nature—the conscience that lies at the base of our innermost being, 
will never be totally convinced that we are here for no reason.  At the base 
of human conscience there is also a straining toward what is above, toward 
the spirit. This tension may swoon and faint, but it can never die. It may be 
deafened during childhood and disabled from hearing the external call, or it 
may be blinded to the light of day by a certain kind of education and an 
uncertain culture, but it does not die. It retires to some dungeon of modern 
man’s conscience, duped by the hope that science may one day be able to 
revive the dead. A victim of his illusions, modern man may have himself 
frozen in some cryogenic morgue for millionaires. Science may one day 
offer everyone the elixir of an extended youth that ancient alchemists 
dreamed of – but will it answer the question that dwells in us?   
 Abdessalam Yassine is very crucial about the vistas of greco-roman 
roots of European culture. 
 “Will modernity ever answer, having detached itself little by little from 
its judeo-christian values so as to acknowledge nothing but its greco-roman 
origins? The utterly modern attitude of suspicion and indifference, if not 
outright hostility, to the irrational now rejects any notion of the 
metaphysical. The eccentric harumscarum who occupies himself with 
parapsychology or some such whim is at best tolerated and always suspect”. 
  He rightly notes, that modernity is relentless in driving out the spiritual; 
yet the latter is so much a part of human nature, that it cannot be banished. 
Instead it returns in fatal forms: the industry of charlatanism flourishes in 
the nooks and crannies of modern societies that combat the true nature of 
humankind.  The outlet of sectarian spiritualism runs counter to true 
spirituality. How many are those who fall into its macabre clutches: the 
sects that devour live human flesh, the collective suicide cults, are always 
lurking around the edges of modern societies, along with the practice of 
sorcery and old-fashioned spiritism that raises tables and makes dead 
children speak.  

1 Ibid. 
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The meaning of life in the age of reason. 
 “What is life for?”, asks Ustadh Abdessalam Yassine. This is the central 

and vital question, the question no one can suppress or muffle, the question 
no  one  dares  consider  foolish.  But  it  is  a  question  that  is  not  to  be  asked  
publicly in an age deprived of sense and occupied with other problems that 
have more to do with “how” than “what for.” Curious about everything, 
open to the universe of space as well as the universe of molecules, 
meddlesome, punctilious, inquisitive into the least detail about every 
subject, our technical and scientific era remains, for all that, tragically 
irrelevant to this question.   
 For Abdessalam Yassine, the meaning of life, the purpose of life, these 
are issues no longer taken up except within the closed circle of philosophers 
infatuated by metaphysical speculations, or by those who are marginal to 
modernity, such as Muslims and a few other outmoded types. The manner 
of thinking that has become anchored in modern society is positivism: 
nothing exists except what the senses perceive. Nothing exists apart from 
the palpable, the concrete, the material. Anything that is not scientifically 
verifiable and measurable is merely conjecture. The anthropocentric 
questions that seek a meaning of life are indubitable proof of mental 
backwardness! The field of scientific research is concerned with the 
functional utility of things and the efficiency of their organization, not with 
futile ramblings about the unknowable. Modern man seems resigned to a 
life without value, to the tragic state of an inescapable death putting an end 
to a life without an end purpose.  All the while a tiny hope clings to the 
ledge of a window that opens on a wall: that science will one day give us the 
means to prolong our lives1.   

Abdessalam Yassine writes:   
  “In the developed countries, life expectancy is in the neighborhood of 
eighty years; tomorrow it will exceed a century and may perhaps attain a 
century and a half. Is this not a reasonably plausible dream, given the 
unprecedented progress science is making in the field of genetics?  Modern 
man clings to the desire of prolonging his life and enjoying a better life 
thanks to material progress and better health, but he takes great pains to 
elude the essential question. He escapes his anxiety by amusing himself, so 
as to forget the inevitable and to avoid facing the fact of his own death. Why 
live at all if life is nothing but an absurd coincidence, and if after life there is 
nothing but death and the foulness of the grave? Might as well commit 
suicide  now!  In  post-modern  societies,  comforts  may  repress  the  essential  
question, even as misery can make us forget it; but nothing can manage to 
suppress it altogether, since it lives in the very heart of every human, 

1 Yassine, Abdessalam, Al-Islam wa al-Hadathah, p. 151-154 [as-Siraj al-Munir Soft]. 
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what is related to God as a Lord, Creator and Master, and directing the mind 
from the superficial “how” to reflection and meaning, everything else for 
them is futile. Abdessalam Yassine states, that first Muslims did not recoil 
from seeking proof and exercising judgment. They did not neglect any of 
the functions of the descriptive, informative, empirical mind. On the 
contrary,  they  used  them to  confirm their  faith  that  was  established  by  the  
evidence of Revelation. The evidence of the scientific mind served to 
substantiate the testimony of faith. The Qur’anic opening and the Prophetic 
Guidance enabled the Muslim mind to take long strides. During four 
centuries, the Muslim mind led the sciences side by side with the guidance 
of Science. Then the Muslim mind plunged into lethargy, until Europe’s 
Renaissance and colonization reawakened it. 
 In his “Winning the Modern World for Islam”, Abdessalam Yassine  
writes:  
 “On every front, aggressive colonialism severed the links between the 
Muslims’ past and future. It transferred them from one era to another, and 
exposed the lack of homogeneity and the backwardness of their scientific 
and empirical mind. As a consequence, the Muslims supposed that such 
backwardness might have a cause for which the comparative mind could 
find an answer. They raised the question: “Why have Muslims fallen behind 
while others have advanced?”1 
 For Abdessalam Yassine, the worldly comparison has prevailed ever 
since. Discussion of truth and falsehood, of belief and unbelief, has been 
eclipsed by the turmoil of the political struggle and the historical analysis2. 
 He  explains  the  reasons  of  Western  myths  against  the  Islamic  World.  
The westernized modernist accuses the Muslim mind of being unhistorical, 
whenever the latter presents and argument in support of its faith and adheres 
to its Qur’an. The westernized intellectual proposes modernity without faith 
and history without Revelation. Filled with self-confidence, arrogance and 
stubbornness, the Western mind arrived with colonization in the parade of 
its victorious weapons. Then it settled in the Muslim rising generation that 
was exposed to its radiation with no immunity system. A new dawn rises on 
the horizon of a humanity dismembered from its dignity by rapacious tenets. 
The perplexity of the great modern thinkers is but the first glimmer, but, just 
as day follows night, doubt is always followed by the search for truth. It is 
the law of alternation3.  

1 Yassine, Abdessalam, Al-Islam wa al-Hadathah, p. 151-154 [as-Siraj al-Munir Soft]. 
2 Ibid. 
3 See also the vistas of democracy in: Yassine, Abdessalam, As-Shura wa d-Dimuqratiyyah, 
p. 50-56 [as-Siraj al-Munir Soft].
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The descriptive and reflective images of the world in the thought of 
Abdessalam Yassine.   

The next important issue of Abdessalam Yassine’s thought is a 
difference between the descriptive and reflective images of the world. For 
him, this difference may be reduced to the two substantial questions: 
“how?” and “why”. The emotions of the observant soul, and the movements 
of the Muslim mind that is enlightened by Revelation, do not revolve around 
the question “how?” but rather receive the answer to the question “why?” In 
directing the Muslim mind toward “how?” the Noble Qur’an wants it to 
reflect on what lies behind the appearance, not to be diverted by its lure. 
“What,  do  they  not  consider  how  the  camel  was  created?”  (“The  
Owerwhelming”, 17). The Qur’an urges you to ask the creature about its 
origin, its significance, its Creator and Shaper, instead of being interested 
only in the description of its form, its structure, its height and its breadth, its 
nourishment and its usefulness. What has clouded the mind heedless of God 
in an age crammed with the descriptive “how” is our negligence of the 
reflective “how.” That is due to the stockpiles of knowledge, the shabbiness 
of faith and the blindness of the hearts. The clever minds that are skilled in 
posing the descriptive and functional “how” do not feel the need to pose the 
question “why?” The skillful minds that are clever in giving an answer that 
is detailed, refined and substantiated by the tools of Physics, the interactions 
of Chemistry, the rays of diagnosis, the history of epochs, and empirical 
investigation, are heedless of the Hereafter and do not inquire about their 
Lord and Creator1. 
 Abdessalam Yassine addresses the most important questions for the 
modern Islam:  
 “How  can  the  shabbiness  of  faith  and  the  clouding  of  the  mind  be  
cleared? How can faith be renewed? How can faith be revived and the mind 
reawakened? How can skeptical philosophical fogginess be removed from 
our  eyes?  How  can  the  skill  of  the  mind  in  posing  the  questions  of  the  
scientific, investigating, experimental “how” be consistent with its 
contemplation, awareness and recollection of the meaning of existence, the 
Creator of the universe, Who will raise the dead to a Day when eyes will be 
lowered in humility?”2 
 The only solution is the following to idea of Prophetic Method. That is 
what the Qur’an opens up and the pedagogical Prophetic Method relieves 
for the overwhelmed mind and the chained soul. The opening brought by the 
Qur’an and built upon by Prophecy includes encouraging the mind to read, 
write and record. Muslims did not find any difficulty in studying the 
heritage of other peoples in terms of adoption, rejection or criticism. They 
had  the  filter  of  faith  and  the  criterion  of  truth  and  falsehood.  Apart  from  

                                                             
1 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 119-122. 
2 Ibid, p. 120. 
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blinded their vision. Then do they not reflect upon the Qur'an, or are there 
locks upon [their] hearts?” (“Muhammad”: 23, 24). “They have sealed 
hearts upon which locks have been fixed. These locks are the product of 
their stubbornness, their arrogance and their apish stupidity”, explaining 
Abdessalam Yassine. 
 “By the Qur’an God opened locked hearts and minds that were in their 
jahiliyah life, far from Guidance. God’s Messenger (God bless him and give 
him peace) relieved the blessed generation that lived under his wing of their 
burden and the chains that were upon them.Likewise by the Qur’an, God 
will produce the second Muslim creation as He produced the first one. 
Likewise by the Method of the Messenger (God bless him and give him 
peace), He will relieve us, and every generation that is guided by Revelation 
and Prophecy, of the stockpiles of mentalities, habits and egoisms that cloud 
our souls and minds and veil them from the light of Revelation”1. 

1 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 10 [as-Siraj al-Munir Soft]. 
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Abdessalam Yassine’s interprtation of some verses of the Qur’an. 
Abdessalam Yassine is crucial about the attempts to understand the 

Qur’an in accordance with some human-made ideologies. He writes:  
”Modern heretics (zanadiqa) are taking off the Qur’anic text from its 
sacredness, placing in one line with historical texts... And this approach 
rises along with the evolution of Arabic thought”1. Thus, Qur’an must be 
interpreted according to the understanding of its holiness, purity and respect.  
 This is also true about the notions of rationality in the Glorious Qur’an. 
Ustadh finds his arguments for the ideal of “Muslim mind” in the related 
verses of the Glorious Qur’an. For instance, he uses the following ayats: 
 “And among them are those who listen to you. But can you cause the 
deaf to hear, although they will not use reason? And among them are those 
who look at you. But can you guide the blind although they will not [attempt 
to] see?” (“Yunus”: 42, 43). 
 Abdessalam Yassine emphasizes that such people hear and see the 
elements of the universe. Yet they are as the Noble Qur’an describes them: 

 “The example of those who disbelieve is like that of one who shouts at 
what hears nothing but calls and cries cattle or sheep – deaf, dumb and 
blind, so they do not understand” (“The Cow”:171). 
 He explain the meanings of these verses as follows: when the mind 
rejects Revelation, disputes the sovereignty of its Lord, and arrogantly 
claims to be a divinity, it descends in the balance of truth and eternity to the 
animal level. “Glory be to God, Who disdained that mind to the point where 
it took pride in being an animal, in being an ape!”2 
 The next verse, mentioned by Abdessalam Yassine, is taken from surah 
“The Heights”: 
 “And We have certainly created for Hell many of the jinn and mankind. 
They have hearts with which they do not understand, they have eyes with 
which they do not see, and they have ears with which they do not hear. 
Those are like livestock; rather, they are more astray. It is they who are the 
heedless” (“The Heights”: 179). 
 Their hearts are merely that pineal gland diseased by the opulence of 
civilization, the victuals of gluttony, and the life of frenzied and fast-paced 
concerns that keep the individual constantly enmeshed in the madness of 
materialism. They do not have the hearts required for com-prehending 
Revelation,  the  ears  for  listening  to  Revelation,  nor  the  eyes  for
enlightenment through Revelation. “Those are like livestock; rather, they are 
more astray. It is they who are the heedless” (“The Heights”:179). “Those 
[who do so] are the ones that Allah has cursed, so He deafened them and 

1 Yassine, Abdessalam, Nazarat fi l-Fiqh wa t-Tarikh, p. 21 [as-Siraj al-Munir Soft]. 
2 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 11 [as-Siraj al-Munir Soft]. 
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invariables and inter-related consequences. The perfect mind obtains from 
Revelation knowledge of the Unseen, and from the common faculties 
knowledge of the visible realm. 
 Ustadh Abdessalam Yassine relates the idea of mind to the idea of 
revelation, given in the Qur’an. The mind that believes in God and 
Revelation  suffers  a  loss  of  sight  when  it  closes  the  eye  of  the  common  
faculties, becomes incapable of learning from the cosmos and abandons its 
tool  to  neglect  and  rust.  It  thereby  fails  to  achieve  the  mastery  of  worldly  
life and sits idly in the company of the impotent slackers. That is a 
shortcoming and a lack of understanding Revelation. God made the universe 
subservient to us and commanded us to move about the earth, to dwell in it 
and to compete and strive with earnest endeavor. That is impossible unless 
we strive to learn how to use this marvelous instrument called the mind. The 
common instrumental mind is afflicted by total blindness that negates the 
sole real vision: the vision of God and His commandment, the vision of 
Afterlife and the source of human felicity both here and hereafter1. 
 How the believer differs from unbeliever? Usthadh Abdessalam Yassine 
writes: 
 “The believing mind is afflicted by paralysis and impotence in this 
world, if it closes one of its eyes and turns away from competing in the 
arena of scientific and industrial endeavor, side by side with the common 
mind. When the mind is blind and averse to Revelation, it wanders astray. 
For it finds no guidance to the unique goal that decides its eternal destiny 
either in the Garden of Paradise or the Fire of Hell. It finds no guidance to 
its Otherworldly bliss, even if it holds the means of its ma-terial comfort in 
this world. Blindness (ama) is mentioned thirty-three times in the Qur’an, 
including three expressions referring to blindness of the senses and thirty 
expressions referring to blindness of the heart”2. 
 This idea leads to a very important point of his thought. As a 
consequence of this mental blindness, the functions and operations of the 
common faculties of hearing and sight are obscured, restricted and 
ineffective. The listener thus listens but does not hear, the viewer looks but 
is not guided aright. That happens when unbelief intervenes between man 
and the radiant lights of Revelation, when doubt severs his connections with 
the sources of hearing. 

1 Ibid, p. 9-10. 
2 Ibid, p. 7-11. 
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The Concept of Mind in Ustadh Abdessalam Yassine’s writings. 
Abdessalam Yassine makes us familiar with the metaphor of the intellectual 
bloodlines, their circulation, their channels and their functions that are 
running in parallel with the func-tions of the biological bloodlines. His 
intention has been to focus on one of the essential realities that Revelation 
sets forth clearly and repeatedly, and for which it coins parables, but which 
readers of the Qur’an pass by and fail to notice. 
 For Abdessalam Yassine, this reality is that the mind is actually two 
minds. What we call a mind in ordinary language, referring to the faculty 
that is common to humankind, is not what is called the mind in the Qur’an. 
Thus, he gives a detailed list of the concepts of rationality, mentioned in the 
Qur’an:1 
  “The mind (‘aql),  in  the  Qur’an,  is  the  action  of  an  inner  faculty  

within the human being, called the heart (qalb). Also it is a reception of the 
realities of Revelation by means of the heart”.  
  “Comprehension (fiqh),  in  the  Qur’an,  is  a  knowledge  that  arises

inside the human being, in his heart”.  
  “Contemplation (tafakkur) is a heart-centered movement that 

meditates upon the universe in order to demonstrate the existence of God”. 
In Abdessalam Yassine’s thought, the ordinary practical mind is something 
that shared by all humankind. It may be a tool for the heart’s aspirations for 
its Creator. Or it may be a tool for the passion that considers itself divine, 
for the lower self and its appetites, for philosophy and meditation, for 
influencing components, or for collecting data and making deductions. The 
perfect use of the instrumental mind is to serve the heart and its aspirations, 
with a service that is timely, coherent and firmly connected both here and 
there: here in the world, where it participates with the whole of humanity in 
the methods of acquiring the sciences of the visible universe, and there 
beyond the veils of the Unseen, where true knowledge is attainable only by 
learning from Revelation. 

Usthadh Abdessalam Yassine writes:  
 “The subject of the “heart (qalb)” is mentioned more than one hundred 
and  thirty  times  in  the  Qur’an.  In  no  instance  is  it  used  as  a  term  for  the  
fleshy pineal gland. The subject of the “mind (‘aql)” is mentioned fifty 
times in the Qur’an. In no instance is it used as a term for the common tool. 
The subject of “comprehension (fiqh)”  is  mentioned  twenty  times,  and  the  
subject of “thought (fikr)” eighteen times. In every case, the reference is to 
the faith-related function of the heart”2. 

The logic behind this is as follows. The instrumental mind obtains its 
knowledge of the cosmos by means of the senses and the natural instincts, 
and  then  by  means  of  the  logic  that  it  develops  from  the  investigation  of  

1 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 7-11 [as-Siraj al-Munir Soft]. 
2 Yassine, Abdessalam, Mihnah al-'Aql al-Muslim, p. 7-11 [as-Siraj al-Munir Soft]. 
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who “serve” to the Qur’an – as they think of themselves – claiming for the 
modernist explanation and proposing methods for its eloquence and order in 
accordance with the modern humanities”1.  Some  of  them  even  refuse  to  
accept the Sunnah. Thus, their false approach cannot be taken in any case2. 

Taking into consideration the very sources of Islam – The Glorious 
Qur’an and the Sunnah – Abdessalam Yassine proposes another point of 
view, which corresponds to the problems of contemporary word and 
provides the very realities of God-given path, shari’a.  That  is,  the  idea  of  
minhaj.  

The origin of Yassine’s technical term minhaj is to be found in the 
Quran: 

“And We have revealed to you, [O Muhammad], the Book in truth, 
confirming that which preceded it of the Scripture and as a criterion over it. 
So judge between them by what Allah has revealed and do not follow their 
inclinations away from what has come to you of the truth. To each of you 
We prescribed a law and a method”3 (“The Table”: 48). Yassine’s 
understanding of the verse is based on that of ibn Abbas and some other 
exegetes: “shir‘a is that which is mentioned in the Quran, and minhaj is that 
which is mentioned in the Sunna”. Both shir‘a and minhaj, Abdessalam 
Yassine points out, literally mean “way” or “path.” Furthermore, Yassine 
maintains that aforementioned Qur’anic verse contains God’s promise of the 
Quran’s “domination over all thought, that of God’s command over all other 
commands”4. In other words, Islam and Muslims are promised leadership of 
the world if they obey God’s commands and follow Muhammad’s example. 
Quran and Sunna contain all truth. However, the way to translate them into 
practical action is not clear from them in themselves. This project of 
“translation” Yassine proposes to undertake in writing al-minhaj5.  
  

                                                             
1 Yassine, Abdessalam, Nazarat fi l-Fiqh wa t-Tarikh, p. 24 [as-Siraj al-Munir Soft]. 
2 Ibid. 
3 For all the quotations from the meanings of the Glorious Qur'an, the “Sahih International” 
translation is used. See: Translation of the Meaning of the Glorious Qur’an. Translated by 
Saheeh International, Jeddah: Al-Muntada Al-Islami, 2004. 
4 Yassine, Abdessalam, Al-Manhaj an-Nabawwi, p. 11-13 [as-Siraj al-Munir Soft]. 
5 Bienert, David, The Concept of jih d in the Writings of Abdessalam Yassine (an 
unpublished MA thesis), Oxford, 2007, p. 14. 
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Secular challenges to the Qur’an and minhaj an-nabawwi as a 
response. 

A growing interest to the Qur’anic Text, its translation and modern 
representation, makes it possible for some non-Islamic as well as Islamic 
modernist authors to speak about the Holy Book of Islam not merely in the 
terms of traditional exegetics, history or philology, but directly in its relation 
to the modern inquiry strategy. This strategy constitutes a great challenge to 
all  Muslims  who  try  to  keep  principles  of  their  belief  (usul al-din) from 
every  kind  of  innovations  (bid’a). Defined by some Western scholars as 
“hermeneutics”, this position includes a wide list of post-modern theories of 
interpretation, based on the analytic achievements of European Philosophy 
after the prominent “linguistic turn”. Finally, modern researchers claim for 
“open hermeneutics” (Jacques Waardenburg)1, “hermeneutics of 
indeterminacy” (Neil Douglas-Klotz)2 and, finally, that “phenomenology 
and hermeneutics are tools and instruments with which to understand the 
Qur’an” (Massimo Campanini)3.

 
 

To our mind, this is not something new in Qur’anic Studies (and the 
evaluation of the role of the Qur’an in the modern world), but merely a well-
known pure modernist implication from those who would like to free what 
they call “public sphere” from the laws, based on Shari’a and any other 
Islamic norms. We suppose, that new project of “open hermeneutics” itself 
cannot be freed from the imperative interpreters who, like the rasihina fi l-
‘ilm in ibn Rushd’s Fasl al-Maqa1, pretend to be a bridge between the inner 
and external meanings of The Qur’an. Moreover, since the taw’il of ibn 
Rushd was controlled by the boundaries of Arabic grammar, modern 
rasihina try to signify Qur’anic Text completely by the inner spiritual 
experience of every believer, current social events and political affairs4. One 
may simply assume that this kind of hermeneutics will legalize European 
privatization of religion among Muslims and will give complete control 
over  the  meaning  of  Qur’anic  Text  to  the  social  and  political  events.  It  is  
irrelevant to the traditional Islamic values of Qur’anic interpretation. 

Ustadh Abdessalam Yassine is one of the first modern Muslim 
intellectuals who gives a complex answer to the challenges of modernity. 
He says about these false interpretations of the Qur’an: “Some of people 

                                                             
1 Waardenburg, Jean Jacques. Islam: historical, social, and political perspectives. New 
York: Walter de Gruyter, 2002, p. 128-130. 
2 Douglas-Klotz, Neil. Re-hearing Quran in Open Translation: Ta’wil, Postmodern Inquiry 
and a Hermeneutics of Indeterminacy.  
http://abwoon.infosaic15.com/pdf/Scholarly/RehearingQuran.pdf. Acessed August 24, 2012 
3 

Campanini, Massimo. Qur’anic Hermeutics and Political Hegemony: Reformation of 
Islamic Thought. The Muslim World Journal, Vol. 99, January 2009, p. 124-133. 
4 Ibn Rushd, Fasl al-Maqal, ed. by Muhammad al-Jabiri, Beirut: Markaz Dirasat al-
Wahdah al-‘Arabiyyah, 1998, p.40. 

442



The Qur’anic Ideals of Human Reason in 
Ustadh Abdessalam Yassine’s Theory 

the way of future reform. Finally, our study is going to show the outstanding 
significance of Ustadh Abdessalam Yassine in contemporary Islamic 
thought. The reception of his method in proving the importance of reason 
from Qur’anic viewpoint seems to be one of the most convincing ideas for 
the development of Islamic world. 
 The  article  consists  of  six  parts.  The  first  part,  “Secular challenges to 
the Qur’an and minhaj an-nabawwi” includes critique of some 
contemporary  views  on  the  Glorious  Qur’an  which  are  challenging  for  the  
Islamic tradition. The second part, “The Concept of Mind in Ustadh 
Abdessalam Yassine’s writings”, gives a clear analysis of  Abdessalam 
Yassine’s views on al-‘aql, “the mind” as a response to the Western 
secularism. The third part, “Abdessalam Yassine’s interpretation of some 
verses of the Qur’an” explores his proofs and arguments, derived from the 
Glorious Qur’an. The fourth part, “The descriptive and reflective images 
of the world in the thought of Abdessalam Yassine”, is dedicated to the 
perspectives of science in Islam. The fifth part, “The meaning of life in the 
age of reason”,  provides  a  vision  of  Abdessalam  Yassine  on  the  main
problem of modern civilizations. The six part, “Building a harmony 
between the faith and the reason: project of Abdessalam Yassine” 
shows the necessity of following the Qur’an and the Prophetic Method to 
achieve the highest results in building the future for Islam. Finally, 
conclusions presents some observances concerning the main points of 
Abdessalam Yassine’s centrality of the Qur’an. 
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 Introduction. 

 Contemporary Arabic Thought is often being associated with the 
special attention to the problem of rationality. Unfortunately, nowadays 
many of Muslim intellectuals became to follow way of secularism and idea 
that religion has nothing to do with the pure reason which is the field of 
science.  Others  still  claim  for  the  returning  to  the  beginnings  of  Medieval  
Islamic Philosophy where some visible harmony between the faith and 
reason was presented. And the third group supports radical ideas and 
believes that reason is something which is beyond the true goals of God-
given law (shari’ah).  
 In contrast to these groups, the mediate way between all the extremities 
is presented in the writings of Ustadh Abdessalam Yassine, who always 
argues for the return to the primary sources of Islam – that is, the Glorious 
Qur’an and the Prophetic Sunnah. 
 The  idea  of  “reason”  reflected  in  the  Glorious  Qur’an  by  the  means  of  
verbs like ‘aqala (“The Cow”: 73), tafakkara (“The  Cattle”:  50),  ‘alama 
(“The Repentance”: 93), nouns like ulu l-albab (“The Crowds”: 9) zu hijr 
(“The Dawn”: 4) and some other words. In the history of Qur’anic Studies 
in  Islam  (’ilm at-tafsir) some interpreters made these verses as a starting 
point of Islamic sciences, imaging the Qur’anic idea of contemplation on the 
miracles of creation in order to prove the existence of God. Usthadh 
Abdessalam Yassine, continuing this line of Qur’anic rationality in his 
works  like  “Trial  of  Muslim’s  Mind”  (Mihnah al-‘Aql al-Muslim, 1995), 
“The Prophetic Method” (al-Manhaj an-Nabawwi, 1982), “Islam and 
Modernity” (al-Islam wa l-Hadathah, 2000), “The Council and the 
Democracy” (Ash-Shura wa d-Dimuqratiyyah, 2003), enters this idea into 
the social, political and economical context.  
 Main goal of our study is to explore the meaning of rationality in the 
works of Ustadh Abdessalam Yassine as the result of his significant 
contemplations  on  the  verses  of  the  Qur’an.  The  first  aim  is  to  study  the  
concept of reason in the mentioned works of Ustadh Abdessalam Yassine 
and its relation to the concepts Qur’an. The second aim is to study the social 
and political benefits of these concepts for the modern Islamic civilization in 
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Recommendations 
The Al-Minhaj Annabawi of Shaykh Abdessalam Yassine reconstructs 

Sufism in its various aspects, ranging from ontology and epistemology to 
psychology, sociology, ethics and demonstration of public life. In view of 
the greater values of the revivalist-reconstructive Sufi legacy of Shaykh 
Yassine, I would recommend the necessity of the following projects on 
priority basis: 

1. Production of literature in world languages, especially in Arabic, 
English, French, Spanish, Italian, German, Turkish and Urdu languages, on 
the Spiritualist discourses of Shaykh Abdessalam Yassine. 

2. Translation of all the books, monographs, letters, interviews and 
deliberations of Shaykh Abdessalam Yassine in chief languages of the 
world. 

3. Initiatives to formulate a full spiritualistic philosophy of the Shaykh 
in all domains of psycho-philosophical and socio-ethical sciences: ontology, 
epistemology, ethics, sociology and public administration. 

4.  Production of an Al-Minhaj Annabawi Dictionary in chief languages 
of the world, with philological, theo-philosophical, spiritual and canonical 
exposition of Yassine paradigms in Muslim and Human sciences. 

5. Holding of full-fledged international congresses in chief capitals of 
Muslim world  countries  for  expert  in-depth  exploration  and  analysis  of  all  
the components of Shaykh Yassine’s  Al-Mihaj Annabawi separately.  

6. Publication of tri-lingual or multi lingual quarterly Journal (Arabic, 
English, French, etc). It may be named Journal of Yassine Studies.  
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despite  having  the  ability  to  attain  them.   It  is  also  wrong  for  Muslims  to  
evaluate actions from a dualist perspective (matter and spirit). Instead they 
must be evaluated by their Creator who is Allah The Shari'ah or laws of 
Allah has demonstrated the solutions to life's problems through obedience to 
Allah's commands and prohibitions. The best example we have of this is that 
of  the  Sahaba  or  Companions  of  the  Prophet.  They  took  part  in  wars,  
governed the lands of the Muslims, engaged in business and trade and all 
these actions came under the banner of spirituality. If we begin to separate 
matters  into  mundane  and  sublime  matters,  we  run  the  risk  of  
compartmentalising Islam and at the very least losing out on the reward of 
everyday actions. At its worst, this mentality will lead to secularism where 
we completely separate our actions from our purpose of life, leading to a 
compromise of our religion. 

According to the Yassine methodology of discourse on Sufism, 
Spirituality enjoys greater validity and significance in today’s world.  In our 
modern world, spirituality is more important than ever to redress the abuses 
that our materialistic societies demand. Islam is a spiritual map to 
spirituality to guide mankind toward its final destination with the least of 
mishaps on the way.  

The comprehensive Al-Minhaj Annabawi of Shaykh Abdessalam 
Yassine approaches Spirituality with a method and discourse that draw 
basically from the Prophetic Way, desisting consciously from 
epistemological intrigues which floodgate the deliberation with fruitless 
polemics and distortive deviations.  
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Epilogue 
The  Spiritualist  History  of  Muslims  all  over  the  world  appears  as  

confluence of diverse spiritualist approaches metamorphosing into orders 
and sub-orders (Chishtiya, Qadiriyah, Naqshbandiya, Suhrawardiyah, 
Shaziliyah, Mevleviyah, etc, besides the antinomian approaches of 
Rifayiyah, Mal matiyah, Shatt riyah and S biriyah sub-orders), the 
problematic in terms of reconciliation with the injections of Shariah was 
posited powerfully, by the virtue of its significance and relevance, validating 
the amounts of critical analysis, redress and corrections in a bid to reshape 
and reconstruct the original discourse. Al-Ghaz li (1058–1111), Ibn 
Tayyiyyah (1263 – 1328), Ibn Al-Qayyim al-Jauzi (1292-1350) and 
Mujaddid Alf-Th ni (1564–1624), among others, have contributed 
significantly toward reconstructing the spiritualist cognition in their great 
compendiums and summae.  

The syncretism or hybridism of some illuminist and pantheist spiritual 
Seers in Muslim history (manifest in the backdrop of cross-cultural 
encounters of Muslims with India, Greek, Alexandrian and Persian Gnostic 
mendicants) had yielded some concepts and practices hardly reconcilable 
with the Quranic paradigm of spirituality. The ready examples are: reverse 
prayer ) ( , cabbalistic practices, Sanskrit hymns and invocations, 
Yogic exercises of breath-control, sense-control, etc.  

One  of  the  most  misunderstood  areas  of  Islam amongst  the  Ummah is  
this very topic of spirituality, especially in the contexts of hybridism and 
syncretistic methods and practices in Sufism, which is why the Muslim 
Ummah today is holding a wide range of varying views on what spirituality 
is and how it is to be interpreted. Shaykh Yassine through his powerful and 
lucid writings reconstructed the very idea and ideals of spirituality in 
modern times. 

There are two extremes of practicing spirituality. Firstly, there are those 
who are highly influenced by and inclined to emotional spirituality and to 
ignoring the aspects of life perceived to be ‘materialistic', preferring the 
spiritual value over the materialistic one. When this becomes common in 
people's thoughts, the standard of living in the society they live in declines 
as they seek only to perfect their character and morals. On the other extreme 
are those who are highly influenced by the material world and are taken 
over by their whims and neglect the spiritual value, preferring the 
materialistic value and making their purpose in life to achieve it. 

For Shaykh Yassine, when Islam speaks of zuhd (living an austere life) 
in this world, this means that one should not take the world as one's goal in 
life,  for  example  setting  the  procurement  of  wealth  as  the  highest  goal.  It  
does not mean that Muslims should not enjoy the good and permissible 
aspects of life. This is contrary to asceticism and renunciation of the world, 
both of which require the abandoning of pleasures and delights in life 
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Ten qualities 
The Sufi initiation imbibes ten qualities in the persona of adherents. 

Deliberating on the theme, Shaykh Yassine enumerates them with ample 
details in an utmost lucid style. It is: Ten sounds on the road, ten footsteps, 
ten sets of people. 

1. The first step on the road to spiritual education and regulation is to 
enroll as disciple and trainee with a spiritual master who would train the 
psyche on true spirituality.  

2. The second step is to concentrate on remembrance of God, with 
repetitive utterance of the first kalmia of Islam, accompanied by regular 
prayers.  

3. The  third  step  is  honesty,  ratifying  God  and  the  unseen,  and  to  
demonstrate integrity readiness for jihad. 

4.  The fourth step is charity and alms-giving: it removes psychological 
misery and helps heals the miseries of underprivileged people. 

5.  Step five: Science. 
6.  The sixth step: Work. 
7.  Step Seven:  Right way. 
8.  Step Eight: Unhurriedness.  
9.  Step Nine: Perfect balance 
10.  Step Ten: Jihad, the fruit of engaged training, organization and 

active work on the lines of faith.1  
 

                                                             
1-See:http://www.yassine.net/ar/document/2871.shtml/to 
http://www.yassine.net/ar/document/2878.shtml 
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The Hybrid Sufi doctrines of obliteration, ecstasy, divine immanence, 

annihilation of self, annihilation of annihilation and utmost communion with 
God recommended an esoteric code of spiritual exercises which were a 
synthesis of hybrid prayers, fasting, yoga, pilgrimage, et al, often dejected 
by the orthodox canonical approaches of the Jurists. Sufis chanted hymns of 
human love and brotherhood. The social services of the Sufis rendered to 
the poor and destitute, the needy wayfarers and others, never discriminated 
on the basis of one's caste, creed, color or religious affiliations, and scores 
of them disapproved religious conversion. 

 

                                                                                                                                                           

     .               .  
      ."    /

. http://www.yassine.net/ar/document/339.shtml  
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shrunk to the ranks of dervishes after deviating from Sunnah, accusing them 
with blasphemy and heresy, then the situation is devoid of clarity of vision. 
He  does  not  look  into  the  reasons  as  to  why  prominent  companions  of  
Prophet had resorted to seclusion from public affairs, lying as mere mats in 
their  houses.  Nor  he  asks  about  the  human  soul  how  it  gets  trained  with  
passage of time on traits wherein fathers imitate the grandfathers and how 
children are imparted ethical training…..the circles of litany were 
established institutions in Prophet’s era, just as were regiments of Jihad. It 
was a sacred institution. But with disintegration of Ummah and creeping 
discard between political power and the Quran, the litany circles, too, lost 
liveliness. Nevertheless, litany circles remained lightened pillars where the 
pious souls whispered with God, invoking the promised peace for the 
assemblers of remembrance.  

The circles of litany remain a lighthouse within the periphery of 
Prophetic  Way  and  the  soldier  of  Allah  must  pay  its  right.  It  has  been  
narrated in a Hadith Qudsi (Prophetic  saying  ascribed  directly  to  God):  “I  
am at my servant’s thought about me, and I am with him when he 
remembers Me. If he remembers me in his mind, I remember him in My 
mind. If he remembers me among public, I remember him in a public better 
than his. If he comes closer to me by inches, I come closer to him by yards. 
If he comes to me walking, I come to him running”.1     

                                                             
1                    

       .        
            

.  ..              
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Shaykh Yassine severally criticizes the culturist methodology while 

deliberating  of  the  lofty  edifice  of  whole  Islam.  The  Shaykh  says  that  the  
Cultural Islamists and protagonists of macrocosmic studies who suppose 
that study and cognizance of the universe is the source of the faith 
propounded by Quran, they ill-conceive the assemblers for remembrance as 
idles. They may think rightly of some of remembrance circles to be good for 
nothing, for the dervishes who took word of Tauheed as  mats  to  sit  over,  
setting aside the duty of work from their schedules, while the Ummah is left 
high  and  dry.  If  America  stops  its  supply  of  wheat  from  them,  the  food  
would become scarce in international markets and such peoples would 
definitely  starve  to  death.   The  fundamental  realities  of  religion  get  lost  
between the slogan of hollow cultural Islam and tyrant bookish gossips.1   

For Shaykh Yassine, litany and its assemblies would turn meaningless 
and hostile to the very basic Muslim ideology and social justice if posited 
wrongly in pedagogy or practice. He says:  

 If a person sits in circles of remembrance whole night and some parts 
of a day and is supported (financially) by the others, then he is an incapable 
lazy and miserable man. We seek refuge of Allah from incapability, 
laziness, misery and their defeatist accomplices! The necessity of Jihad and 
jihad-behavior means uprising for the struggle to build the Ummah in 
economic, industrial, educational, political and organizational  perspectives, 
besides safeguarding of rights with justice and Ihs n.  

 
But  who  accuses  the  sitters  in  remembrance  circles  to  be  heretics  and  

blame the ancestors of the remembrance-adherents to be folks who had 

                                                                                                                                                           

             .      
                

    .  
http://www.yassine.net/ar/document/339.shtml 
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  . Ibid. 
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A close look at the practices of some antinomian sects of the Muslim 
ascetics/mendicants such as Rifay’is, Qalanders, Malamatis, Sabiris, 
Madaris, etc., and those of the Hindu sadhus noted above clearly marks the 
shades of homogeneity that becomes intelligible in the backdrop of Indian 
culture.        

Shaykh Yassine takes heavily on all hues and colors of deviations and 
distortions that crept into ranks of Islamic Spiritualistic schools. One has to 
keep strict guard while denouncing some elements or approving the other. 
Criticizing the protagonists of cultural Islam, Shaykh Yassine says: 

… that they (God forgive them and us!) must know the alphabets of
iman or  faith:  it  is  none  than  the  love  of  God,  love  of  His  Messenger,
remembrance of God and jihad in the way of God. We simply can not find 
our way to the Prophet if we read Quran, the Hadith and the ‘macrocosm 
and  all  its  biological  offshoots’  in  a  language  that  draws  its  alphabet  from  
scholastics,  contrary  to  the  method  of  peoples  who  dispute  with  regard  to  
the divine essence, with a mix of ill-percepts and whims, or in a language 
we draw from the present state of decadence and defeat, economic 
decadence, tyrant dictatorial political establishment and our pathetic 
condition in terms of industrial enterprises. If we construct the sole 
progressive language from the alphabets of defeat, its sources will be there 
and pains will be here; its paragraphs, sentences, presentations and 
grammars will be inscribed in our minds, without any imprints of divine 
love, love of the Prophet, remembrance of God, Sunnah of His Prophet and 
Jihad in His Way…To assemble for remembrance of God is among the 
alphabets of faith. Some people among the bookish preachers denounce 
vigorously Muslim assemblies for remembrance of God or recitation of the 
Quran.  For  them  it  amounts  to  heresy  and  straying  to  Hell,  on  the  pretext  
that several groups of Muslims are known, with passage of time, for doing 
the practice regularly. Since they were known as Sufis, the bookish scholars 
misconceived them and misrepresented them.1  

1                   
                .    

         "       "  
                  

               
         .         

               
                   ...
         .         
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The meditation-ways in Chishti Sabiri orders which consisted of Yogic 
elements are represented in various forms, such as Muraqaba-i-Khayal,    
Chhaya Darshan,   Roop Darshan,    Shughl-i-Lahad,   Shugl-i-Hairat, 
Shughl-i-Seh-Paya,   Shughl-i-Bhunkam,   Shughl-i-Naseera-Mahmuda,  
Istilay-i-Naqshbandiya, etc. These Sufi meditation-techniques and Ashghal 
are aimed at quick results in Sufi initiations. These techniques exhibit clear 
imprints of Indian Yoga techniques aimed at Bhutashuddhi, such as 
numerous ways of pranayama and mantrayoga. A reader is astonished to 
find a number of Sufi litany and asanas which were prescribed to mystics in 
Shattari, Qalandari, Madari, Suhrawardi, Qadiri and Sabiri orders and sub-
orders in India. Some of the practices bear Indian Sanskrit names such as 
Roop Darshan and Chhaya Darshan. All of these meditations are performed 
under strict supervision of a mystic master.1  

The ascetic and mendicant dervishes are usually drawn from lower 
strata of society. They hail from different paths and form different schools. 
The Indian mendicant sects are marked by a general renunciation of the 
worldly cravings. Such Peshandas or heresies' groups prefer monastic or 
vagabond coenobitic living and form unsocial institutions often hostile to 
the social fabric of the society. The rituals practiced by many of these 
Panthis include: 

i. Application of clay and vibhuti or burnt cow-dung to their dresses
and persons. 

ii. Leading a wandering life.
iii. Living naked or nearly so, or wearing coarse loin clothes.
iv. Wearing the Jata or braided hair.
v. Carrying of arms such as Trishul, Spear, Sticks, etc, besides some

musical instruments like drum, fleet,…… 
vi. Body-piecing with iron rings, rods or chains.
vii. Affixing  iron ring or chain on the male organ.
viii. Practice of celibacy or debonaire attitude towards sex (including a

dubious liking for teenager boys). 
ix. Carrying a staff, a water pot and going bare-headed, or wearing a

cap of patch-work and garments like Rudraksha necklaces, rosaries etc, 
dyed with red ochre. 

x. Use of narcotics such as Wine, Bhang, Hashish, etc.
xi. Accompanying animals such as bulls, donkeys, monkeys, etc.
xii. Erratic disposition and general unsocial crude manners.
xiii. Indifferent attitude towards the religious canonic rituals.2

1  See See Mohammad Ghaus Gawaliori, Jawahir-i-Khamsa, ff. 416A-462B26a, 27B-28B, 
35B-36A, 78AB, 147A, 159A, 161A, 249B, 462A-467A.  
2  See H.H. Wilson., Religious Sects of the Hindus (Calcutta, 1958) 
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litany codes, controlled breathing patterns and meditation techniques which 
have been developed in course of time in an amicable atmosphere of mutual 
understanding between Sufis, Gnostic Seers and Indian Yogis. The typology 
of Sufi litany in India, too, represents Yogic fervor as Indian Sufis 
incorporated Indian Hindawi and Sanskirit Adhk r in some disciplines.  

With certain exceptions in Suhrawardia and Naqshbandia orders, Indian 
Sufis had a constant interaction with Hindu Yogis and Sidhdhas, and the 
legacy of Bahrul Hayat of Shaykh Mohammed Ghaus Qawaliori, the 
Shattari rituals of Yoga elaborated in Risala-i- Shattaria of Shaykh 
Bahauddin ibn Ibrahim Ansari Qadiri, the salat-i- makoos, the chilla-i- 
makoos, the cross-legged sittings of the Qadiris, several forms of Indian 
hymns employed by the protagonists of Dhikr Jahri or loud litany, the 
institution of Sama,  the spiritual rituals depicted in Risala-i- Haq Numa of 
Prince Dara Shukoh (1615-1658), the ethics and conducts of the Qalandars 
and the Malamatis, all of this and that plead for a strong case of resonance 
with clear clauses of imprint and influence. The Yogic thoughts in Indian 
Sufism owes much to such academics on part of great Sufis and their 
political patrons who did not hesitate to applaud the spiritual legacy of their 
motherland and incorporated it to the ascension apparatus of their own 
initiations.  

The Sufis of Shattari order have recommended some practice some 
breathing patterns of litany compatible to te pranayamic breathing of the 
Yogis. The ready examples given by Jawahir-i-Khamsa are: Dhikr-i-
Jabrooti, Dhikr-i-Nasuti, Dhikr-i-Hu-ba yak-Nafas, Dhikr-i-Zia, Dhikr-i-
Qalb and Istilaye Naqshbandia.  

In a prescribed posture of Dhikr-i-Jabruti, the mystic places his head 
between his thighs, lowers it to the earth, and utters Ya Ahad. In Dhikr-i-
Nasuti, he lowers bends his head towards his thighs and utters Allah. These 
two postures are closer to Paschimottasana wherein the fore-head is placed 
on the knees without raising the latter, and exerts a pull on the spine and 
pressure on the abdominal viscera. The resonance also seems to be to the 
Yoga Mudra wherein one bends forward, keeping the forehead on the 
ground and pressing the abdominal viscera and stretches the back muscles. 
The Dhikr-i-Hu-ba yak-Nafas is  a  clear  example  of  Sufi  Uddiyanabandha. 
In this Dhikr, the mystic, after exhaling deeply, pulls the diaphragm upward 
in the thoracic cavity, pulling back the abdominal wall, and utters Hu.  In 
Dhikr-i-Zia, one places his both hands on his thighs and attaches his head to 
his naval. In Dhikr-i-qalb,  he  withdraws  his  stomach to  the  upper  and  stirs  
his heart. Istila-i-Naqshbandia is done by assuming a lotus posture with 
breath-suspension (Paas-i-Anfaas), and tongue-lock, with eyes closed or 
directed to the inner being, and mentally saying the Kalima of Islam. Great 
details are found on Amaliyat of Tantrik nature in which a variety of herbs, 
fruits and other objects are used.  
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On Litany, et al.  
Shaykh Yassine has deliberated on litany and mystic remembrances at 

considerable length in his book al-Ihs n.  
Dhikr or Litany has been greatly emphasized in the Holy Quran. The 

verses (Surah Al-Ahz b: 21, Al-‘Ankab t: 45, Al-ra’d: 28) clearly state the 
fundamental position of remembrance in Islam. According to Shaykh 
Yassine, remembrance of God elevates us to the position of Prophet’s 
following. It shows the position of litany in our prayers and its impact on 
our hearts. The person who does not remember God very much, he has 
nothing to do with regard to following the Prophet. To follow the Prophet is 
to resort to his way and obey him. If a person does not remember God in his 
prayer, even his recitation of the Quran is not transformed into prayer. It 
may be a formal prayer, only in name, but the real spirit is the litany. 
Remembrance is a characteristic of a believer. The faith could hardly be 
considered complete in absence of solace in remembrance of God.  

We have illustrious example in the Messenger of Allah with three 
conditions: belief in Allah, belief in the Hereafter and plenty of 
remembrance of Allah.  

The Sufis view remembrance as something so significant that if a 
person is bestowed with it, he finds the decree of being a wali (close friend 
of God) Shaykh Yassine quotes Ibn al-Qayyim for his saying: 
Remembrance is the decree of closeness to God. A person with such a 
bounty  becomes  close  to  God,  and  someone  who is  denied  it,  he  becomes  
dismissed from that position. It is the sustenance of the hearts, and the hearts 
become graves if remembrance deserts them. The building structure of their 
lands become devastated if it becomes devoid of remembrance. It is the 
weapon  of  the  people  to  fight  the  armed  thugs;  their  resort  where  they  
quench their thirsts; the remedy of their ailments…1 

Every part of human body is resided by a temporary slavery. 
Remembrance  is  the  slavery  of  the  heart  and  the  tongue,  but  it  is  not  
temporary.2  

Hybrid litany and modes of tazkiyah 
The spiritual ascension is to be attained in noted orders like Chishtia, 

Qadiria, Sabiria, Rifa’yiha and Shattaria (among others) via a number of 
                                                             

1         .          " 
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http://www.yassine.net/ar/document/336.shtml 
2  Ibid               .   
. 
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master who would guide you to Allah and train you on His litany. Do you 
find yourself among those who make a mockery of wise men’s minds and 
works  of  scholars  in  a  way  you  ask:  who  is  this  al-Sayuti  who  talks  odds  
while appreciating the Way of the Shadhili Sufis? You have illuminating 
words of a grand Seer among great peoples who guided people towards 
Allah, His Book and the Sunnah of His Messenger. But when he passed 
away, there sprang up people among his associates who professionalized 
eating  of  snakes  and  entering  the  fire.  It  was  a  dangerous  deviation  that  
came from imitation of a follower’s follower. It may come from imitation of 
books whose essence was missed by the peoples. It is a deviation itself. 
Imam Ahmad Al-Rifa’i said: Do not say as some Sufis say: we are the 
peoples of the covert, and the jurists are the peoples of the overt. This covert 
of this comprehensive religion is the gist of its overt part. Without overt 
there can not be any covert and it can not be true. Heart does not stand 
without body. It would have been corrupt if the body was missing. Heart is 
light of the body. This science which is named by some people as science of 
the covert is the science of repairing the heart. The first, i.e. the science of 
the overt, is to work on the pillars and testify by the unseen. If your heart is 
characterized by good faith and purity of its inner layers, but you kill, steal, 
indulge in illicit sex, drink wine, pride unethically and talk rudely, then what 
is the benefit of your good faith and purity of heart?  If you worship Allah 
and lived a pious life with fasting and humility, but your heart is spoiled by 
hypocrisy and corruption, then what is the benefit of your work? 1  
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be termed as heretic. However, the search into the miracles is not regarded 
heretic. The fourth stage dealing with the reality of annihilation represents 
quests of souls and it can not be condemned as heretic.1  

Al-Suhrawardi sees that the Science of these people do not get with the 
mundane love, are not discovered except with detachment from profanity 
and  can  not  be  learnt  except  in  schools  of  piety.2 Thus, Shaykh Yassine 
builds  a  golden  chain  of  Quranic  Seers  of  Spirituality  who  stood  form
against all heretical or deviational currents in Sufism. 

The Sufi and the Traditionist ( Muhaddith ) 
Shaykh Yassine’s accreditation of true Spirituality asks fundamental 

questions, such as the questions that how can a Muhaddith be equated with a 
Sufi. What makes al-Sayuti defend the Shadhiliya Seers and approve their 
practices? Ibn Taymiyah disapproved the heretics in mysticism only; he did 
not downgrade the righteous Sufis. Imam Ahmad Ibn Hambal once attended 
a meeting of Shaykh H rith al-Muhasibi and was so moved by his 
deliberations that he wept bitterly and fainted.3  

Shaykh Yassine sees Imam Bukhari to be a perfect Sufi bestowed with 
many miracles and answered prayers. He never wrote a saying a Prophet if 
not on perfect ablution, after taking a bath performing two rakats of prayer. 
According to Muhammad Ibn Abi H tim, Imam Bukhari once said that a 
Muslim never be in a state when his prayer is not answered.4  

The Jurists are students of the Sufis 
History of Islam furnishes hordes of academic luminaries who were 

students of Sufis and Mystics. We have the well-known names of al-Sayuti, 
al-Ghazzali, al-Subki and others. Perplexed by Hellenistic, Platonic and 
Neoplatonic philosophical thoughts, al-Ghazzali took refuge in Sufism to 
reach the Ultimate. Ibn Kathir and al-Shaukani, too, had resorted to Sufism 
in the last phases of their life.  

Shaykh Yassine sees Real Sufism to be all about repentance, renewal of 
faith by theological-spiritual practices, etc. It is the atrocity of terminologies 
that we miscomprehend Sufism and misrepresent it.  

To quote Shaykh Yassine:  
On  my  brother!  O  who  looks  for  the  love  of  God  and  His  knowledge  

(this is the subject of Sufism) in the books of earlier peoples! Where are you 
as regards the Book of Allah and the Sunnah of the leader of all 
Messengers!  If  you  were  like  Sayuti  who  was  Imam  of  his  time  and  who  
had reached the stage of Ijtihad in a gamut of sciences, and you had the 
uneasiness of heart what he already had, you must had looked for a spiritual 

1  Al-Shatibi, Al-I’tisam, 2/208. 
2 Al-Suhrawardi, Awarif al-Maarif, 1/247. 
3  Tabq t al-Shafiyiyah al-Kubrah, 2/39-40. 
4  Tabq at al-Shafiyiyah, 2/11. 
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disciplines like commentary, the sayings of the Prophet, principles of 
jurisprudence, philology, etc.)1 

The theoretical pedagogy put forth by Shaykh Yassine in defence of 
true spirituality against the onslaught of hybrid mysticism reinforces its 
epistemology from the legacy of some of the foremost ideologues of 
Muslim faith against torrential currents of atheism and heretic movements. 
Shaykh ul Islam Ibn Taymiyah, Ibn al-Qayyim, al-Ghazzali, Al-Shatibi and 
Al-Suhrawardi top the list in this perspective. Shaykh Yassine listens to Ibn 
Taymiyah for several reasons, ranging his formidable position in Muslim 
theology to his popularity among ranks of Muslim Ummah and his restless 
rebuttal of the atheists and heretics.  

According to Ibn Taymiya , it can not be contested that the Sufis strive 
hard in obedience to God, just as the others who painstakingly did, with 
varying degrees of perfection. All are to be judged accordingly. They are to 
be regarded as jurists of opinion.2  

For  Ibn  Qayyim,  it  would  be  never  wise  to  downgrade  the  Sufis  on  
religious-spiritual scaling of merits. Mysticism is one of the noblest 
sciences, and only the noble souls deserve it.3 Al-Ghazzali equates it to 
Jurisprudence in the first era, since it dealt extensively with spiritual 
realization.4  

Al-Shatibi sees two grades in mysticism, the first being characterization 
with every pious traits and detachment from all profane and demeaning. The 
second is annihilation of one’s self for sustenance with God. The first 
category is part of jurisprudence, wholly upheld by the canonical sources of 
Islam. As regards the second category, it is divided into several sub-types, 
dealing with a variety of states and stages. If it deals with searches into the 
Unseen, the nature of angels, demons, and the realm of spirits, then it must 

                                                             
1 ...)                
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http://www.yassine.net/ar/document/275.shtml 
2  Ibn Taymiyah, Fatawa, 11/18, 10/370. 
3  Ibn Al-Qayyim, Tareeq al-Hijratain, pp. 260-261. 
4  Al-Ghazzali, Al-Ihya, 1/28. 
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his neighbor and the imam of a mosque and a family breadwinner were 
educators themselves as long as they inherited pious qualities from peoples 
of piety and purity. The Seers were radiant stations for the Seekers of truth 
amid chaotic impurities in a decadent world. 

This soulful intra-social spiritualistic association served as key to 
Islam’s sustainability through vicissitudes of troubles and difficult times. 
This chain is hardly seen intact in our times. The very situation makes 
spirituality occupy the first steps of priorities in modern times.  We can 
hardly expect from a political analyst, an economist and a social scientist to 
diagnose the symptoms of decay in the body of the nation. The Protagonists 
of "Islamic solution" and "Islamic alternative" can not suggest a purely 
Islamic  remedy  unless  and  until  they  elevate  themselves  to  the  receptive
ranks of spiritual initiations. 

According to Shakh Yassine, the greatest malady of our time is the 
absence of God-fearing ness and phantomlike emergence of hypocrisy. It 
was already predicted in some sayings of the Prophet, as reported in Hadith 
Compendiums of Tirmidhi and Ahmad. The talks about Cultural Islam 
marked by utmost articulation and sophistication are all about the Islam of 
Reason and Reading, and have nothing to do about diagnosing the spiritual 
ailments of the Ummah.1  

The Brahmanic/Hellenistic/Magian/Persianized hybridization of 
Spirituality 

Shaykh Yassine disassociates himself from people (Western orientalists 
and their disciples in the Orient) who are given to academic polemical 
debates on the origin and development of spirituality and mysticism. For 
him, mysticism is jurisprudence and diligence. He condemns people: 

….who strive hard to prove that mysticism is an intruder science on the 
assumption that the Sufis are disciples of Brahmins and the Gnostics.  This 
may be likened to the following parable: There is a lavish dinning table, 
with a number of respectful guests. Many buzzing flies roam over the table. 
The onlooker thinks that the table has only flies, no foods. He even does not 
visualize the guests except as big flies. Yes, after three virtuous centuries 
virtuous, Sufism came under attack from Hellenistic philosophical thought, 
as it came under impact of Indian, Magian and Persian theosophical 
tendencies.   After  al-Ghazali  who  tried  to  mend  fences  between  jurists  of  
ordinances (Clerics) and the jurists of spiritual training (Sufis), there was an 
infiltration of Illuminationist philosophy and the wretched beliefs of 
pantheistic unionism and incarnation into the realms of Islamic spirituality. 
But the brigade of light procession emanating from the pious era did not 
evade the right path, even if there were certain terminologies necessitated by 
emergent epistemological deliberative needs, amid quarters of 
harmonization and cooperation, just as the plenty of terminologies in 

1 http://www.yassine.net/ar/document/274.shtml 
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sanctorum of the Prophetic Sunnah. I do not need new terminologies, since 
the language of the Quran and deliberations of the people of the way were 
enough for me. But accredited right of the mystics represented into love of 
God, to strive in order to have access to it: a bounty purely bestowed by the 
Almighty upon His Seekers, is all indisputable, according to the Quran and 
Sunnah.  It  is  evident  in  the  lives  of  the  Seers  who  have  witnessed  God’s  
blessings and glimpses of the truth.1  

What deprived Islam of its majesty and what keeps it going in face of 
the turbulent times? For Shaykh Yassine, the first bond to break in the 
majesty of Islam was the political power, followed by successive falls 
resulting into disruption of the Muslim society, the Islamic mind, the 
Islamic  unity,  and  the  Islamic  paradigms  of  Shura and  Justice.  Now  if  
something is intact in the very fabric of Islam, it is because of the presence 
of the Holy Book of God, the Sunnah of His Messenger and the men who 
torch  bearers  of  the  Right  and  pavilions  of  public  guidance.  Every  region  
had its own spiritual guides and torch bearers. The Preacher was an educator 
to the extent of his spiritual influence measurable according to the scale of 
the fear of God he had in his heart. The teacher was an educator as long as 
he combined knowledge with pious work. The neighbor was an educator for 
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transformed into I s n, provided it is bonded by remembrance of God and 
His fear. To judge how beneficial he is to society, we have to take into 
account the actual desired performance of the job in society, besides good 
intentions, beatitude of righteous will and indulgence.  The Quranic verses 
(Surah al-Baqarah, ‘ l-‘Imr n, etc) testify this approach.           

Verily, there is a part in the body 
Heart constitutes the core of spiritualistic phraseology. The famous 

saying of Prophet Muhammad (May Peace and Blessings of Allah be Upon 
Him): Verily, there is a part in the body (      ) is quoted
fundamentally by all the Sufi Seers.  

Shaykh  Yassine  starts  his  discourse  by  making  it  amply  clear  that  the  
Spiritualists  are  jurists  of  training  and  physicists  of  hearts.  (    

), and that how this great medicine has treated the people of charity
themselves and their students. It is a serious business to engineer an 
archeology of deliberation and discourse in a serious subject: the subject of 
way to God Almighty, amidst a plethora of raging controversies, widening 
intrigues and conflicting opinions.1  

Shaykh Yassine says: 
 I  had  written  about  my  practical  association  with  a  Spiritual  Master  

when I was still in my initial stages of initiation. I had put on records what 
satisfied me spiritually, and what yielded public attention. But some people 
had accused me with blasphemy unnecessarily, merely on the ground that I 
had mentioned some names and did not mention the other. Some had gone 
to the extent of accusing me that I was indulging into legendary and 
whimsical talks, since I talked about the Unseen and the miracles. I am 
making a comeback to the subject, not with the aim to disassociate myself 
from Sufism as insisted by some quarters, nor to burden myself with others’ 
responsibilities, but only to say what is right and cross over from the initial 
stage of quoting from sources other than the Holy Quran and the Sunnah of 
the Prophet. I am mature enough to break the initial chains and testify for 
the right about the Way to God. I will converse with my reader about the 
talk of heart to heart, about Ihs n,  about  love  of  God and  His  Messenger,  
about the knowledge and about spiritual Perfection; all in a dignified un-
polemical appraisal of the core issues of mysticism, in light of uncontested 
and undisputed texts. I do not like to enter into a debate for which I have no 
time to waste in the defense before the never-ending trials. 

I do not preach mysticism, and I do not like that particular terminology 
and the stereotype of mysticism, the reason being simply the fact that I do 
not find them in the Book of Allah and the Sunnah of His Messenger, ever 
since I opted to approximate myself to the Quran and sit near the sanctum 

1  http://www.yassine.net/ar/document/274.shtml 
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Mystic Lataif developed, chiefly, in India and Persia 1 by  the  Shattari and 
Sabiri Sufis like Shaykh Muhammad Gauth Gwaliori, Ibrahim Shattari and 
several mystics of Ajmali-Yahya-i order in Allahabad, has some of 
Kundalini elements wherein the nine Kundalini have been summed up into 
five Lataif. Several practices of the Naga and Nath yogis could be held in 
resonance to the Qalander, Madari and Malamati mystics and ascetics.2 

Shaykh Abdessalam Yassine Yassine: the Spiritual Discourse 
Shaykh Yassine epitomizes reconstruction of Sufism on a 

comprehensive Quranic scheme of spirit and its material and extra-material 
projections. He begins his discourse on Spirituality amid his questioning of 
the variance in Sufi terminologies and their proximity to the Quranic terms 
such as            etc,   in  the  
preface of his book Al-I s n with a scathing condemnation of the hybridism 
in Spirituality, represented by snake eaters, dancers, atheists, madmen, 
drunkards and beggars.3  This sets the very basic paradigm of what is s lih 
(good) and distinct from t lih (bad). The supremacy of Shaykh Yassine’s 
approach over his contemporaries (like Abul Hasan Annadawi of India) lies 
in the fact that the later confessed their incapability of not proclaiming 
things as they are: "     .     ".4 For Shaykh 
Yassine, the Spiritualists are the men (R j l) who come first chapter in his 
book Al-I s n, while deliberating upon the percepts of and prejudices 
against Al-I s n.  
I s n, according to the Quranic context, denotes three meanings: 
1. To worship Allah as if you are actually seeing him, if you do not see 

Him, He sees you. 
2. To  behave  rightfully  to  people,  like  parents,  relatives,  orphans,  the  

miserable, the general Muslims and the humanity at large. 
3. To do something in a better way, be it related to worship or common 

worldly deed or transaction.5   
But the most important here seen by the Shaykh is the fact that the sum 

total of these contents furnishes the standards for Muslim inner self, ethics 
and interaction with society. It defines the actual relationship of man with 
God, his other fellow beings and things. His relation with God is 
                                                             
1  In Persia, it was pioneered by Mulla Sadra in his Al-Asf r al-Arba’a (Dar al-Turath al-
Arabic), 1982. 
2 See  Nadawi,  Mohd.  Sanaullah,  “Elements  of  Yoga  in  Sufism  History  of  Yoga  Series,  
PHISPC, Centre for Studies in Civilizations, New Delhi, 2010, ISBN 81-87586-44-3 
3  )      (  

See http://www.yassine.net/ar/document/260.shtml 
4  Ibid.  Also  see  Abul  Hasan Nadvi,  Rabbaniya  la  Rahbaniya  (Damascus:  Dar  al-Qalam),  
2000. 
5  http://www.yassine.net/ar/document/273.shtml 
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of  the  absoluteness  of  the  Divinity  and  being  one  with  the  Perfect  Man is  
transformed into a Seer in the malak t and jabr t. The Islamic mystic 
purification of soul and the spiritual attainment a Sufi embarks upon 
undergo certain codes in life, and, I think, they could easily be identified in 
all  mystic  orders  of  the  world:  Christian,  Judaic,  Taoist  and  Indian.
Renunciation of all the ephemeral pleasurable, concentration of the Ultimate 
Being, service to humanity, etc, are the chief captions under which the 
Mystic codes could be enumerated. Islamic spiritual faqr was  close  to  the  
vacare Deo of the Christian mystics. The faqeer or fuqair (the poor one, the 
little poor one) of the Muslims is the poverello of St. Francis of Assisi.1 Al-
Ghazzali's concentration is Indian dhyana, and his revelation of the Divine 
Kingdom is the Samadhi. The Tazkiyah and Tasfiyah of the Muslim mystics 
are the bhootashudhdhi and paranayamic codes in Indian Yoga systems The 
fana or annihilation of the self is samadhi and the annihilation of the 
annihilation (fana al-fana, fana fi Allah, baqa-bi Allah) is asamaprajanta 
samadhi. The known Mystics of Islam who had reached the final stage of 
samadhi include Abu al-Faiz ibn Ibrahim Dhu al-Noon al-Misri (d. 859), 
Syed al-Taifa Abu al-Qasim Junaid al-Baghdadi (d. 910), Mansur al-Hallaj 
(d. 922), Abu Yazid Taifur al-Bistami (d. 874), and Ibn Arabi (d. 1240) 
Shaykh Fariduddin Masud popularly known as Baba Farid Ganj-i-Shakar 
(1172-1265), Makhdum Alauddin Ali Ahmad Sabir Kaliari (AH 592-684) 
and  Syed  Mohammed  Ghauth  of  Gawalior  (d.  1562)  and  Shaykh  Syed
Ashraf Jahangir Simnani of Kachocha (d. 1405), among others, had mystic 
philosophy which could be easily interpreted in syncretistic terms.        

The Cosmic vision of the Mystic Islam emanates from an integrated 
schema of psychology, cosmology and angelology the alpha and omega of 
which is the Kalam Allah, al-Hubb-al-Ilahi and Ita'at:  the  Indian
Shabdabrahman, Layayoga and Bhakti. The transcendental meditation done 
by the Muslim mystics (especially the Indian Mystics of Sabiriya and 
Shattariya orders) necessitated certain codes on part of the initiates to purify 
their body, mind and the thought-process (Tazkiyah, Tasfiyah, Tahliyah, 
Tajliyah) in order to enjoy the ananda of existence. The path of the Mystics 
sometimes had its own karmakanda,  and  the  practices  of  a  segment  of
Indian Muslim Sufis were based upon a hybrid eclectic outlook without any 
hesitation, fundamentally, to borrow techniques from India's yogic tools of 
dhyana, sadhna and samadhi. Several pranayamic techniques such as 
nasagra drishti, kapalbhati, shavasana, sirasna, moolbandha, jivebandha, 
et. al, were incorporated into the Sufi muraqabat of nasira, mahmuda, 
muraqaba-i-qamar, shughl-i-lahad, habs-i-kabir, salat-i-makus,  etc.  The

1  Jean-Louis  Michon,  "The  Spiritual  Practices  of  Sufism",  in  Syeed  Hossein  Nasr,  ed.,  
Islamic Spirituality (London: Routledge & Kegan Paul, 1987), pp. 266-267. 
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Ibn Al-Qayyim al-Jauzi, al-Imam al-Sh tibi (d. 790 AH), etc, form the 
genealogy of Shaykh Yassine’s legacy of the Spiritualist reform in Islam.   

The  chief  objective  of  this  paper  is  to  synchronize  the  spiritualist
discourse of Shaykh Abdessalam Yassine with centrality of the theme in the 
spirit-crux of   “Al-Mih j Annabawi”.  

The method employed by the paper is objective-evaluative, with 
comparative insights, showing the greater relevance of Shaykh Yassine’s 
Quranic spiritualist discourse for today’s world of positivist anarchy, 
spiritual bankruptcy, moral decadence and cultural syncretism. It rallies 
chiefly on original writings of Shaykh Yassine incorporated in his   “Al-
Mih j Annabawi”.1   

Hybridism or Syncreticism in Muslim Spirituality 
How Spiritualistic Hybridism had its genesis in Islam? Islam held the 

Unity of Godhead to surpass all considerations of ontological multiplicity, 
and the realization of Tauheed and the Love of the One constituted the core 
of any spiritual attainment for the simple reason that it was this Love that 
moved  the  Cosmos.  The  Soul  and  the  inner  Substance  of  the  Prophet  (al-

aq qat al-Mu ammad a) is the complementary source of Islamic 
Spirituality since the Love of the One was inseparable from the Love of the 
Prophet: Say, if you (claim) to love Allah, you must follow me, Allah will 
love you.2  In Islamic theophany, Man as a theomorphic being is at once 
nothing before the Divine majesty and the vice-grant of God, as he is able to 
realize the fullness of human nature. In a state of supra-natural communion 
with the Divinity surpassing the barriers of time and space (the mi'r j), he is 
witness to the ontological realities hard enough to be penetrated because of 
the cosmic and psychological realities. Human ephemeral intellectual 
finitude when reflected upon theomorphically by the Names and Qualities 

1 The secondary sources include writings about Shaykh Yassine in European languages, e.g. 
David Alexander Bienert, The Concept of jih d in the Writings of Abdessalam Yassine, 
Laskier, M. M.: A Difficult Inheritance: Moroccan Society under King Muhammad VI, 
MERIA (Volume 7, No. 3 - September 2003), Tozy, M: “Monarchie et Islam Politique au 
Maroc” (Paris, 1999), Ruedy, J. (ed.): “Islamism and Secularism in North Africa,” 
(Macmillan 1994), Shahin, E. E.: “Political Ascent : Contemporary Islamic Movements in 
North Africa,” Boulder, Colorado (Westview, 1997), Entelis, J. P. (ed.): “Islam, Democracy 
and the State in North Africa,” Bloomington (Indiana University Press, c1997), el-Wardi, 
M. T.: “Islamists and the Outside World – The Case of Abdessalam Yassin and Al Adl Wal 
Ihssan,” Al Akhawayn University Research Paper Series, No. 19 (2003), Newman, P. H. 
‘Filling The Void: An Investigation Into Abdessalam Yassine’s Relationship With 
Democracy,’ MA Thesis. Durham University, 2005. Lauzière, H.: Post-Islamism and the 
Religious Discourse of ‘Abd al-Salam Yasin, IJMES 37 (Cambridge University Press, 
2005) 
2  (        ) (31:  )
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Ahmad Ibn Hambal (780-855) and his camaraderie stood against such a 
heretical tirade commissioned by certain Abbasid caliphs and their 
Barmakite chamberlains of Indian Buddhist origin. At this juncture, Sufism 
emerged as a significant factor in envisaging the course of Islam as a system 
of life, and formulated its own esoteric-spiritual hermeneutics and codes of 
conduct. However, the term Sufi was first used in or around 767 AD for the 
famous Chemist Jabir ibn Hayyan and another mystic named Abu Hashim 
al-Kufi. The term in a plural form was first used about 820 for a group of 
insurgents who had rebelled against the authorities in Alexandria, and for 
another one of Shi'te affiliations in Kufa the last leader of which was Imam 
Abdak al-Sufi (d. 825), a strictly vegetarian mystic. 1 

Spiritualistic approaches (canonical/antinomian) in Islam in a gamut of 
disciplines such as ontology, epistemology, ethics, sociology, et al, besides 
the established prayers, hymns and practices, constituted a number of Sufi 
ways or orders and sub-orders: Qadiriya, Shadhiliya, Chishtiya, 
Suhrawardiya, Naqshbandiya, Rifa’iya, Malamatiya, Mawlawiya, 
Qalandariya, etc.2 The inter and intra-ways’ differences and disputes apart, 
it can hardly be debated that the social and spiritual mission of the Sufis was 
directed towards establishment of a perfect world order of humanity wherein 
the efforts to attain communion with God yielded a profound drive to 
selfless service to mankind.  

Shaykh Abdessalam Yassine’s reformist drive for reconstruction of 
Muslim thought and mission is enshrined in the grand scheme of “Al-Mih j 
Annabawi” or the Prophetic Method. It springs from his true vision of what 
forms the crux of the Muslim cognitive of the Science and the Humanities 
with sole reference to the Holy Quran and the Sunnah of the Prophet.  

The Spiritualist paradigm in Shaykh Abdessalam Yassine’s schema is 
represented in his famous book Al-I s n (1998), besides other books like 
Muqaddim t fi al-Minh j (1989), Mi nat al-‘Aql al-Muslim (1994), etc. A 
thorough study of the book helps us penetrate the core of Quranic 
spirituality, after disowning the syncretistic or hybrid Sufism. The 
epistemological dimensions of Yassine’s discourse, imbibed with clarity of 
vision, method, analysis and inference, make it the most original and 
authentic  contribution  in  the  contemporary  world.   It  goes  without  saying  
that medieval thinkers and reformists such as Al-Ghaz li, Ibn Taymiyah, 

1  See See: Jami, Nafh t al-Uns, p. 22; Mulla Katib Chalpi, Kashf al-Zunoon, Vol. I, p. 222; 
Shah Muhammad Mubarak, Kunooz-o-Asr r al-Qadim (Kanpur, AH 1311), p. 6; Ibn 
Hazm, Jamhara Ans b al-Arab (Cairo, 1963), p. 54; Abu Nu'aim, Hilyat al-Auliy , Vol. I, 
p. 255; Khatib Baghd di, Tarikh-i-Baghd d, Vol. 14, p. 397; al-Kindi, Kit b al-Wol t wa
kit b al-Qudh t (Beirut, 1908), p. 162. 
2  See Chief sources on history of Sufism, such as al-Sulami, Tabqat al-Sufiyah, Kheshgi, 
Ma’ rij  al-Wilaya, Chishti,  Mir’ t al-Asr r, etc. 
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Prologue: Quranic Spirituality, theosophical hagiography and the 
questions of method 

Spirituality (Sufism: ta aww f) manifests itself in Islam with 
concentration and contemplation on the echoes and illuminations of the 
domain of Divinity effective enough to form an intuitive microcosm and 
macrocosm. The story begins with the Human quest for truth in the 
perplexing universal and psychological phenomena and man's philosophical 
initiatives to understand and interpret them with helping hands extended by 
the quarters of exoteric and/or esoteric canonicals necessitated by humans’ 
socio-religious, intellective and   psychological needs or exigencies. Since 
Spirit  was  from the  command of  the  God,  Spirituality  in  Islam considered  
the  Divinity  as  the  alpha  and  omega  of  all  human,  natural,  celestial  and  
angelic contemplations. 

The Holy Quran as the ultimate divine guide for the humanity 
surpassing all barriers of geography and history exhorts toward spiritual 
realization and catharsis. The Quranic Spiritualistic directives lead to a 
divine intuitive pedagogy weaved thoroughly within the canonical fabrics of 
Shari’ah.  As  a  result,  it  does  not  recognize  the  duality  of  Shari’ah and 
Tariqh, or Jurisprudence and Mysticism. However, we can not equate 
emergence of Sufism with the advent of Islam for a variety of historical and 
geo-sociological reasons.   

The development of stereotype Sufism in Islam is to be seen in the 
backdrop of Peripatetic and Neo-Platonist ways of philosophical enquiry 
applied in the realms of Divinity and its exigencies in the Abbasid period 
(especially under the patronage of al-Ma’m n (780-855). Bait al-Hikmah 
initiated Scholastic debates on the Godhead which gave birth to the schools 
of Anthropomorphism, non-anthropomorphism, polytheism and 
monotheism, transcendental theosophy and celestial spirituality 
metamorphosing into Jabrite, Qadrite, Mu'tazilite and Shite doctrines.1 

1   See Nadawi, Mohd. Sanaullah, “Man, Cosmos and God in the philosophical summae of 
Islam”, in Proceedings of the International Interfaith Dialogue Seminar,  K. J. Somaiya 
Bharatiya Sanskriti Peetham, Somaiya Vidyavihar Campus, Mumbai, on 7th to 11th 
September 2009, pp. 99-132, ISBN 978-81-7039-276-7 
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Conclusion 
Some  of  the  focal  points  have  been  dealt  all  along  the  course  of  such  

paper on the basis on some important books for Sheikh Abdessalam 
Yassine: 

1- Sheikh Abdessalam Yassine is a revolutionary whose rebellious 
ideas cost him prison and arrests 

2- The  decline  of  the  west  is  expected  by  the  confession  of  western  
philosophers themselves 

3- Islam is the guarantee of positive modernism  
4- Dialogue is only a trap to mask wicked planning of the Jews to 

destruct Muslims 
5- People’s loyalty to their heritage is an attachment to Islam 
6- Arabic is lughat al furqu’an unfortunately considered by Christian 

Arabs  as lughat adh-dhad not more 
7- Arabic is I’jaz for all disbelievers and Qur’an is miraculous 
8- Global culture and dialogue are an ambush to preach hatred and 

attack Islam 
9- El-ijtihad in religion is strongly linked to proficiency in Arabic 

language  
10- Bridge the gap between foreign languages: the linguistic tool of 

modern sciences and technology and with Arabic: the language of Qur’an 
representative of valuable heritage 

11- Raising awareness about the message of Islam is the responsibility 
of all Muslims 

12- Strong union is the refuge to security and peace from Muslims to 
the world 
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Qur’an: The Language of the Heart  
Sheikh Abdessalam Yassine considers Qur’an the language of the heart 

that holds a whole civilization of the Arabs and wonders if it can guarantee 
the future of Muslim society and if it can transmit the message of the human 
being as it did perfectly in the past. Islam honours Arabic to be its language 
and it succeeds to penetrate to the hearts of people because it depicts 
effectively their deepened spiritual nature, it equals the beats of el ihsan, it 
challenges any other language through its perfect structure, wisdom, 
thought, and sense.  

Sheikh Abdessalam Yassine holds the challenge about the use of 
Qur’anic language as the suitable language of today because the enemies of 
Islam hang over substituting it by the use of dialects which are more flexible 
means of communicating the minds and they consider the language of 
Qur’an as dead because it did not fulfill the means of communication of the 
21st century as it did in the fourteenth century.  

Sheikh Abdessalam Yassine invites every Muslim even if his language 
if foreign to care and be aware about the struggle between the message of 
Islam and those materialistic and secular cultures. Every Muslim is 
responsible after protecting Arabic from distortion.  

To all Arabs 
Sheikh  Abdessalam Yassine  calls  for  strong  union  among all  the  Arab  

Muslims because glory cannot be founded without faith and forgery in the 
worship of Allah the almighty. Today, Arabs can be the suitable leaders of 
the world because of their origin referring to Muhammad peace be upon 
him. This is only possible if Arabs count for their Islam the best approach to 
guide  nations  over  the  world.  Islam  makes  power  and  confidence  to
challenge westerners and disbelievers in God. Foreign wise speakers have 
cared for this challenge, William Ewart Gladstone, four-time Prime Minister 
of Great Britain, is famous for telling the English Parliament, "As long as 
this Quran exists, Europe will never be able to conquer the Islamic 
East." Similarly, the French Colonial Governor of Algeria said, on the 
occasion of one hundred years of French occupation of Algeria, "It is a must 
to remove the Arabic Quran from their presence and to remove the Arabic 
language from their tongues in order for us to have victory over them1.  

Qur’an is the true guidance saving mankind from defeat and 
enlightening their future with peace at their spirits, with themselves and 
with others. 

1 Nabeeh Zakariyyah Abd Rabbihi, Kaifa Nahyaa bi-l-Quran (Al-Dauha: Daar al-Haramain 
li-Nashir, 1983), p. 138 
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Sheikh Abdessalam Yassine, in explaining the essence of el ijtihad 
refers to the foreign languages and its danger on Islam if they are badly used 
by  their  owners.  It  means  that  to  speak  good  English  or  French  you  have  
also to think in English or French and sometimes this may lead you to be 
influenced by the target culture and delve into its symbols and models 
without being careful about the original background, language, and religion. 
One should ponder and ask history about the shame of target culture that 
buried foreigners ignorant in a cemetery of darkness; the plight of Europe 
has been summed up by Robert Briffault (1919) in his The Making of 
Humanity: 

“From the fifth to the tenth century Europe lay sunk in a night of 
barbarism which grew darker and darker. It was a barbarism far more awful 
and  horrible  than  that  of  the  primitive  savage,  for  it  was  the  decomposing  
body of what had once been a great civilization. The features and impress of 
that civilization were all but completely effaced. Where its development had 
been fullest, e.g., in Italy and Gaul, all was ruin, squalor and dissolution”2. 

Sheikh Abdessalam Yassine, then, seeks how to learn foreign languages 
being the languages of modern sciences and technology; and at the same 
time stick to Islamic values. This is only possible if the learner has a strong 
Islamic and faithful personality.   

 

                                                                                                                                                           

had embraced Islam secretly, listening to some new verses of the Qur'an being recited. He 
stormed into the house shouting “What is this nonsense?” and knocked his sister to the 
ground. He softened slightly when he noticed her bleeding, feeling ashamed of himself 
somewhat, picked up the manuscript and began to read. Umar was and an acknowledged 
authority of Arabic poetry and used to be consulted regarding the precise significance of 
language. But Umar had never encountered the like of the Qur'an and he exclaimed “How 
fine and noble is this speech!” converting there and then to Islam for which he famously 
became  as  mighty  a  champion  for  as  he  ever  had  been  against  prior  to  
converting. www.islamic life.com accessed to July 2012 
2 Abul Hasan Ali Nadwi, Islam and the World (International Islamic Federation of Student 
Organizations, 1983), p 17. Nadwi has quoted a number of Western and non-Muslim 
sources  that  described  the  plight  of  mankind  in  the  sixth  and  seventh  centuries  of  the  
Christian era like: Robert Briffault. The Making of Humanity. G. Allen & Unwin ltd., 1919 

472



Arabic in Qur’an and Islam: The Ideas 
 of Sheikh Abdessalam Yassine 

is a perfect language in being divine and perfection is beyond human 
beings1. 

Qur’an  had  been  sent  to  masters  of  Arabic  and  when the  speaker  of  it  
was the Almighty Allah, naturally its language should challenge those pagan 
teachers of Arabic. Allah himself challenged the Arabs to match His book.  

“Or they say ‘he [Muhammad] forged it', Say: ‘Bring ten chapters like it 
and call [to your help] whomever you can other than Allah if you speak the 
truth” ( Hud: 13). And then:  

“If you are in doubt of what we have revealed to our messenger, then 
produce one chapter like it. Call upon all your helpers, besides Allah, if you 
are truthful” ( Al-baqarah: 23) 

This is only to say that one should strive a lot to deepen knowledge of it 
and this is exactly what sheikh Abdessalam Yassine invites Muslims to do, 
especially the specialized in el ijtihad. No explanatory reading can be made 
to Qur’an without a perfect educational level of Arabic and its attributes like 
Eloquence, beauty, rhetoric, structure, rhythm, rhyme, grammar, clarity, and 
depth1.  

1Imam at-Tabari wrote in his tafseer 
“There can be no doubt that the highest and most resplendent degree of eloquence is that 
which expresses itself with the greatest clarity, making the intention of the speaker evident 
and facilitating the hearer's understanding. But when it rises beyond this level of eloquence, 
and transcends what man is capable of, so that none of the servants of God is able to match 
it, it becomes proof and a sign for the Messengers of the One, the All-powerful. It is then 
the counterpart of raising the dead and curing of lepers and the blind, themselves proofs and 
signs for the Messengers…” Continuing he says: ". . . it is obvious that there is no discourse 
more eloquent, no wisdom more profound, no speech more sublime, no form of expression 
more noble, than this clear discourse and speech with which a single man challenged people 
at a time when they were acknowledged masters of the art of oratory and rhetoric, poetry 
and prose, rhymed prose and soothsaying. He reduced their fancy to folly and demonstrated 
the inadequacy of their logic. He dissociated himself from their religion and summoned all 
of them to follow him, accept his mission, testify to its truth, and affirm that he was the 
Messenger sent to them by their Lord. He let them know that the demonstration of the truth 
of what he said, the proof of the genuineness of his prophet-hood, was the bayan [the clear 
speech], the hikma [the evidential wisdom], the furqan [the criterion between right & 
wrong], which he conveyed to them in a language like their language, in a speech whose 
meanings conformed to the meanings of their speech. Then he told them that they were 
incapable of bringing anything comparable to even a part of what he brought, and that they 
lacked the power to do this. They all confessed their inability, voluntarily acknowledging 
the  truth  of  what  he  had  brought,  and  bore  witness  to  their  own  insufficiency  .  .  ."  al-
Tabari's introduction to his Commentary on the Quran translated by J. Cooper, pp10-11. 
1 One of the most famous conversions was that of Umar ibn al-Khattab the second of the 
righteously guided Khulafah and one of the best of the Muslims. Prior to his conversion he 
was a staunch opponent of the Prophet, devoted to paganism and a drunkard who buried his 
children  alive.  On  top  of  this  he  was  a  mighty  warrior.  Ibn  Ishaq  reports  in  his  Sira  that  
Umar was on his way to assassinate Muhammad one day when he came upon his sister who 
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deserving of precedence and most worthy of being learned and taught, after 
the knowledge of God Almighty, is the knowledge of the verities of His 
Noble Speech [the Qur’ n] and the understanding of what He sent down in 
the Wise Remembrance [the Qur’ n], so that they might be safeguarded 
from  the  calamity  of  doubt  and  delusion  .  .  .  .  And  there  is  no  way  to
[acquire this knowledge] except through the knowledge of the science of 
rhetoric, including the figures of bad c , through which the meaning of the 
inimitability of the Qur’ n and the veracity of the prophethood of 
Muhammad (peace and blessings of God upon him) is known by evidence 
and proof”1. 

The  sheikh  Abdessalam  Yassine  makes  reference  to  khalifat  al
muslimin  Umar  Ibn  El-khattab  (Radiallahu  anhu)  that  Muslims  will  lose  
everything  at  the  loss  of  Islam2. The relationship between the religion of 
Islam and glorious success is analogous; this is why sheikh Abdessalam 
Yassine warns from the infiltration of secular society to further infringe on 
Islam and offer an open culture that looks attractive and peaceful but in fact 
it is a trap to preach hate to all believers in Allah the unique and the perfect.  

Part of the Essence: juz’ mahiyatuhu 
This expression as claimed by Sheikh Abdessalam Yassine is famous 

with  the  scientists’  assets  and  it  means  that  Arabic  is  an  integral  part  of
religion and the opening key to the science of jurisprudence. This is why it 
is primordial to understand Arabic with all its linguistic levels in order to 
grasp the meanings of words in Qur’an. Arabic discourse holds plenty of 
rules and instructions. More to the point, the miracle of Qur’an is its Arabic 
language, so sublime, eloquent and refined to that extent that its 
characteristics are unmatchable to many scientists of the language because it 

1 cAbd al-Q hir al-Jurj n , al Hill . Sharh al-K fiyah al-Bad c iyyah f  cUl m al-Bal ghah 
wa-Mah sin al Bad c. Ed. by Nas b Nash w . Damascus:  Matb  c t  Majma c  al-Lughah  
al c Arabiyyah bi-Dimashq.. 1982. P51-52 
2 Ibn  Shihâb  reports:  ‘Umar  went  out  to  Shâm  (Transjordan)  and  Abû  ‘Ubaydah  b.  Al-
Jarrâh was with us. They came to a ford while ‘Umar was on his camel. He dismounted his 
camel,  took  off  his  leather  socks,  placed  them  on  his  shoulder  and  took  the  reins  of  his  
camel and began to go down the ford. Abû ‘Ubaydah said, “O Leader of the Believers! You 
are doing this?! You take off your leather socks, put them on your shoulder, take your 
camel’s reins and go down the ford?! I wouldn’t want the people of this land to see you in 
such a state!” ‘Umar said, “If only someone else had said this o Abû ‘Ubaydah. You have 
made a lesson for the Ummah of Muhammad – Allah’s peace and blessings be upon him! 
We were the lowliest of people but Allah gave us might and glory through Islam. If we seek 
glory through other than what Allah gave us glory through, He will abase us (again).” 
www.islamicquotes.wordpress.com accessed to July 2012.  
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languages by its wealth of vocabulary, precise meanings and perfect 
structure. This language was unknown to other nations. But when it came to 
be known, it appeared to us in such perfection that it hardly underwent any 
change ever since. Of the stages of life, that language had neither childhood 
nor old age. We hardly know anything about that language beyond its 
unmatched conquests and victories. We cannot find any similar language 
that appeared to scholars so complete, and without gradation, keeping a 
structure so pure and flawless. The spread of the Arabic language covered 
the largest areas and remotest countries”2. (Anwar al-Jundi: 1982; p27)  

Sheikh Abdessalam Yassine uses the concept of language genius for 
Arabic and its value mainly lies in being an address to both our minds and 
hearts.  Muslims  with  thorough  guidance  from  Hadith:  a  compilation  of
recommendations from the prophet Muhammad Peace Be upon Him for all 
their everyday problems, the Qur'an, for its spiritual purity and its 
theological and legislative values, has then been the crucial foundation of 
legal authority for Muslims over the past fourteen centuries. This is why, 
sheikh Abdessalam Yassine believes there is a unique and everlasting 
relationship  between  the  language  and  Islam.  He  strongly  reminds  us  that  
Qur’an is the recitation of the words of Allah to his prophet Muhammad 
Peace Be Upon him for the guidance of Muslims to worship God. It is then 
a practical implementation of the revelation, with a value system valid for 
the whole humanity for ever all along time. 

Arabs before Any Religion  
Sheikh Abdessalam Yassine refers to the readiness of the Arabs to adopt 

Islam in being very educated and sticking to values. He means that the Arab 
Bedouins occupied a position highly virtuous about hospitality because they 
were mainly nomads and each depends on the other for shelter, nurture and 
peace.  In the course of time, these essentially Bedouin customs of 
hospitality became common to all Arabs, including villagers and city 
people. These people were, as well as, poets instinctively; as much nature 
was harsh, as much it serves as a source for inspiration. The people, from 
whom Muhammad peace be upon him had come, were rhetorical and 
masters of Arabic. The Arab-Islamic literary tradition is rooted in the pagan 
era that preceded the advent of Islam, termed the J hiliyyah, the Age of 
“Ignorance” or “Impetuousness.” The paramount literary form was the 
qa dah, the formal mono-rhymed and mono-metered ode differing into 
other literary genres like praise, boast, satire, or elegy. Therefore when 
Qur’an had been revealed, Arabic was selected as I’jaz for all disbelivers 
and the holy book of Allah stands permanently miraculous.  

Sheikh Abdessalam Yassine’s view is confirmed with other scholars of 
icj z al-Qur’ n, such as al-Rumm n  or cAbd al-Q hir al-Jurj n , al hill  
opens his introduction to Shar  al-K fiyah by stating “the science most 

2 Anwar al Jundi, Al-Fusha:Lughat a/-Qur'an(Beirut: Dar Al-Kitab Al-Lubnani, 1982), p.27 
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Loyalty to Arabic and Islam 
Sheikh Abdessalam Yassine thinks that the words of any language 

contain the dialectal meanings related to a precise community. Not only 
does the language of a nation bear popular interpretation, it also contains its 
morpho- syntax, rhetoric, poetry, prose, and proverbs. It is a recapitulation 
of the peoples’ experience in life, their sensibility, thoughts, style, and view 
of humanity, his rank in the universe, fate and values. The language is the 
union of the society, where people feel close to each other even if they differ 
in race and religion. Sheikh Abdessalam Yassine thinks that for all what the 
language represents people should feel loyal to their heritage and preserve 
their  values  to  stick  to  religion;  unfortunately  he  feels  sorry  for  the  war  
against religion held mostly by Christian Arabs who hail to consider Arabic 
as lughat adh-dhad and not as lughat al-Qur’an. Sheikh Abdessalam 
Yassine condemns the act of glorifying Arabic as belonging to the Arabs 
and neglecting it as being Qur’anic, he even considers such ingratitude as a 
type of paganism because language is not only words and structures, but it 
also stores spiritual, ethnical, and historical aspects of its speech 
communities. In sum, language is a totality reflecting the present and the 
future.  

Loyalty towards the Arabic language equals loyalty towards the Qur’an 
which represents a fertile ground not only for religious and doctrine 
considerations but also an excellent source for a linguistic system. More to 
the point, sheikh Abdessalam Yassine thinks that the Arabic language is the 
main vehicle of contemplation because its choice was divine God says in the 
Qur'an:  "We  have,  without  doubt,  sent  down  the  Message;  and  we  will  
assuredly guard it" (el hijr:  9).  Many  of  the  scholars  share  the  same  view  
with sheikh Abdessalam Yassine about the spell of Arabic as a Qur’anic 
language and the miracles in Arabic as a sacred language. The Egyptian 
scholar, `Abbas Mahmud al-`Aqqad, discusses some features of Arabic 
when he says “the human speech system is a superb musical instrument 
which no ancient or modern nation has used as perfectly as the Arab nation, 
as they have used the entire phonetic range in the distribution of its 
alphabet.  Therefore,  it  is  these  qualities  of  the  Arabic  language  that  made  
Arabic poetry a perfect art, independent of other arts”1. Arabic deeply 
contributes to the evolution of Islam since it is the language that the 
almighty Allah has chosen to transmit his message. Anwar al-Jundi (1982) 
mentions the qualities of the Arabic language and its implication in 
proliferating Islam. He thinks that “it is most astonishing to see this robust 
language (Arabic) growing and reaching a stage of perfection in the midst of 
the desert, and in a nation of nomads. The language has superseded other 
                                                             
1  `Abbas Muhammad al-`Aqqad, al-Lughah Al-Sha`irah (Cairo: Maktabat Gharib, n.d.) in 
Badri. M. Language: The Main Vehicle Of Contemplation. (http://www.islaam.com). 
Accessed to September 2012.  
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that engages in the logic of violence will only delay the arrival of better 
days”1 (Abdessalam Yassine: 2000, p:149). 

Sheikh Abdessalam Yassine is in touch with western civilization, 
acquainted with its philosophers, historians and intellectuals like Arnold 
Toynbee, Oswald Spengler, and Samuel Huntington with whom he shares 
the prediction about the decline of the west and the post modern leadership 
is lost from the west to Japan, China and Asia. Furthermore, Islamic youth 
gradually flourishes and there is a rotation in the history of civilization up to 
the statistics2  

In fact, Sheikh Abdessalam Yassine is confident about the victory of 
Islam by which Huntington’s theory supporting arms and conflict between 
Islam  and  the  west  should  end  into  decline.  And  so,  Sheikh  Abdessalam  
Yassine principles turn around the following: 

- Islam will undoubtedly triumph 
- The west must open true dialogue with Muslims 
- Modernism in the western style is empty and wicked evidenced 

through capitalism, consumerism, and globalization to cite only few 
- For  the  sake  of  a  positive  modernity,  the  world  has  to  Islamicise  

modernity 
- God’s message relates the mankind’s short stay in a temporal world 

with eternity (Abdessalam Yassine: Ibid; pp: 10-1, 148, 162) 
- No dialogue with the Zionists the betrayers of their own prophets  
- Zionist leadership is synonymous with Hitlerism 
 
Sheikh Abdessalam Yassine and Arabic in Qur’an 
In  a  diversity  of  sheikh  Abdessalam  Yassine’s  books  the  topic  of  

Arabic, Arabs and Qur’an has been dealt with great care in “Islam and 
Secular Nationalism   ” with additional reference to other 
scholars’ book like  “What the World lost at Muslims Degradation   

  ” to the famous Pkistani Muslim scholar Abou Hassane 
Nadwi dealing with loyalty to language, Arabic and Islam, part of the 
essence, the Qur’an miracles, the focus of miracles, language of the heart, 
glory heritage, Arabs before any religion, Arabs and world leadership. The 
ideas of sheikh Abdessalam Yassine about the aforementioned points seem 
very pertinent depicting the past and today Muslim status and at the same 
time visualizing perspectives for the Arabs’ future.  

 

                                                             
1 (Abdesslam Yassine, winning the Modern World for Islam, trans. Martin Jenni (Iowa 
City: Justice and Spirituality Publishing, Inc.). 2000. P149   
2 Yassine, Winning the Modern World, pp. 10-1, 148, 162. 
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have advanced beyond the rudiments of the language. From the purity of its 
style and elegance of its diction it has come to be considered as the standard 
of Arabic”1. Also Kenneth Cragg - former Professor of Arabic and prolific 
author - points out that “the Qur’an is understood to say what it says in an 
inseparable identity with how it says it”2. (Kenneth Cragg, 1994: p. 46). 

Furthermore the same writer calls the humanity to adopt the style of 
Qur’an in their life and way of thought when he says “…multitudes of 
mankind…will need to be guided and persuaded Qur’anically”3 (K Cragg. 
Ibid: p. 23) While Forster Fitzgerald Arbuthnot who was a notable British 
Orientalist and translator states: “and that though several attempts have been 
made to produce a work equal to it as far as elegant writing is concerned, 
none has as yet succeeded”4  

In fact Qur’an is sublime enough not to need any evidence about its 
power but the thrashing and defeat that unfortunately the Muslim society 
lives motivates us to echo foreign views about our holy book in an attempt 
to awaken the half dead people unaware about the value and treasure of 
Qur’an.  It  is  also  of  great  importance  to  know  the  view  of  Sheikh
Abdessalam Yassine as far as Arabic in Qur’an is concerned but it is 
primarily required to introduce who is Sheikh Abdessalam Yassine 

Sheikh Abdessalam Yassine Profile 
Sheikh Abdessalam Yassine was almost unknown to me before the 

seminar opportunity was given to read and identify his identity and discover 
who the man is. In fact, I was astonished at the sheikh Abdessalam Yassine 
achievements for the sake of saying the word of right in spite of many 
challenges which cost him arrests, imprisonment and pain. He is Moroccan 
but his philosophy and ideas treated spheres and regions larger than his 
country. For sheikh Abdessalam Yassine, the Islamic civilization is not 
utopian but supreme and ideal than any other culture in the world. Islam 
must spread and triumph over the globe due to the holy book Qur’an in 
which the Almighty God refines his message eternally for all time and all 
people for the sake of a perfect human society. Sheikh Abdessalam Yassine 
has  always  rejected  violence  as  a  tool  to  islamicise  any  given  society.  He  
invites people not to mix up between “jihad” and terrorism inciting for a 
change for a better civilized Muslim society through science and respect, 
dialogue and guidance warning from “impatient activism that leads 
organizations of desperate youths to intolerance and counter-violence and 

1 John Penrice. “A Dictionary and Glossary of the Koran”. Dover Publications. 2004. From 
the preface 
2 K Cragg. The Event of the Qur’an. 2nd Edition. Oxford: One world, 1994. p. 46 
3  K Cragg. Ibid. p. 23. 
4 F. F. Arbuthnot. The Construction of the Bible and the Koran. London, 1885. p 5. 
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- (Fusilat  3) a Book whose verses are well  explained, a Qur'an in the 
Arabic language for people who understand4.  

- (Ar-Ra’d 37)With these instructions, we have revealed this 
commandment in the Arabic language. Now, if you follow their vain desires 
after real knowledge has come to you, there will be none to save you or 
protect you against the wrath of Allah.5  

- (Yusuf 2)We have revealed this Qur'an in the Arabic language so 
that you (Arabs) may understand.1  

 Every Muslim is proud of belonging to the religion of the true God 
who sets its constitution in Arabic and articulates its eloquence in Qur’an. 
The Arabic tribes to whom the message of God had first been sent were the 
best fluent speakers 

and God challenged them through the Language of Qur’an that still the 
human being stands unable to complete its interpretation and linguistic 
analysis as perfectly as the book of Allah deserves; because these are the 
saint words of Allah through which he invites the whole humanity to adopt 
the strict path and bow to laws of life since he the almighty distinguishes us 
from animals and things and prefers us to worship him with all the senses 
day and night. The Creator in this creation characterized members of the 
human beings differently from other creatures by speech; this is why he 
allowed us to exchange knowledge and development through what God 
orders.    

Qur’an has a unique form that has made many scholars unable to precise 
its  genre  up  as  Prose  –  Mursal,  Rhymed  Prose  –  Saj  or  Poetry.  The  well  
known Arabist Grammarian Hamilton Gibb (1963) relates the fascinated 
language  of  Qur’an  to  the  power  of  Arabic,  its  rhetorical  and  cohesive
elements: “As a literary monument the Koran thus stands by itself, a 
production unique to the Arabic literature, having neither forerunners nor 
successors in its own idiom. Muslims of all ages are united in proclaiming 
the inimitability not only of its contents but also of its style….. And in 
forcing the High Arabic idiom into the expression of new ranges of thought 
the Qur’an develops a bold and strikingly effective rhetorical prose in which 
all the resources of syntactical modulation are exploited with great freedom 
and originality.”2 Many non Muslim scholars have been fascinated by the 
beauty of the book of Allah in recognizing its purity like John Penrice who 
says  “That  a  competent  knowledge  of  the  Koran  is  indispensible  as  an
introduction to the study of Arabic literature will be admitted by all who 

4 Transliterated: kitaab fus.s.ilat 'aayaat -hu qur'aan(an) carabey(an) li- qawm yaclamon 
5 Transliterated: wa- ka- dhaalika anzalnaa -hu h.ukm(an) carabey(an) wa- la- 'in ittabacta 
ahwaa' -hum bacda maa jaa'a -ka min al- cilm maa la- -ka min 'allaah min waley wa- laa 
waaqi(n) 
1 Transliterated: 'in(na) -naa anzalnaa -hu qur'aan(an) carabey(an) lacalla -kum tacqilon. 
2 H A R Gibb. Arabic Literature - An Introduction. Oxford at Clarendon Press. 1963p. 36 
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Arabic as Sacred language 
Not because of being Muslim that one may be subjective in being 

fascinated by the language of Qur’an, but the magic of language in the book 
of Allah is beyond any expectation. Least of all surat el Fath (the Victory) 
Ayat 29 which contains in its few lines all the letters of Arabic language for 
Allah the Almighty says: ‘‘Muhammad, the Rasool of Allah, and those with 
him are strong against the unbelievers and compassionate to each other 
among themselves. When you see them, you will find them making Rakuh 
(bowing down) and Sajud (prostrate in prayers), and craving for the 
blessings from Allah and His good pleasure. They have mark of Sajud 
(prostration) on their foreheads, the traces of their prostration. This is their 
similitude in the Taurat (Torah); and their similitude in the Injeel (Gospel): 
they are like the seed which puts forth its sprout, then strengthens it, then 
becomes thick and stands firmly on its stem, delighting the sowers of the 
seed, so that through them He may enrage the unbelievers. Yet to those of 
them who will believe and do good deeds, Allah has promised forgiveness 
and a great reward2.  

More to the point, Allah the Almighty declares Arabic as the chosen 
sacred language for his book in many verses when he says: 

 - (An-Nahl, Ayat 103): We know very well what they say about you, O       
Muhammad: "A certain man  teaches him." But the man they allude to speak 
a foreign language while this (The Qur'an) is in eloquent Arabic1.  

- (Ash-shura 7) Thus have We revealed to you this Qur'an in Arabic, 
so that you may warn the residents of the Mother City (Makkah) and its 
suburbs, and forewarn them of the Day of assembly about which there is no 
doubt: when some will go to paradise and others to the blazing fire2.  

- (Az-Zukhruf 3) we have revealed this Qur'an in the Arabic language 
so that you may understand its meanings3.  

2 Transliterated: muh.ammad rasol 'allaah wa- 'alladhena maca -hu ashiddaa' calaa al- 
kuffaar ruh.amaa' bayna -hum taraa -hum rukkac(an) sujjad(an) yabtaghon fad.l(an) min 
'allaah wa- rid.waan(an) semaa -hum fe wujoh -him min 'athar as- sujod dhaalika mathal -
hum fe at- tawraah wa- mathal -hum fe al- 'injel ka- zarc akhraja shat.'  -hu fa- 'aazara -hu 
fa- istaghlaz.a fa- istawaa calaa soq -hi yucjib az- zurraac li- yaghez. bi- -him al- kuffaar 
wacada 'allaah 'alladhena 'aamano wa- camilo as.- s.aalih.aat min -hum maghfirah wa- 
'ajr(an) caz.em(an)  
1 Transliterated  wa- la- qad naclam 'anna - hum  yaqolon 'inna-maa yucallim -hu bashar 

lisaan 'alladhe yulh.idon 'ilay - hi acjamey  wa- haadhaa lisaan carabey 
 muben 
2 transliterated wa- ka- dhaalika awh.aynaa 'ilay -ka qur'aan(an) carabey(an) li- tundhir 
'umm al- quraa wa- man h.awla -haa wa- tundhir yawm al- jamc laa rayb fe -hi fareq fe al- 
jannah wa- fareq fe as- sacer 
3 Transliterated: 'in(na) -naa jacalnaa -hu qur'aan(an) carabey(an) lacalla -kum tacqilon 
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years ago, the German philosopher Herder proposed that language shapes 
human cognition (Herder 1768)”2. Therefore, language is a vehicle of ideas 
transmitted to reflect a nation’s background, language is not a game. So 
then, to like Arabic for poetry and literature and blind the eye from 
considering it as reflection of Islam is nonsense. If not how could Arabic 
resist in spite of the Arabs’ tardiness? How does it come that the Arabic 
tongue preserves its purity through Qur’an? “Although most Arab 
lexicographers, such as as-Suyuti (d.911/1505), continued to assign a 
foreign origin to many Arabic words, the idea a of the purity of the Arabic 
language remained the prevalent attitude among some Islamic scholars, and 
attempts  by  some western  scholars  to  find  traces  of  other  languages  in  the  
Qur’an were and still are vehemently rejected”1  Allah says “We have, 
without doubt, sent down the Message; and We will assuredly guard it (from 
corruption)” (el-hijr:9). Qur’an is the honour of Arabic the final revelation, 
the best announcement because the revelation is from Allah the mighty the 
wise who warns us to oppose secular thoughts which had spread since ages 
when he says “They have no knowledge of it, nor had their fathers; a 
grievous word it is that comes out of their mouths; they speak nothing but a 
lie” (el Kahf: 5).  

2 Language in Mind: Advances in the Study of Language and Thought 
 publié par Dedre Gentner,Susan Goldin-Meadow. USA. Library of Congress cataloging. 
2003.P238 
1 K. Versteegh. The Arabic Language. Edinburgh: Edinburgh University Press. 2001. P61 
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It  is  a  pity  that  Islam expansion  can  be  limited  just  because  foreigners  
cannot understand Arabic. It is worse when some enemies of Islam learn 
Arabic to attack us while our world is driven by sources of unlawful thrill. 
Our duty as Muslim intellectuals should not be limited to deepen one’s 
specialty at any discipline far away from the words of Allah which need our 
utmost  interest;  moreover  it  is  an  obligation  on  our  back  to  represent  our  
religion,  take  care  of  it,  or  at  least  reflect  it  as  the  last  religion  that  Allah  
selects for the whole universe and not only for Mohammed’s Tribe. This 
paper is an opportunity to call for interest Arabic language in Qur’an and 
targets at the idea that writing in a foreign language like English helps to 
bridge the gap with non Arabic speakers and give them a good deal of our 
religion from the right sources, Qur’an, hadith and academic scholars’ views 
among whom sheikh Abdessalam Yassine is of paramount reference.  

Sheikh Abdessalam Yassine  has widely enriched the idea of echoing 
Qur’anic peaceful, meaningful and spiritual message in a diseased world 
living in chaos. Since 20 years ago, Sheikh Abdessalam Yassine has been 
the first to settle the concept of “making peace for modernism”, he also 
invites for an Islamic revolution seeking to change or reform political 
regimes denying Islam. As for Arabic, Sheikh Abdessalam Yassine 
considers it the language of inspiration and asserts the truth that Arabic is 
the miracle of Qur’an. Very echoing was sheikh Abdessalam Yassine when 
he hails to the world about spreading Arabic very far against the secularized 
jargon and style of Modern Arabic which is not bad but some vicious 
intentions attempt to divide the Arab-speaking world into Arabic dialects 
and draw the standard Arabic to extinction. 

To adour Arabic is to beautify Islam and to stick to it is to reinforce 
Allah’s book. This is why the other objective of this paper is to confirm the 
contribution of Arabic to Islam because “traditional sources intimate that 
many of the luminaries credited with pioneering roles in developing the 
rudimentary bases of Arabic linguistic thought were actually Qur’an 
readers”1 and many scholars (Darwin 1871, Humboldt 1907, Sapir 1931, 
Whorf 1956) affirm that language is thought, spirit and culture, “the notion 
that language influences thought has a long history. Approximately 250 

1 M. Shah. Arabic Language and Islam: Oxford Bibliographies Online Research Guide. 
Oxford University Press. 2010. P11 
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E. Conclusion and Continuation 
In conclusion, this paper highlighted the importance of excelling in this 

life for the next, as one of three complementary meanings of ihs n, the third 
and highest level of d n, as defined by Im m Abdessalam Yassine. It made 
the ten attributes of the Prophetic Method applicable to embarking on a 
lifetime journey of excellence pursuit with a primary focus on the 
individual.  

There is much further research that can be carried out for such essential 
meaning of ihs n, and so a major continuation to this paper would be 
needed to focus primarily on the organization [jam ’a]  in  its  pursuit  of  
excellence in this life for the next. 
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improvement. Use it as a guide to  revise your plans and refine your actions 
along the journey, hence building more, better, and  bigger successes.  

6. Expect a Perfect Reward
Only excellence can be achieved. Perfection is an act that is attributed 

exclusively to God, the  Magnificent. To think that an excellent work can be 
100% perfect amounts to pretending that  one could share with God one of 
His exclusive attributes, or claiming infallibility.  

Short-of-perfection excellence is a great reminder of the Oneness and 
Uniqueness of God.   

A true faithful strongly believes that whatever he or she does, no matter 
how excellent it is,  will always be short of perfection. He or she constantly 
thanks God for enabling him or her to  achieve the excellent part and works 
on improving the non-excellent part.   

However, the fact that no one’s work can be perfect except God’s does 
not mean that one  cannot get full reward from Him. You can earn a perfect 
reward even though your excellent  work cannot be perfect, if your intention 
is sincere, your action is righteous, your effort is  well exerted, your plea for 
forgiveness for any shortcomings is genuine, and your gratitude  for any 
achievement is heartfelt.   

So if you do your best and have full confidence in God, He will give 
you the best, better than  you can ever expect or imagine!  

God is most Generous and Just.  
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Sincerity proven by righteous action will make God pleased with you. 
That is full and ultimate  success and that is your chief measure of success.   

4. Be Realistic and  Reasonable 
The standards by which excellence is measured should be high but 

attainable; perfection is  not reachable. As opposed to mediocrity, these high 
standards usually take time, efforts, and  more  than  one  step  or  misstep  to  
reach and so require gradual progress. So, do not stress  yourself, get 
frustrated, discouraged, or paralyzed if you cannot get it right and well the 
 first time whether by you or by those working with you or for you.   

Be realistic. Moderate your expectations and behaviors whenever 
necessary to free yourself  from a paralyzing perfectionism. Do not always 
expect instantaneous or full success; some  works require time and failures 
before they start flourishing and becoming outstanding. Once  you learn 
from your failures, they are not failures any more but means for success.    

Be reasonable. Do not impose your own high standards on others; they 
might not have the  willpower or potential to reach them. Instead, kindly and 
patiently help and guide them to  gradually boost their potential so that they 
can reach higher.   

It is by God and then through missteps and gradual progress that you 
were able to walk  straight when you were still a baby!  

5. Learn from Failure to  Become a Better Achiever   
Some missteps are meant to get you off what would have been the 

mistaken or not the best  way, and so lead you to the right or better way.    
Adderholdt-Elliott and Goldberg (1999) state: “If you could look back 

at your life and remember every  minute, you’d find many failures you’ve 
since forgotten. And some of them would surprise  you. What happened the 
first time you tried to walk? You went down. The first time you tried  to ride 
a bike? You ran into a tree or skidded off a curve. The first time you tried to 
hit a  baseball with a bat? It whizzed by your nose and you swung at the air. 
The  first  time  you   tried to swim? You splashed and sloshed like a sorry 
fish.”   

Success and excellence are relative. You don't necessarily have to be 
successful 100% of the  times in order to be considered excellent. For 
example, "baseball is the only field of  endeavor where a man can succeed 
three times out of ten and be considered a good  performer" (Gillette & 
Palmer, 2006, p. 123).    Always, remember that success is achieved and your 
journey for excellence  begins the instant you truly put forth your best effort.  
 Each “first time” can be instrumental in initiating the learning process and 
hence the path to  success. At the end of the day, a “failure” out of trying is 
not a failure since the lessons  learned lead to success. However, a failure out 
of not making the necessary effort or even  trying despite the potential to do 
so, is a true failure, because it leads to nowhere.   

Learn how to turn any “failure,” be it a fault, flaw, misstep, mistake, 
defect, deficiency,  problem, setback, or obstacle into an opportunity for 
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then learn, improve, and excel. It is a  learning curve that one cannot skip; 
can a baby skip crawling to start walking?  

According to Adderholt-Elliot (1989), “paralysed perfectionists are so 
afraid of being wrong  that instead of taking chances, they resort to complete 
inertia. They may also have problems  with decision making, searching for 
the  one  perfect  solution  to  a  situation  rather  than   choosing from a variety 
[of] "less perfect" possibilities.”  (p. 20). 

We should acknowledge that we are not infallible. As long as we exert 
out utmost efforts to  learn  and  excel,  and  we are  in  a  process  of  continual  
improvement and growth, then it is not  abnormal or shameful, for instance, 
to make mistakes in talking or writing, take missteps in  our work, have 
defects in our products, or have shortcomings in our services.  

What matters is that you rise every time you fall.   
3. Define your Chief  Measure of Success
Can success still be achieved even if one is unable to reach excellence? 

The process of  pursuing excellence is as important as its outcome, both are 
parts of success. Once you have  done your best and have faith in God, you 
have already started to be successful even if  excellence has not been 
achieved yet. 

 Instant success is achieved the moment you intend to do good and do it 
well for the sake of  pleasing God. It is instantaneous! Ibn ‘Abb s, may God 
be pleased with him narrates that Prophet Muhammad, may God bless him 
and grant him peace, said, “Verily God has prescribed good deeds and bad 
deeds, and He has  made both clear. So, he who intends to do a good deed 
and does not do it, God will write it  down for him as a complete good deed. 
If  he  intends  to  do  it  and  does  it,  God will  write  it   down for him as ten to 
seven hundred times, and many more. If he intends to do wrong and  does 
not,  God  will  write  it  down  for  him  as  a  complete  good  deed.  And  if  he  
intends  to  do  it   and  does  it,  God  will  write  it  down  for  him  as  one  bad  
deed.” 1     

Putting the good intent into a righteous action leads the way to building 
more success. The  level of this built up success in this life for the next will 
depend on how often focused prayers  are invoked, sincere efforts are made, 
constructive lessons from failures are learned,  expertise is gained, results are 
produced, gratitude to God for and celebration of any  achievement is 
humbly shown, and repentance to God for any shortcomings is genuinely 
 sought.   

1 Sah h al-Bukh r  and Sah h Muslim  «           :
                  
                 

               » 
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D. Pursuing Perfection not  Perfectionism 
1. Set High Standards But Not Too High
Commit yourself to achieving, sustaining, and advancing excellence, 

and set high standards  but not too high to the point where your pursuit of 
excellence turns into a paralyzing  perfectionism. Perfection is pursued not 
with the intent that it can be attained but so that  excellence is continually 
advanced. Don’t worry if your work is not perfect because it can not  be.   

In order not to become paralyzed, be realistic and reasonable. 
Remember that you are not  infallible and that no one is except God, so it is 
ok to try and “fail.” Once you have sincerely  tried, some degree of success 
has already been achieved even if there is “failure.” And don’t  worry 
because you can still get a perfect reward even though you cannot do a 
perfect  work.    

The passion and need to perform an excellent work can either lead to a 
healthy journey  which will create a better world and will result in a high 
degree in the hereafter, if it is rightly  guided. Or it can lead to a detrimental 
paralysis resulting in stress, procrastination, “all-or- nothing paralysis,” 
“handicapped performance,” societal problems, fear of failure and risk 
 taking, “punishable attitude,” or “crippled imagination,” if it is wrongly 
managed.  

Roedell (1984) states: “In a positive form, perfectionism can provide the 
driving  energy which leads to great achievement. The meticulous attention 
to detail necessary for  scientific investigation, the commitment which 
pushes composers to keep working until the  music realises the glorious 
sounds playing in the imagination, and the persistence which  keeps great 
artists at their easels until their creation matches their conception all result 
from  perfectionism. Setting high standards is not in itself a bad thing. 
However, perfectionism  coupled with a punishing attitude towards one's 
own efforts can cripple the imagination, kill  the spirit, and so handicap 
performance that an individual may never fulfill the promise of  early talent.”  
(p. 128). 

2. Remember You Are  Not Infallible
A smart  decision  maker  opts  for  a  less  perfect  outcome rather  than  no  

outcome  at  all.  Some   degree  however  so  low  of  perfection  can  always  be  
improved, but absolutely none cannot  since there is nothing there to 
improve to begin with.   

Not taking risks out of fear of failure is the worst of risks because it 
leads to performance  paralysis.  No  one  can  ever  be  perfect  anyway.  No
matter how great your work is, there is  always room for improvement. That 
is because we are human. Only God's work is perfect  and it can only be 
perfect.    

Not being able to excel from the start should not be an excuse for not 
doing it at all. It is  actually the very reason why you should start and try, 
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lifetime journey for excelling have the purpose of drawing you towards God 
and preparing you for your afterlife. God, will then make you among His 
best stewards on earth and His best guests in heaven. 

10. Strive to Finish the Journey and Return to God with an
Excellent Soul   

Now it is time for a full multidimensional action [Jih d] that builds on 
all the nine virtues so that the journey is complete and your soul is ready to 
return to its Lord in the highest degree of excellence. Linguistically, Jihad 
means  to  make  an  effort.  So,  anytime  you  are  making  an  effort  to  do
something great for God’s cause, you are performing an act of Jihad and you 
are called a muj hid.   

Jihad is to strive and thrive in the path of God, it does not mean “holy 
war.” Jih d can be carried out in various ways which can be summarized in 
11 categories  (Yassine, 1981) : Jihad against one’s lower self, Jihad with 
money, Jihad through education, Jihad by enjoining what is right and 
forbidding what is wrong, Jihad with words and proofs, Jihad through 
mobilization and society building, Jihad by being politically active, Jihad by 
putting plans into action, Jihad against disbelief, Jihad by role modeling, 
and Jihad by being united. 

In  their  journey  to  God,  the  best  mujahids will be those who wisely, 
constantly, and diligently embody these eleven categories with the right intention, 
at the right time, in the right way, and in the company of the righteous people. 
They implement them concurrently, continually, and comprehensively as 
complementary components of a clear mission and an achievable vision, not only 
for their own benefit, but also for the common good of the society.  

Their mission is to excel in serving God and His creation while enjoying 
an excellent life on earth. Their vision is to become among the best of the 
best in God’s sight and attain ultimate bliss in heaven: The contentment of 
God and the contemplation of His Face while dwelling in the Firdaws1, 
forever!  

1 The best of paradises 
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both necessitate patience1 and perseverance. It does not happen overnight 
nor is it achieved through quick fixes.  

Persevere while being lenient, sympathetic, flexible, forbearing, and 
unhurried with those under your leadership whom you are working with to 
achieve excellence. They, too, can and will make mistakes. They, too, are on 
a  learning  curve.  They,  too,  need  time  and  trials  before  they  can  get  it  
outstandingly right.  

Persevere while remaining strong, not stressed!  
Persevere while remaining firm, not violent! In order to excel at 

enjoining good and forbidding evil in society, you’ll need to control 
yourself and don’t over-react!  

Persevere while being humble in acknowledging your shortcomings, in 
seeking constructive feedback to improve and excel, in learning from the 
experts regardless of their social status, and in sharing your own expertise. 

Persevere while being content with God’s choice. You take the 
necessary means to perfect your deed, but be patient in awaiting the 
outcome and be content with it even if it is different from what you had 
expected; God knows best what is best for you. His Plan takes over and it is 
always most excellent. 

9. Be Balanced and Purposeful in Order to Best Serve God’s 
Creation 

Be balanced! Striking the right balance between achieving a reasonable 
level of excellence and satisfying the basic needs of the general public while 
preserving the planet, is by itself an aspect of comprehensive excellence.  

Your challenge is to make your product excellent but not too expensive 
or environmentally destructive. Do more with less: Realize the best quality 
with minimum and reasonable cost, time, effort, and resources.  

Avoid unnecessary pricy levels of quality at a time when so many others 
do not even have enough food to eat.  

Also avoid unnecessary luxurious products whose production, use, 
maintenance, and/or disposal have a significant negative impact on the 
environment. 

Be purposeful! If your pursuit of excellence has a noble purpose, which 
is first and foremost to please God, you will undoubtedly best serve 
yourself, your family, and God’s creation.  

Do not let yourself become drawn into costly and lavish cycles of 
purposeless work.   

Do not let the beauty and enjoyment of excellence enslave you to the 
temptations of this world and draw you away from  God.  Instead,  let  your  

                                                             
1 Sah h al-Bukh r  and Sah h Muslim; h d th narrated by Im m  Ab  Hurayra, may God be 
pleased with him “No one has been given a gift better and greater than patience.” «  
      » 
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Enjoy an even better and greater reward in the next life.1 
7. Outshine in the Right Direction in Order to Join the Best of the

Bests 
Outshine by following the most outstanding model of all creation 

ever: You can know if you are on your way to excelling in this life for the 
next when your journey is guided by the footsteps of the most outstanding 
model  of  all  creation  ever,  who,  Muslims  believe,  is  Prophet  Muhammad,  
may God bless him and grant him peace  (Yassine, 1981) . The most 
outstanding model serves as guidance to constantly re-set your direction, 
ensuring optimal and perpetual results. 

Outshine by getting detached from what is not right or righteous: 
Detach your intentions, methods, means, and deeds from that which is not 
right  or  righteous.  What  is  most  important  is  not  where  you  are  but  where  
you  are  heading  to.  One  may  be  a  great  leader  but  in  the  wrong  direction  
towards the wrong destination.  

Everyone is a leader of himself/herself. You are no exception, so where 
do you want to lead it forward with all your excellent work, towards the 
passing pleasures of this life or towards both the contentment in this life and 
the eternal bliss in the next?   

Outshine by outperforming your peers: What makes people the best 
is that they successfully outperform their peers, personally, professionally, 
spiritually, and socially. Relative to their peers, they are closer to God, make 
more efforts, spend more time and money, show more patience and 
perseverance, demo nstrate higher ethical standards, display superior 
behavior, exhibit more care and compassion toward others especially their 
close family members and the needy, are in the forefront in fighting for 
people’s rights and defending their country, dress well but modestly, look 
nicer and neater, look joyful and smiley, speak truthfully and constructively, 
make products and provide services with better characteristics while making 
them more affordable to more people, go the extra mile, pay meticulous 
attention to detail. Do more with less for more people with less means.  

8. Persevere Patiently in Order to Overcome the Journey’s
Obstacles   

Don’t give up! Remain steadfast and continue to learn from your 
missteps and build on your successes until you meet your Lord with the 
highest level of accomplishment and excellence. If you falter, fall or fail, 
stand up, improve, and go on.   

The lifetime journey for excelling in this life for the next is full of 
challenges and obstacles that require a lot of effort and expertise, which 

1 Qur’ n  16:30  “For  those  who  excel,  there  is  fine  reward  in  this  world,  and  indeed  the  
abode of the Hereafter is better. And truly pleasant is the abode of the pious. «   
         »
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do not waste your time and energy in perfecting that which is not accepted 
by God or/and has no benefit to yourself or to His creation.  

Master the tools and techniques on how to excel in your field: 
Excellence requires true expertise that can only be built on thorough study. 
Learn how to excel from the experts in your field. They master the latest 
proven approaches for achieving excellence. You can then build on their 
highest level of expertise, and advance it.  

Do not to be completely locked up by any particular approach. Be 
creative and flexible, adapt these approaches to your own needs, and try to 
develop a better approach. Modern scientists still cannot fully understand 
how the world’s wonders were built by ancient genius minds. The latter 
developed their original excellence approaches to achieve such superior 
quality. 

6. Put Knowledge into Practice in Order to Become an Expert 
Do it and become an expert! Knowledge is of no significant value if it 

is not put into action that produces results. It is results that matter the most! 
Learning and practicing concurrently and continually is the way to building 
and enhancing the necessary expertise to achieve, sustain, and advance 
excellence.  

Do it and make the difference! Make it happen; change I need to do it 
and I know how to do it to I do it and I perfect it. Build upon your faith in 
God and pure intention; both are required to qualify for God’s support and 
guidance.  Do  it  and  take  risks;  the  worst  risk  is  not  to  take  any  risk.  Use  
mistakes and missteps as opportunities for improvement, not 
discouragement or distress. Gain, grow, and share the most advanced and 
latest expertise. You’ll become a role model others can benefit from and 
aspire to.  

Make a difference in the quality of life of your family. Work hard and 
smart to become an excellent parent, who can help his/her family excel in 
this life for the next.   

Make a difference in the quality of people’s life, all people. Be a devout 
and practicing servant of God while being a great patriotic and productive 
citizen, and contribute to the building of a just, righteous, and prosperous 
society, an excellent one.  

Do it and enjoy it! Enjoy the beauty of excelling and let others enjoy it. 
Excellence is intrinsically lovely and lovable.  

Enjoy a better health when you feel great about your distinguished 
achievements.  

Enjoy a stronger trust in God when you see Him make your actions 
masterful.  

Enjoy a sweeter faith when you feel He is pleased with your high level 
of achievement.  
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Spend first on your dependents1 but moderately to be able to spend on the 
needy. Spend the maximum in proportion to your wealth, not in proportion 
to what others spend2; $1 donated out of $2 is superior to $100,000 donated 
out of an abundant wealth worth millions of dollars. 

5. Learn What and How to Excel in Order to Be on the Right Path
Know your Lord and learn how to excel in worshipping Him: You 

do not want your great efforts to excel to be in vain as a result of perfecting 
a wrongful deed, striving in a wrong way, or having a wrong intent. You do 
not want to live an “excellent” life for the sake of this life and end up with 
valueless results in the next life, the lasting one.  

Pure intention, sincere commitment, strong willpower, and constant 
prayers are all essential for excelling but not enough. One still needs to 
make the necessary effort to acquire the core knowledge, the knowledge of 
God, while mastering his/her field of interest, in order to illuminate the 
journey and ensure it is on the right path to ultimate success in the hereafter.   

Learn  from the  men and  women of  God,  who your  Creator  is,  how to  
excel in worshipping Him, and how to transform all your excellent works 
into acts of worship. Also, learn from them what not to excel at so that you 

donate while being healthy and stingy, you fear poverty and hope for affluence, you don’t 
postpone until your last breath comes up to your throat and then you say this is for so and 
so, and this is for so and so, when so and so has already been allocated his share «through 
the laws of inheritance as a result of your death. " :         

      ) :           
(        :       "   

1 Sah h Muslim; h d th narrated by Thawb n, may God be pleased with him “The best 
dinar that a man can spend is the one spent on his children, «then» the one spent on his 
vehicle for the sake of God, «then» the one spent on his friends in the cause of God. " 
                  
   "  

Sah h al-Bukh r ; h d th narrated by Im m  Ab  Hurayra, may God be pleased with him 
“The best of charity is what is given out of abundance of wealth (or out of full trust in God, 
as in the case of Ab  Bakr as-sidd q, may God be pleased with him, who donated all of his 
wealth). And spend first on your dependants. "         "  
2 Sah h Muslim; h d th narrated by Im m  Ab  Hurayra, may God be pleased with him "A 
single dirham may be superior to one hundred thousand dirhams."  Someone said, "O 
Messenger of God, how can one dirham be superior to one hundred thousand dirhams?" He 
replied,  "It  may  be  so  if  a  man  who  has  only  two  dirhams  gives  one  of  them  in  charity,  
while another who has a lot of money takes one hundred thousand dirhams from his wealth 
and gives them in charity." « :          :  .     
                 »
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Thank God for entrusting1 you  with  what  you  can  give;  do  not  betray  
the trust. Thank Him for giving you an opportunity to give, and for finding 
someone who is in need of what you have and is willing to accept it.2 Thank 
whom you are giving for being a cause for your resulting reward and raised 
status. Be the first at giving and at offering help before you are even asked 
to. Seek God’s forgiveness for not giving as much as you can or should and 
for any showing off. And sincerely wish you had more to give; you’ll be 
rewarded for it even if you can’t give it. Always be willing and ready to give 
your soul for a right cause. 

How to be best at spending? Spend on the needy more than what 
religion/state requires. "A child dies of hunger every six seconds, and 
hunger now kills more people every year than AIDS, malaria and 
tuberculosis combined." (Blake, 2008). The most faithful like others to be 
fed as they do for themselves. "One of you will not have full faith until he 
likes for his brother (in humanity) what he likes for himself.”3  

Spend from that which is properly earned4. Spend freely from what you 
love.5 Spend when there is an urgent need for it, before the Victory.6 Spend 
while you are healthy and miserly, fear poverty, and hope to be wealthy.7 
                                                             
1 Qur’ n 57:7 “And spend of that whereof He has made you trustees. "   
 "  

2 Sah h al-Bukh r ; h d th narrated by h ritha bnu Wahb “Spend in charity, for there will 
come a time when a man cannot find who will accept his charity "    
       "  

3 Sah h al-Bukh r ; h d th narrated by Anas may God be pleased with him "   
     "  

4 Sah h Muslim; h d th narrated by Im m  Ab  Hurayra, may God be pleased with him 
“Verily God is pure and does accept only what is pure. "       "   
5 Qur’ n 3:92: “You shall never attain righteousness unless you spend from what you love.” 

"       "   
6 Qur’ n 57:10 “And why should you not spend in the way of God when to God belongs the 
heritage of the heavens and the earth. Not equal among you are those who spent and fought, 
before the Victory, (with those who did so later). Those are higher in rank than those who 
spent and fought afterwards. But to all has God promised a goodly (reward). And God is 
well acquainted with all that you do.” "          

                   
          "  

7 Sah h al-Bukh r  and Sah h Muslim; h d th narrated by Im m Ab  Hurayra, may God be 
pleased with him “A man came to the Prophet, may God bless him and grant him peace, 
and said: O messenger of God, what kind of charity is best in reward? He said: “when you 
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3. Be Truly Committed to Excellence in Order to Achieve it  
Test yourself! You may test your commitment to excellence by 

answering these questions: Are you willing to do what is necessary to 
change from wrong to right, bad to good, and good to great?  

If necessary, are you willing to redefine your vision and reset your 
direction, change your association and connections, purify your intention 
and convictions, clear your interpretations, adjust your actions, give up your 
bad traditions, and so transform your way of life to the better?  

Are you willing to build the necessary strength, patience, perseverance, 
courage, and wisdom to rightfully embrace, defend, champion, stay firm for, 
and fight for what is good for the people and planet while being ready to 
defy, expose, oppose, and protest that which is not good for them?  (Yassine, 
1981)   

At a higher level, are you willing to be the first to pay the price to stand 
up for people’s rights and the planet’s preservation, take the risk, pave the 
way for others, be a role model, and hence become among the best of the 
best?   

Be yourself! Being yourself is essential for becoming among the best. 
Do not claim or commit to that which you do not intend to do. Simply be 
yourself.  

Regardless of your level of incompetency, if you truly want and 
seriously try your utmost to excel, and have firm belief in God’s infinite 
ability to help you, God will enable you to excel.  

Once you are true with God, yourself, and others, you will know 
yourself better, recognize and rectify its shortcomings, build on its real 
strengths, and hence excel.  

4. Give your Best in Order to Get the Best  
How to be best at giving? Share your expertise to help yourself and 

others excel; one of the best ways to learn is to teach. To achieve the best, 
you will have to give1 your best, if needed and doable, including your life, 
time, money, possessions, knowledge, expertise, and efforts  (Yassine, 
1981) . The more you give for a noble cause the better you get from God, 
hence more success2 in this life for the next.   

                                                             
1 Im m Yassine prefers not to use the word “sacrifice” because it implies that the giver is 
valuing too much that which is given. On the contrary, the Arabic word badhl (to give) 
implies belittling the present value of that which is “sacrificed” as compared to the great 
reward received from God (Yassine, 1981)  
2 Qur’ n 59:9 “And those who are saved from the greed of their hearts are the successful.” 

"        "  
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 It is done with the belief that it is one of God’s most beloved 
deeds1 

 It  is  done  with  concentration,  humility,  and  presence  of  the  
heart with God2   

 It is done constantly3 and abundantly4 
 It is intertwined with the remembrance of the meeting of God 
 It is done while being engaged in the society’s common 

concerns, not in isolated retreats  (Yassine, 1998) 
Six powerful results: The remembrance of God generates six powerful 

results that are necessary to stay the course of the journey:   
 Proximity5 to God, hence truer and greater success; you can 

achieve more in quantity and better in quality with less amount of time, 
effort, and resources  

 Power to exert the necessary effort to excel; prayer generates 
power  

 Patience to face any hardship in your journey; excelling is an 
act of jihad 

 Perseverance not to give up and continue the journey until 
death no matter what; meticulous attention to detail necessitates patient 
perseverance  

 Protection from evil thoughts and corrupt intentions that may 
result in doing “great” work but for the wrong cause  

 Peacefulness of heart6 and mind, which is very much needed 
to relax and counter any potential distress or stress resulting from the 
journey’s obstacles 

                                                             
1 Sah h al-Bukh r  and Sah h Muslim; h d th narrated by Mu’ dh bnu Jabal, may God be 
pleased with him "The most beloved deed to God is to die and your tongue is fresh with the 
remembrance of God. "          "   
2 In Arabic: "" , "" , and ""  
3 Sah h al-Bukh r ; h d th narrated by the Mother of the Believers, ‘ ’icha, may God be 
pleased with her “Verily the most beloved deeds to God are those that are done most 
consistently, even if they are few.” "          

"         
4 Qur’ n 33:41 “O you who believe, remember God abundantly.” "     
   "  

5 Sah h al-Bukh r ; H d th narrated by Im m Ab  Hurayra, may God be pleased with him 
“I am with my servant when he remembers Me. "   "   
6 Qur’ n 13:28 “Verily by the remembrance of God are hearts at peace. "    
 "   
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How to make their companionship most fruitful? You will have to 
exhibit the following characteristics in order to benefit the most from the 
company of the righteous and so make your journey most successful:  

 Truthfulness and faithfulness: Be truthful in your claims and 
commitments to such companionship, and stay faithful to whatever these 
men/women of God entrust you with.    

 Conviction with action: Have confidence in what they 
instruct you to do, and act on it.   

 Adoration and admiration: Highly adore and admire them for 
being excellent servants of God   

 Supplication, service, and support: Pray for them and offer 
them full service and support as the least form of appreciation.  

 Calling by role-modeling: Call others to join such 
companionship so that they too have a chance to excel in this life for the 
next. This is best done by role modeling, showing in action the essential 
role such companionship plays in making one’s journey highly 
successful.   
2. Remember God in Order to Empower you for the Journey
What does it mean to remember God? The remembrance  [dhikr] of 

God refers to any feeling, thought, prayer, saying, action, or behavior that 
keeps you in constant consciousness of your Lord, including the 
remembrance of His uniqueness and oneness, His infinite powers, unlimited 
bounties, and profuse graces and favors, His absolute perfection and beauty, 
as well as your eventual return to and meeting with Him (Yassine, 1998).  

An example would be the frequent and abundant repetition of the 
statement [l  il ha illall h], which means that there is no god worthy of 
worship except God. 

The remembrance of God is meant to keep you constantly in touch with 
your Lord, in order to earn and enjoy His continuous support, help, blessing, 
and guidance, all of which are very much needed to empower you for your 
journey of excelling in this life for the next. 

Why to remember God? While men and women of God offer you the 
necessary guidance and support to have a successful journey, you still have 
to nurture this companionship with constant remembrance of God.  

A good parable would be of someone who wants to climb a mountain 
and reach its peak. He/she does have a guide (a man/woman of God) to 
show him/her the way but if  he/she does not eat  well  (the remembrance of 
God), he/she will not have the necessary power to climb. 

How to best remember God? The way to remember God must be,  as 
Muslims believe, according to the tradition and teaching of Prophet 
Muhammad, may God bless him and grant him peace. You best remember 
God when: 
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C. How to Excel in this Life for the Next? 
1. Accompany Men of God in order to Guide you and Support you
Why? First and foremost, you need to seek true men/women of God 

and associate yourself with them. They are the experts in the purification of 
the heart, the primary driving force to excel in this life for the next. They 
will guide you and support you.  

Be  blessed  by  their  company  and  learn  from  their  expertise.  They  are  
rightly guided and well supported by God. So, they will ensure that your 
journey produces the optimal expected results both in this life and the next. 

With  God’s  will,  they  will  motivate  and  empower  you  to  stay  the
course.  

Not only will you be highly honored to accompany them in this life but 
also have the distinct privilege to be resurrected with them in the Hereafter.  

Who are they? They are the truest men and women of God. They 
display the following characteristics:  

 Have demonstrated clear signs of full support and blessings 
from God  

 Have shown an outstanding level of understanding and 
interpretation of the book of God  

 Have been a role model in the purification of the heart as well 
as leadership  

 Are committed to the pursuit of excellence  
 Are creative, honest, trustworthy, humble, and open minded 
 Are fearful of no one except God. 

How to find them? One should not rely on his/her own logic or limited 
power and knowledge to seek such persons of outstanding characteristics. 
One might wrongly see all of these characteristics in the wrong person or 
might fail to see some of them in the right one (Yassine, 1998). To find 
them, implore God for guidance and support, as recommended by Im m 
‘Abd al-Q dir al-J lan  (1993): 

If  a  person  does  not  seek  the  company of  scholars  who put  
their knowledge into practice [ulama ummal], he is a chicken 
from an egg abandoned by the rooster and the mother hen. Seek 
the  fellowship  of  those  who  enjoy  fellowship  with  the  Lord  of  
Truth (Almighty and Glorious is He). What each one of you 
should do, when the night has grown dark and people have gone 
to bed and their voices are silent, is to get up, take an ablution 
[yatawadda],  perform  two  cycles  of  ritual  prayer  [yusalli rak 
attain] and say: “O my Lord, guide me to one of Your righteous 
servants near to You, so that he may guide me toward You and 
make me familiar with Your path.” (p. 406). 

If you sincerely and insistently seek these men and women of God, God 
will lead you to them. 
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that they desire, and there is more with Us.”1 The “more” is far better than 
paradise and not even comparable to the Firdaws, its highest grade. The 
contentment of God and seeing Him are the priceless and matchless plus on 
top of dwelling forever in the Firdaws! 

God says: “Fair in the eyes of men is the love of things they covet: 
Women and sons; Heaped-up hoards of gold and silver; horses branded for 
blood and excellence; and wealth of cattle and well-tilled land. Such are the 
possessions of this world’s life; but with God is a more excellent abode. 
Say: Shall I give you glad tidings of things better than those? For the 
righteous are Gardens in nearness to their Lord, with rivers flowing beneath; 
therein is their eternal home; with companions pure; and the contentment of 
God. And God is watchful over His servants.”2 

Im m Ab  Sa’ d al-Khudr  narrates that Prophet Muhammad, may God 
bless him and grant him peace, said, “God will tell the people of paradise: 
‘O people of paradise!’ They will reply: At your service our Lord and for 
your  pleasure,  and  good  is  in  Your  Hands.  God  will  say:  ‘Are  you  
satisfied?’ they will reply, why wouldn’t we be satisfied, O our Lord? Truly, 
You have given us that which you haven’t given anyone of your creation 
ever.  God will  say:  ‘Shall  I  give  you  better  than  that?’  They  will  reply:  O 
our Lord, is there anything better than that? God will say: ‘I bestow My 
contentment upon you and will never be displeased with you.’”3  

How often you will enjoy the seeing of God in the Hereafter depends on 
how  best  you  did  in  this  life.  So,  aim  with  faith  for  the  priceless  and  
matchless plus, God will grant it if you truly try your best, achieve and 
sustain your highest possible level of excellence, then work on advancing it.   

                                                             
1 Qur’ n 50:35 «       » 
2 Qur’ n 3:14-15 «               

                    
                 » 

3 Sah h al-Bukh r  and Sah h Muslim « !  .  :  !    :     "
   :  .    .       !       :

  :       !   :       :  .  
"      .  «  

499



 
EXCELLING IN THIS LIFE FOR THE NEXT 

   

advanced, will be even better than traditional medicine, less costly, and 
above all, safer and more effective. Excelling by itself generates an 
enjoyable and indescribable feeling of doing something outstanding, a 
feeling that is by itself good for one’s health.   

Premier Paradise in Heaven: The reward of a premier-class in 
paradise is the ultimate result of your lifetime pursuit of righteous 
excellence, and it is the optimum return on your wise investments on earth.  

It is a reward that is far better than anything in life, and it is permanent. 
“So whatever you have been given is but the enjoyment of the life of this 
world. But what is with God is better and more lasting for those who believe 
and put their trust in their Lord.”1 “Say: 'Is that [Hellfire] better, or the 
Garden of Immortality which has been promised to the pious, which will be 
their reward and destination?'”2  

It is a reward that is gained according to the best of what one has 
achieved. So, good news, only the best counts towards your Hereafter 
account! “Whoever does righteous deeds, man or woman, and is a Believer, 
him [or her] verily We shall revive with a goodly life [spent in contentment 
here  in  the  worldly  life  AND/OR  spent  in  Paradise].  And  We  shall  surely  
pay them their reward according to the best of what they used to do.”3  

It is a reward that surpasses what the doer mathematically merits. “If 
any does good, the reward to him is better than his deed; but if any does 
evil, the doers of evil are only punished to the extent of their deeds.”4  

But is it the same level of reward for all saved people? Im m Ahmad 
narrates that Prophet Muhammad, may God bless him and grant him peace, 
said, “Let people work. Paradise is one hundred grades, and the distance 
between each of two grades is like the distance between the heaven and the 
earth. The highest and best of these grades is the Firdaws above which the 
Throne of the All-Merciful is located, and from which the rivers of paradise 
burst forth. So, when you ask God for something, ask for the Firdaws.”5  

The Priceless and Matchless Plus: Is paradise the only and best 
reward one can get in the Hereafter? God answers: “For those who 
righteously excel is paradise and more"6 "There in paradise they have all 

                                                             
1 Qur’ n 42:36 «                 » 
2 Qur’ n 25:15 «             » 
3 Qur’ n 16:97 «                 

    » 
4 Qur’ n 28:84 «                  » 
5 Sah h al-Bukh r  «               :   

             »  
6 Qur’ n 10:26 «    » 
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Ab  Hurayra from Prophet Muhammad, may God bless him and grant him 
peace.1  

2. To serve God’s creation especially parents, family, friends, and the
needy. 

3. To excel in all aspects of life: personal, spiritual, professional, and
communal.  

4. You Will Achieve Better Results in this Life and the Next
One more reason to excel is that it produces the best results both in this 

life and in the next. You’ll enjoy life better while helping others do so too. 
In the next life, you will be given a premier-class paradise, called the 
Firdaws. On top of that, God will grant you the priceless and matchless 
reward: His contentment and the contemplation of His Face. 

It is noteworthy that you don’t have to live a miserable life in order to 
earn a high degree in the next life. As long as your pursuit for excellence is 
in God’s way, it is surely possible to enjoy a fine life [hay t ayyiba] while 
your rank in the afterlife is being elevated. God says: “For those who 
righteously excel, there is fine reward in this world, and indeed the abode of 
the Hereafter is better. And truly pleasant is the abode of the pious.”2 

Enhanced Enjoyment on Earth: The better you perform, the better 
quality of life you and others enjoy. Excelling is all about striving for 
achieving more with less in this life, while reaching higher in the next. 
When you excel, you achieve what is more useful, beautiful, enjoyable, safe, 
secure, affordable, reliable, and durable, with less time, money, and effort.  

The pursuit of excellence from an incessant desire produces new and 
better ideas, skills, tools, techniques, technologies, solutions, methods, 
strategies, plans, and processes, which all result in better behaviors, 
products, and services. The developing technologies, if used for a righteous 
cause, lead to a more enjoyable life and a greater bliss in the next.  

Someone built the airplane to come up with a better means of 
transportation and military missions. Another invented the internet to come 
up with a better means of communication. Someone else discovered the 
DNA to better understand the hereditary material in life. 

Excelling is rewarding in all spheres of life: People enjoy well-cooked 
food, more stylish clothing, a more reliable car, a faster internet connection, 
a better protected computer, a more durable home, a more efficient 
appliance, a better education, and more freedom and security.  

Most importantly, health conditions are improved and lives are saved. 
Excelling in medicine results in safer and more effective drugs and devices 
administrated by well educated and highly trained doctors and nurses. 
Natural medicine, when sufficiently funded, widely used, and well 

1 Sah h al-Bukh r  and Sah h Muslim «           »
2 Qur’ n 16:30 «            »
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everything we do, say, or write. We will also be judged on what we fail to 
do when we can in fact do it.  

You should see your life as a testing center where you are the student 
and the quality of your actions is being monitored, tested, and recorded. 
Your patience is tested every time you face a hardship. Your expertise is 
tested every time you do a job. Your veracity, fluency, and knowledge are 
tested every time you speak. Your character and attitude are tested every 
time you interact with your parents, spouse, children, friends, colleagues, 
supporters, and opponents. Your wisdom and strength are tested every time 
you are expected to defy what is unjust. Your faith is tested every time you 
are expected to perform an act of worship or abstain from a sin.  

Your whole life is a non-stop test for quality until you return to your 
Lord. It is a test that is designed for you to grow and reach higher, not suffer 
and live a miserable life. If you believe in it and understand its benefits, you 
will enjoy life here and Hereafter. You may have two students taking the 
same test, one is enjoying it and the other is suffering from it. It all depends 
on how well prepared each one is.    

3. You Will Fulfill an Aspect of the Highest Level of Faith 
Another reason to excel is that it is one of the aspects of ihs n that God 

enjoins. “Verily God enjoins justice and ihs n.”1 One of the core tenets of 
the Prophetic Method is that Ihsan is the third and highest level of the 
Islamic Faith, the second level is m n, and the first and basic level is isl m 
(Yassine, 1998).  

Isl m is outward; it is the practice of the five pillars of the Islamic Faith: 
(1) profession of faith, (2) performance of ritual prayer, (3) giving of zak t, 
(4) fasting during Ramadan, and, only if able financially and physically, (5) 
pilgrimage to Mecca at least once in one’s lifetime. 
m n is inward; it builds on and empowers isl m. m n is belief in God, 

His angels, His books, His messengers, the Last Day, and destiny both its 
good and bad. Practically, m n is  a  comprehensive  set  of  over  seventy  
moral qualities, the highest of which is the declaration that there is no true 
god worthy of being worshipped but God the creator of the universe, and the 
lowest is the removal of a harmful object from the road.  

Ihs n builds on m n and isl m; given that it is quite challenging, it 
requires the company of those who have acquired it in order to be acquired. 
Its achiever joins the rank of the best people, true men and women of God. 
It consists of three aspects, the third of which is “to excel” (Yassine, 1998): 

1. To reach the level where you “worship God as though you see Him, 
and if you cannot see Him, then indeed He sees you.” As narrated by Im m 

                                                             
1 Qur’ n 16:90 «     »  
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B. Why to Excel in this life for the next? 
1. God Loves it!
Simply put, you should excel because God loves those who excel! If 

God loves you, then you are among the best of the best in His sight. Is there 
any better or bigger success than that?  

What would motivate someone to excel no matter how much people 
praise him/her for it, no matter how much money he/she earns in return, no 
matter  how  effort  intensive,  time  consuming,  cost  demanding,  or
intellectually challenging it is, no matter how often he/she is inspected by 
his/her boss or parents? The love by God would. 

The Mother of the Believers, ‘ ’icha, may God be pleased with her, 
narrates that Prophet Muhammad, may God bless him and grant him peace, 
said,  “Verily  God  loves  that  if  someone  performs  a  work,  he  perfects  it.”  
People do different things for various reasons, legitimate or not: Money, 
fame, power, praise, joy, hobby, or fear of punishment. Numerous ways are 
tried to motivate people to do just their minimum required work, not to 
mention improving it. The love by God is a motive that guarantees your full 
and sincere dedication to achieving the best.  

You want to be in constant connection with your Lord as if you see 
Him, if not, at least you act upon the fact that He sees you. Thus, you make 
sure that each action is done well. This connection serves as an incessant 
self-motivation as well as a self-inspection for excelling. Any inspection by 
someone else is not needed except for training or improvement purposes. 
Your supervisor will then not have to worry whether or not you have done 
your best to do your job well or you have done just the bare minimum to 
pass the inspection and earn the highest salary.  

You want to excel primarily for the sake of seeking God’s love. 
2. You Will Serve the Purpose of your Existence
One  of  the  main  reasons  you  should  excel  is  to  serve  one  of  the

purposes of your existence, which is to test the quality of your performance.  
Everything God creates has a purpose. “Not without purpose did We 

create heaven and earth and all between! That is the opinion of Unbelievers! 
And woe to  the  Unbelievers,  from the  Fire!”1 “I have not created the jinn 
and humankind to any end other than that they may worship Me.”2 “He who 
has created death and life that He may test who amongst you is best in 
deeds.”3 Since we are returning to God to account for our work in this life, 
He  has  informed us  in  advance  of  the  purpose  of  our  existence  so  that  we  
stay focused on it and serve it. 

We will be judged on the quality of our attitudes and behaviors, and 

1 Qur’ n 38:27 «                  » 
2 Qur’ n 51:56 «      »
3 Qur’ n 76:2 «        »
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help, trial & error, learning, or training in order for His work to be perfect. 
He just says “be” and it “comes to be.”1  

Some may wonder: But there are births with defects, diseases, evils, and 
what appears to be imperfection. Aren’t they flaws or faults in God’s 
creation? What makes something perfect is not necessarily its shape, color, 
size, or taste but its ability to adapt for its intended purpose.  

Think  of  an  English  test  where  the  student  is  given  a  faulty  sentence.  
The intended purpose is to test the competency of the student in correcting 
the sentence. The content of the question is well prepared even though it is 
full of flaws. The latter are intentional, not accidental, nor are they the work 
of a non-qualified tester. God perfectly and justly makes His work fit for its 
intended use and purpose. He tests you for your own benefit giving you a 
chance to excel and earn your success in this life for the next, as the teacher 
does it for the student.   

3. Excel in Harmony with God’s Perfect Plan 
Part of the intended purpose of God’s Plan is to test us and so give us a 

golden chance to reach higher in this life for the next (Yassine, 2000b). “He 
Who has created death and life that He may test who amongst you is best in 
deeds”2.  Two  words  in  the  verse  are  worthy  of  special  attention:  Test and 
best. The word test provides answers to the difficult whys such as: Why am I 
sick? Why did I lose my job? Why is this or that happening to me, to my 
family, to us, to them, etc? The word best emphasizes the utmost importance 
of excelling.  

The trials and tribulations of life are meant to test our faith in God that 
they  are  eventually  all  for  our  own  benefit,  and  to  test  our  patient  
perseverance in either overcoming them or coping with them (Yassine, 
1996). They can be the direct consequence of our own actions in which case 
we should turn them into opportunities for improvement and purification 
from our wrongdoings. Or they can be great means to grow stronger. They 
are all meant to move us to next level in this life for the next. 

God’s Plan has been to bring you to life to test  you how best  you will  
follow His guidance in serving your self and His creation. You did not come 
to  this  life  by  chance  or  for  no  reason,  but  you  were  brought  to  it  with  a  
Plan. Excelling in harmony with His Plan means to have your journey 
guided by God. It means to excel only at that which pleases Him.   

If you have faith in God, then embark on a journey of excellence pursuit 
in harmony with His Plan. It is the only plan that is absolutely perfect. Your 
journey for achieving excellence will have the best possible results, 
guaranteed in this life and the next.  

                                                             
1 Qur’ n 16:40 «           » “Whenever We intend to do 
something, We just say, “Be,” and it comes to be.”  
2 Qur’ n 76:2 «            » 
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A. God’s Perfect Work and Plan 
1. Reflect on the Signs of God’s Perfect Work
Reflect on the signs of God’s perfect work and be inspired to pursue 

excellence.   
Reflect with your physical and spiritual eyes on the flawless sky, the 

spread out yet round earth, and the firm mountains, and then commemorate 
God and His perfect work. “Do they not look at the sky above them? How 
We have made it and adorned it, and there are no flaws in it? And the earth, 
We have spread it out, and set thereon mountains standing firm, and 
produced therein every kind of beautiful growth (in pairs). To be observed 
and commemorated by every devotee turning (to God).”1  

Reflect on how a dead earth can be revived, a perfect parable to God’s 
ability to revive the spiritually dead soul and resurrect the dead. “Then 
contemplate (O man!) the memorials of God’s Mercy! How He gives life to 
the earth after its death: verily the same will give life to the men who are 
dead: For He has power over all things.”2  

Reflect on how the merging of the day and night is so perfect that one 
cannot tell when one or the other exactly begins and ends. “Have you not 
seen that God merges the night into the day and the day into the night?”3  

2. See and Ponder That Which is in Your Self
Look at your self, how it is perfected to function as intended. Do you 

hear the sound of your heart? Do you feel the flow of the blood in your 
veins? There is a complex system inside working by the Plan and Power of 
God, enabling you to exist and excel. It is all silent to you so that its “noise” 
does not bother you. Look at how your various physical, intellectual, and 
spiritual needs are all amazingly and strongly intertwined. God says: “In the 
earth are signs for those who are certain in their Faith. As also in your own 
selves: Will you not then see?”4  

God is the only One Who can fully perfect anything and everything.5 
His work has been and will always be perfect while ours is never perfect and 
always in need for improvement. Unlike us, He doesn’t need any efforts, 

1 Qur’ n 50:6-8 «              
               »

2 Qur’ n 30:50 «                   »
3 Qur’ n 31:29 «              »
4 Qur’ n 51:20-21 «        »
5 Qur’ n  27:88  “This  is  the  handiwork  of  God Who has perfected everything that He 
created.” «      »
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Introduction 
God says: “He Who created Death and Life, that He may test you, who 

is best in deed?” (Qur’ n 67:2). The key question is: how to be best in 
deeds? Also, what does “best” mean in the sight of God?  

At which level of your din, you would like to meet your Lord once you 
meet  Him in the Hereafter: Isl m, m n, or ihs n?  And given that excelling 
is one of the three complementary meanings of ihs n,  at what degree of 
quality would you like to present your self to your Lord once  you meet Him 
in the Hereafter: Average, good, or excellent?    

This paper will address such questions by reformulating and making the 
ten guiding qualities of the Prophetic Method applicable to a journey of 
excellence pursuit. It is noteworthy that all credit should be truly due to 
Im m Yassine, the founder of the School of the Prophetic Method.  

Excelling in this life for the  next  is  not  meant  to  answer  the  technical  
how. That is important and it is up to the experts in each field to figure out.  

This is a guide to embark on a God-centered and hereafter-oriented 
lifetime journey to achieve, sustain, and advance excellence in all aspects of 
one’s life with the aim of pleasing first and foremost God while benefiting 
His creation. “Through this ihs n in the worship of his Lord, his [the 
believer’s] heart becomes sound, his character is beautified and his 
intentions and actions are rectified, so he becomes a mercy to creation and 
his benefit extends out to the world, beginning with those closest to him. His 
benefit to society and to all people is not based solely on his good 
intentions, kind purpose and hastening to action. Rather it is especially 
based on his experience, his skill and his ability to perfect those jobs that he 
has been entrusted with.” (Yassine, 1998, p.17) 

Excelling in this life for the next is about achieving a type and level of 
excellence whose seeds are fruitful beyond this world, continuing to the 
next one. The result consists of enjoying an excellent personal, professional, 
spiritual, and communal life while reaching a high level in the next life. 

First, given its primary importance and relevance, some aspects of 
God’s perfect Work and Plan will be presented to make the point that (a) a 
lifetime journey of excellence pursuit in this life for the next can only be 
successful if it is in harmony with God’s Plan, and that (b) being in rapport 
with God in everything we seek to achieve, which is excellence in this case, 
is one of the core tenets of the Prophetic Method (Yassine, 1998). 

Second, the paper will explain why it is so essential in the sight of God, 
to excel in this life for the next, and what can be achieved as a result of that.   

Third, the core question of this paper will be addressed: How to apply 
the ten guiding qualities of the Prophetic Method, developed by Im m 
Yassine, to such lifetime journey? 

Fourth, some guidelines on how to not let perfectionism paralyze such 
pursuit of excellence in this life for the next will be offered. 
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TITLE: Excelling in this Life for the Next based on the Prophetic Method 
Developed by Abdessalam Yassine 

Im m Abdessalam Yassine puts the attainment of ihs n [spiritual 
excellence] along with the establishment of justice as the dual primary goal 
of following the Prophetic Method that he developed (Yassine, 1998; 
Yassine; 2000a). He defines ihs n with three complementary meanings, the 
third of which is to pursue excellence (Yassine, 1998). The question is then 
how to pursue excellence in light of the Noble Qur’ n and the Prophetic 
Method  [al-Minh j an-Nabaw ]? Specifically, this paper shows how to 
apply the ten attributes [al-Khis l al-’Ashr] (Yassine, 1981) of the Prophetic 
Method to such pursuit of excellence. It reformulates these ten attributes as 
follows: (1) accompany the best people of high moral and spiritual fiber in 
order to guide you and support you in your lifetime journey of pursuing 
comprehensive excellence to attain optimal and perpetual results; (2) 
remember God in order to empower you for the journey; (3) get yourself 
truly committed to excellence in order to achieve it; (4) give your best in 
order to get the best; (5) learn what to excel at and how to excel in order to 
be on the right path; (6) put knowledge into practice in order to become an 
expert; (7) outshine in the right direction in order to join the best of the 
bests; (8) proceed deliberately and steadfastly while scaling up the journey’s 
ascent in order to overcome the journey’s obstacles; (9) be balanced and 
purposeful in order to best serve God’s creation; and (10) strive to finish the 
journey and return to God with an excellent soul. 

Keywords: Quality; excellence; prophetic method 
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Son livre  « La Justice : Les Islamistes et le Pouvoir », pour ne citer que 
celui-ci, traite en profondeur des problématiques principales que les 
nouveaux arrivants au pouvoir seront appelés à affronter : l’enseignement 
(auquel plusieurs chapitres sont consacrés dans d’autres livres comme le 
Dialogue avec nos vaillants démocrates), l’économie (sujet exclusif de son 
livre  :  «  De  l’Economie  »),  la  condition  de  la  femme  (examinée  dans  
l’Illumination des Croyantes), etc. 

 
Une conclusion s’impose donc à nos esprits : loin d’être un visionnaire, 

M. Abdessalam Yassine s’adonne à un examen minutieux de la réalité 
actuelle, tout en se référant à l’histoire pour finaliser un projet de 
changement  devant  aboutir  à  un  projet  de  société  qu’il  nomme  urbanisme  
fraternel. Tout cela en s’inspirant directement des règles de changement 
arrêtées par le Coran et la Sounna du Saint Prophète. Authenticité, réalisme 
et perspectivisme sont donc les maîtres-mots qui commandent la théorie du 
changement prônée par M. Abdessalam Yassine. 
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conjoncture. Avec sa souplesse, il put –Dieu l’ait en Sa sainte miséricorde- 
mener le vaisseau pendant un certain temps »1. 

De même pour Sayed Qotb et Al Moudoudi, pour ne citer que ces deux 
éminentes noms, dont il réfute le qualificatif de Jahilya qu’ils attribuent aux 
sociétés musulmanes contemporaines, lui préférant celui d’épreuve 
(fitna) : « Lorsque le droit se trouve mêlé au non-droit, quand l’islam  
domine la jahilya dont certains vestiges demeurent ou lorsque cette dernière 
reprend le dessus sur l’islam et brouille sa limpidité, nous pouvons alors 
parler d’épreuve (fitna) ».2Et d’ajouter que « certains de nos jeunes gens 
inexpérimentés ont lu les écrits de nos savants comme Al Moudoudi et 
Sayed Qotb –Dieu les ait en Sa sainte miséricorde- et trouvant le terme de 
Jahilya corrélé aux sociétés de l’épreuve (fitna) dans lesquelles nous vivons, 
ils ne lui prêtèrent qu’un seul de ses de ses deux sens, croyant alors que nos 
savants ont jeté l’anathème sur toute la communauté »3  

Ceci sans toutefois nier à Sayed Qotb le mérite d’avoir, notamment dans 
son célèbre ouvrage : « Jalons sur la voie de l’Islam », insisté sur « la 
condition de la clarté » 4 des positions adoptées par les tenants des projets de 
changement islamique. 

Bref, l’un des soucis majeurs de M. Abdessalam Yassine est que sa 
théorie de changement s’inspire et tire son authenticité du modèle 
prophétique. Il n’en demeure pas moins qu’il lui a fait intégrer toutes les 
donnes de la réalité universelle et islamique historique et moderne, lui 
conférant ainsi son caractère de réalisme. 

C. Un projet perspectiviste  
Mais un projet de changement devant aboutir à un projet de société 

pourra-t-il pleinement mériter son nom s’il ne fait preuve d’anticipation. Si 
M. Yassine s’en rapporte en permanence à l’histoire, particulièrement à la 
genèse de la oumma islamique, pour expliquer la décadence qu’elle vit 
aujourd’hui, comme à l’histoire toute récente ( Cf. Dialogue d’Hier et de 
Demain), il ne cesse de projeter sa stratégie de changement sur le moyen et 
le très long terme. Son œuvre est sans cesse ponctuée de mots désignant ce 
« Demain » qu’il faudra bâtir. Les solutions qu’il suggère à un tel problème 
et la réponse qu’il apporte à une telle question sont presque toujours 
introduites par cette notion. « Lorsque l’épreuve aura pris fin, les soldats de 
Dieu devront (par exemple) redoubler de vigilance vis-à-vis des hypocrites 
et des charlatans. Certains parmi les gens sont des loups et des renards qui 
s’infiltrent dans les rangs pour servir leurs propres intérêts ».5  

1 Abdessalam Yassine, Al Minhaj Annabaoui, P. 376 
2 Abdessalam Yassine, La Justice : les Islamistes et le Pouvoir,  2000, P 544. 
3 Abdessalam Yassine, Al Minhaj Annabaoui, P. 243 
4 Abdessalam Yassine, La Justice : les Islamistes et le Pouvoir,  2000, P 536. 
5 Abdessalam Yassine, Al Ihsane,  Al Oufouk – Casablanca, 1998, P13. 
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II. Caractéristiques essentielles de la Méthode Prophétique
A. Un projet authentique : 
Dès les premières ébauches de son projet de changement, notre penseur 

insiste sur le fait que « tous les Prophètes –Prière et salut sur eux tous-, 
depuis Adam, ont été désignés pour transmettre le Message de l’Islam (…) 
C’est ainsi que s’est formé le convoi prophétique qui porte le message de la 
bienfaisance et de la guidance sur la voie droite. Lorsque nous disons : 
Méthode prophétique, nous désignons par là cette voie toute droite 
empruntée par ce convoi glorieux »1 

En fait, si M. Yassine s’est attaché à repérer, à regrouper et à agencer 
les composantes-clés du projet de changement de l’homme et de la société 
adopté et adapté par chacun des Messagers de Dieu et finalisé par 
Mohammed –Prière et salut sur eux tous- il n’en demeure pas moins qu’il a 
mis sur pied une feuille de route se proclamant du projet initial.  

Et pour preuve ! Aussi bien dans les Prolégomènes que dans l’exposé 
détaillé des vertus-clés du Minhaj, il n’a cesse de se référer aux versets 
coraniques comme aux dires et actes du Saint Prophète. D’ailleurs, il 
souligne à maintes reprises qu’« Il faudrait ériger notre édifice sur les 
fondations inébranlables du Livre et de la Sounna, les sentiments versatiles 
ne sont que folie »2 

B. Un projet réaliste 
Ce constat établi, la tentation serait grande de croire que le Minhaj 

transcende la réalité et prône un processus de changement idéaliste. Loin de 
là ! M . Yassine ne cesse d’évoquer des faits réels de l’histoire universelle, 
comme de celle des musulmans. Il consacre même dans son ouvrage très 
consistant, «Demain l’Islam », tout un chapitre au « Livre du Monde » où il 
passe en revue plusieurs expériences qui jalonnent le parcours historique de 
l’humanité, celles relatives aux projets de changements et aux révolutions 
déclenchées pour renverser un état de fait établi. 

Une grosse part de ce même chapitre est consacrée à l’expérience 
maoïenne en Chine dont il s’attache à tirer les leçons qui s’imposent. 3  

Idem pour l’expérience islamiste, M. Yassine semble avoir passé au 
peigne fin l’histoire des mouvements islamistes, depuis les pères fondateurs 
jusqu’aux tout récents projets de réforme islamique dans le monde 
musulman. Son insistance sur les erreurs commises, notamment en matière 
d’éducation et de participation politique est flagrante. 

Evoquant par exemple le combat mené par Al Banna, il dit avoir 
découvert « un modèle vivant de manœuvre menée contre le pouvoir et les 
partis.  Il  laissait  paraître  un  certain  penchant  pour  ces  derniers  selon  la

1 Abdessalam Yassine,Demain l’Islam, Ed. Ennajah, Casablanca, 1973. PP. 160 – 161. 
2 Abdessalam Yassine, Regards sur le fiqh et l’Histoire, Société européo-libanaise 
d’Edition, Beyrouth, 1989, P.11 
3 Abdessalam Yassine, Demain l’Islam, PP. 340-409 
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Seulement cette vertu ne doit pas se transformer en appel à la 
résignation et à la soumission aux coups, très durs d’ailleurs, portés par les 
adversaires. Elle ne doit pas justifier un quelconque penchant pour 
l’immobilisme sous prétexte de sagesse. Entre ces deux extrêmes, il faudra 
cheminer  et  trouver  le  juste  milieu.  Dieu  le  dit  clairement  en  parlant  de  la  
dépense : « Ne tiens pas ta main fermée comme enchaînée à ton cou, mais 
ne l’ouvre pas trop large non plus, au risque d’être blâmé et pris de 
chagrin »1 

La  civilisation  matérialiste  a  envahi  les  cœurs  et  les  esprits,  tué  le
fraternalisme et découpé la oumma en classes. Il ne suffit donc pas, selon M. 
Yassine, de clamer que l’Islam est la solution. Il faut expliquer aux gens que 
la voie prônée par Dieu chemine entre ces deux extrêmes : la misère et le 
luxe, et militer pour une économie qui soit équitable et où règne l’égalité des 
chances. Sinon « la pauvreté demeurera liée à la mécréance et les ventres 
vides, les corps malades et les esprits creux n’écouteront aucun appel avant 
celui de la justice » »2 

10. Le combat
En fait, toutes les vertus présentées ci-dessus, affluents compris, ont 

pour finalité de préparer le membre actif du mouvement de changement à 
cette dernière. Notre penseur insiste là-dessus et rappelle que ceux qui 
« combattent pour la cause de Dieu, faisant fi de tout reproche »3 doivent 
faire preuve d’une haute spiritualité. Pour lui, il y a deux genres de combat : 
un combat externe et c’est des deux le plus facile et un autre interne, bien 
plus pénible. C’est à lui que s’adresse les 9/10 èmes de la méthode 
prophétique. 

Si, pour notre penseur, les autres prônent la révolution qui fait usage de  
la violence  pour renverser un état actuel, il fait référence au Messager 

de  Dieu  -Prière  et  Salut  sur  lui-  qui  a  opté  pour  une  qawma (soulèvement  
progressif)  qui  a  changé  radicalement  les  esprits  et  les  cœurs,  avant  de
changer le monde. 

M . Abdessalam Yassine, en se référant au verset coranique qui stipule 
que « Dieu ordonne la justice et le bel agir »4 définit bien la finalité binaire 
de son projet de changement : une spiritualité à toute épreuve de l’individu 
musulman et une suprématie de droit de la oumma islamique. 

Ce passage en revue, assez succinct, de la théorie du changement bâtie 
par M. Abdessalam Yassine nous amène à pousser la réflexion plus loin 
pour essayer de dégager les caractéristiques essentielles de la Méthode 
Prophétique.  

1 Le voyage Nocturne, 29 
2 Abdessalam Yassine, Al Minhaj Annabaoui , P. 325 
3 La Table Servie, 54 
4 les Abeilles,90 
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 Qu’il faut chercher en permanence à atteindre la perfection dans leur 
accomplissement ; 

 Qu’il faut prendre pleinement conscience de la responsabilité des 
actes accomplis devant Dieu. 

7.   Témoigner pour Dieu 
L’action entamée par les partisans de la Méthode Prophétique doit être 

empreinte de cette vertu. Ils doivent tout d’abord se distinguer de la société 
en dérive sans toutefois s’isoler en ermites. Certains ont cru que les écrits de 
Sayed Qotb et Al Moudoudi jettent l’anathème sur les sociétés musulmanes. 
Le terme de Jahilia fort utilisé par ces deux penseurs et activistes ont fait 
penser à tort certains esprits hargneux que ces sociétés sont devenues 
mécréantes. M. Yassine, loin de là, préfère à ce terme celui de Fitna 
(épreuve) très employé par le Prophète -Prière et Salut sur lui- pour qualifier 
les musulmans en perdition. 

Notre penseur prêche plutôt pour un changement doux et progressif des 
militants qui se distingueront ainsi des habitudes des infidèles et 
réintègreront le modèle du Prophète dans leurs actes, apparence, paroles et 
surtout et bien avant cela, dans leur fort intérieur. C’est par là qu’ils 
rempliront la condition posée par le Tout-Puissant lorsqu’Il affirme que 
« Ainsi avons-Nous fait de vous une communauté de juste milieu pour que 
vous soyez témoins des autres humains et le Messager témoignera de 
vous »1. 

8. La maîtrise de soi 
Tout d’abord, notre penseur ne cesse de condamner cette mentalité de 

troupeau qui rend la tâche des réformateurs très pénible. Dieu l’a rapporté 
dans Son Livre en parlant du Pharaon qui « abusa de la légèreté de son 
peuple, qui l’a suivi. C’était un peuple pervers »2 

Celui donc qui s’attache à vouloir changer les sociétés musulmanes 
éprouvées doit avoir la capacité d’affronter la réalité amère, en faisant 
preuve de très longue haleine et en s’accrochant à la ligne qu’il s’est tracée 
dès le départ. Il ne se laisse pas emporter par les voix fanatiques qui 
appellent à la violence, ni par ceux qui prônent le clash des classes comme 
outil de changement.  

Dans ce contexte caractérisé par les querelles héritées du passé, la 
nature enthousiaste des jeunes, qui constituent le corps du mouvement de 
changement, et la nature même de l’action islamique , il sont très rares ces 
profils qui puissent faire preuve de détermination et de charisme . 
L’éducation adoptée dans les rangs doit donc veiller à produire ce genre de 
carrures. 

 
9. Le cheminement 

                                                             
1 La Génisse, 143 
2 L’ornement, 54 
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véritablement  valoir  comme  tel  que  s’  «  il  se  confond  à  la  lumière  qui  est  
projetée par Dieu dans le cœur de sa créature »1 et qui lui fait séparer la 
graine de l’ivraie dans l’amas de sciences accumulées ; un savoir lui 
permettant de se faire une vision cohérente du monde, de son sort à lui et de 
son rôle exact dans le projet de réintégrer à ce monde son destin véritable 
pour lequel il a été créé : celui de se soumettre et d’aimer son Créateur et de 
se préparer à Sa rencontre. Dieu affirme clairement, que les mécréants 
« connaissent les apparences de la vie d’ici-bas, mais n’accordent aucune 
attention à la Vie Dernière »2 

Pour cela, notre penseur relie entre la Raison, la Volonté et la 
Révélation et se demande avec insistance : « Le Coran et la Sounna sont 
bien là  entre nos mains. Mais avec quelle raison et quelle volonté allons-
nous les appliquer ? »3 , en soulignant qu’il nous faudra bien dépasser les 
querelles passées tout en tirant profit des instruments de réflexion de nos 
ancêtres. La finalité du savoir qu’il nous faudra acquérir est de faire 
« revivre la oumma et la faire réintégrer la loi de Dieu et Sa voie »4  . 
Autrement dit, il nous faudra bien veiller à ne pas nous disperser et à nous 
approprier les bases de cette science par laquelle le Saint Prophète -Prière et 
Salut sur lui- a fait changer l’Homme : celle de la Méthode Prophétique. Car 
« toute erreur de savoir se répercute gravement sur les fruits de l’action »5. 

6.  Agir 
S’il est vrai que la marche des mouvements de changement au sein des 

sociétés musulmanes est bien entamée, il n’en demeure pas moins, selon M. 
Yassine que « l’action sur le terrain, si elle n’est pas régie par un plan bien 
bâti, ayant une finalité bien claire, des objectifs étalés sur le temps et bien 
définis et une bonne répartition des tâches sur les soldats de Dieu ne peut 
finir par former la force de changement tant espérée, même si elle réussit à 
créer une formation de taille » (la Méthode Prophétique, 237).6 

La condition première à cette action est qu’elle soit bonne, c’est-à-dire 
qu’elle satisfasse le Créateur, comme le Coran ne cesse de le répéter en 
louant ceux qui « croient et qui accomplissent les bonnes œuvres ». 
Mohammed -Prière et Salut sur lui- et ses compagnons n’étaient pas des 
philosophes mais étaient des hommes d’action et le fait d’être candidats à ce 
projet de société tissé selon le modèle prophétique impose certaines règles 
d’action : 

 Que tous les pas à accomplir soient claires pour les acteurs ; 

                                                             
1 Abdessalam Yassine, Al Minhaj Annabaoui , P.220 
2 Les Byzantins, 7 
3 Abdessalam Yassine, Al Minhaj Annabaoui , P.220 
4 Abdessalam Yassine, Al Minhaj Annabaoui , P.221 
5Abdessalam Yassine, Al Minhaj Annabaoui , P. 238 
6 Abdessalam Yassine, Al Minhaj Annabaoui , P. 237 
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b) L’attachement aux habitudes, mentalités et égoïsmes hérités. Il ne 
peut y avoir de véritable changement, condition sine qua none de la victoire, 
que si le fidèle se détache de ses liens avec la réalité de la perdition. 

c) L’attachement aussi à cet islam hérité des ancêtres qui nous garde 
captifs des querelles d’antan et sabote toute tentative sérieuse d’aller de 
l’avant. Dieu l’annonce clairement : « Tu ne trouveras point de gens qui 
croient en Dieu et qui sympathisent avec ceux qui sont hostiles à Dieu et à 
Son prophète » 1 

d) Accepter les superstitions auxquelles est soumis le pauvre peuple 
ignorant et paupérisé. Car le combat pour le changement ne peut s’opérer si 
la base populaire est rongée par ce genre de croyances. 

e) Se résigner aux compromis qui impactent le parcours du mouvement 
de changement et font perdre la visibilité à ses partisans. 

f) Le recrutement de masse sans s’attarder à bien choisir les éléments 
et à les mettre à l’épreuve. Car nombreux sont ceux qui excellent dans les 
discours mais rares sont ceux qui ne désertent pas à la première secousse. 
Dieu trace le portrait de ce genre de personnes : « Parfois, les croyants 
souhaitent qu’une nouvelle sourate soit révélée. Mais dès qu’une nouvelle 
révélation  explicite  évoque  les  prescriptions  du  combat  armé,  tu  constates  
que les cœurs malsains lancent un regard troublé comme s’ils étaient déjà à 
l’article de la mort. Malheur à eux ! S’ils étaient sincères, dans les moments 
décisifs, obéissance et bonne parole seraient bien meilleures pour eux » 2 

g) M. Yassine insiste bien sur le fait que le mouvement de changement 
doit bien accueillir le nouveau venu, faire preuve de patience avec lui et 
l’aider à foncer progressivement sur les sommets pour dépasser les obstacles 
internes qu’il a hérité de son passé, pour changer et mériter de faire partie 
des soldats de Dieu. Mais les éléments suspicieux ou pouvant facilement le 
devenir ne peuvent jamais devenir ni porteurs, ni militants. 

4. Faire preuve de don  
L’adhésion au rang de ceux qui militent pour le changement de l’état de 

la oumma ne peut se faire que si le nouvel arrivant comprend, après un 
certain temps, que le combat pour la cause de Dieu ne peut être mené que 
par les véridiques. Et ces derniers doivent prouver qu’ils le sont, en faisant 
don, du minimum d’abord, de leur argent, de leur temps, de leur 
insouciance… avant de tout céder à leur créateur .Dieu les y exhorte avec 
force : « Allah S’est fait céder de la part des croyants leurs vies et leurs 
biens, en échange du Paradis »3  

5. Savoir 
M. Abdessalam Yassine tient à ce propos à bien distinguer entre ouloum 

(Sciences)  et  ‘ilm  (Savoir)  et  souligne  que  ce  dernier  ne  peut  se  faire  

                                                             
1 La Discussion, 22 
2 Mohammed,20-21 
3 Le Repentir, 11 
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Dieu ? » et les Apôtres de répondre : « Nous sommes les défenseurs de la 
cause de Dieu ! »1 

2. Invoquer Dieu 
Sur les traces du Saint Prophète -Prière et Salut sur lui-, M. Abdessalam 

Yassine préconise comme instrument éducatif primordial l’invocation du 
Seigneur qu’il appelle « Alchimie divine et remède purificateur du cœur »2. 
Ce cœur qui est le centre de gravité de la créature humaine et qui, une fois 
devenu sain, tout le corps le devient. La parole divine stipule très clairement 
que « L’invocation de Dieu rend les cœurs comblés de sérénité »3 . 

Le registre de cette invocation est très varié ; il s’ouvre sur les rites 
obligatoires dont doit s’acquitter le fidèle pour mériter son statut de 
musulman et s’étale à l’infini sur toute parole, pensée, sentiment et acte 
susceptible de le rapprocher davantage de son Créateur. Il ne faut pas 
oublier  à  ce  propos,  que  le  Saint  Prophète  -Prière  et  Salut  sur  lui-,  en  
répondant à Gabriel qui l’interrogeait sur les niveaux de la religion, avait 
bien expliqué qu’ils s’articulent en Islam, Foi et Rapprochement de Dieu. 4 

Pour ce faire ; M. Yassine insiste bien sur les régimes d’invocation 
(awrad) auxquels doivent se tenir les porteurs du projet de société, tel qu’il 
est détaillé dans la Méthode Prophétique. Il met en tête de liste la récitation 
quotidienne et progressive du Saint Coran, avant la profession de foi et la 
prière consacrée au Messager de Dieu -Prière et Salut sur lui-, pour ne citer 
que ces genres. Car, le Prophète l’a bien souligné en s’adressant à son 
compagnon Mou’ad : « L’action la plus aimée de Dieu est que tu meures en 
invoquant Dieu »5 . 

3. Etre véridique 
Ceci dit, les deux vertus précédentes ne peuvent se faire valoir qu’une 

fois  corrélées  à  une  troisième  qui  consiste  à  être  véridique.  Dieu,  à  ce  
propos, rend hommage à « certains d’entre les croyants (qui) sont des 
hommes qui ont tenu leur engagement envers Dieu. Certains d’entre eux ont 
accompli leur destin, d’autres attendent, sans nullement changer de 
conviction »6  

Pour M. Yassine, le fait d’être véridique contredit absolument : 
a) L’hypocrisie sur laquelle on ne peut passer outre en recrutant les 

éléments qui serviront de corps et de pilier du mouvement de changement. 
L’infiltration des hypocrites dans les rangs des combattants pour la cause de 
Dieu pourrait bien retarder la victoire promise par le Tout-Puissant à ses 
soldats. 

                                                             
1 Le Rang, 14 
2 Abdessalam Yassine, Al Minhaj Annabaoui , P.159 
3 Le Tonnerre, 28 
4 Mouslim et El Boukhari 
5 Mouslim 
6 Les Coalisés, 23 
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Il fait référence à ce propos à Al Gazali, qui, parvenu au sommet de la 
pyramide sociale et culturelle sous le règne des Abbassides, se dépêcha, 
après une crise spirituelle des plus aigues, d’aller un cheikh éducateur qui le 
guidera sur la voie    

 de la transcendance1.  
Or,  il  demeure  clair  qu’un  des  mérites  de  M.  Abdessalam  Yassine  est  

d’avoir soudé cette compagnie à la vie en communauté. Dieu a fait l’éloge 
des Compagnons, non seulement parce qu’ils fréquentaient et aimaient 
infiniment leur Prophète -Prière et Salut sur lui-, mais aussi parce qu’ils se 
fréquentaient et s’aimaient, malgré les contraintes de leur combat acharné 
contre l’obscurantisme mécréant et les vicissitudes de leur vie quotidienne 
qu’ils menaient comme le commun des mortels. 

Pour ce faire, le Messager de Dieu -Prière et Salut sur lui- a établi, dès 
son arrivée à Médine, un pacte de fraternité ,sur lequel insiste tant M. 
Yassine, qui a lié les ansars (supporters) et les mouhajirines (les immigrés 
de la Meque) devant Dieu et les hommes, les faisant avoir droit à l’héritage 
et au partage de biens, comme le Coran les décrit avec éloquence:  « Ceux 
qui accueillent avec amour les croyants qui se réfugient chez eux, 
n’éprouvant aucun ressentiment au sujet de ce qui est octroyé à ces émigrés, 
et qui se privent en leur faveur, fussent-ils eux-mêmes dans le besoin »2 . 

Et pour renforcer ces liens entre les partisans de la cause de Dieu, M. 
Yassine insiste sur une prière évoquée dans la même sourate et à laquelle il 
ne cesse d’appeler les membres d’Al Adl Wal Ihsane : Douaa Ar-rabitah (la 
Prière du lien indéfectible). Une prière inspirée de et détaillée à partir de 
celle rapportée par le saint Coran et prononcée par tous les croyants qui 
emprunteront la voie de la prophétie : « Seigneur ! Accorde-nous Ton 
pardon ainsi qu’à nos frères qui nous ont devancés dans la foi ! Epargne-
nous toute rancœur contre les croyants ! »3   

Mais, loin de prêcher un cheminement spirituel qui relierait 
verticalement un guide à ses adeptes, comme ce fut et c’est encore le cas 
chez les confréries religieuses, M. Yassine appelle à une compagnie qui 
tissera ses liens sur le modèle prophétique, où l’ascension spirituelle est 
indissociable du combat pour la cause de Dieu et sur laquelle insiste le Tout-
Puissant lorsqu’Il évoque la sévérité des compagnons à l’égard des 
mécréants et leur compassion entre eux. Dans un titre très évocateur, il nie 
absolument qu’il puisse y avoir de « Combat sans mouvement organisé »4et 
que tous les messagers de Dieu avaient adopté la même approche. Le Coran 
ne rapporte-il pas en la louant la réaction des Apôtres du temps de Jésus, fils 
de Marie, lorsqu’il leur dit : « Quels seront mes compagnons sur la voie de 

                                                             
1 Abdessalam Yassine, Al Minhaj Annabaoui , P.140 
2 L’Exode, 9 
3 L’Exode, 10 
4 Abdessalam Yassine, Al Minhaj Annabaoui , P.142 
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croyez ! Obéissez à Dieu, obéissez au Messager et à ceux d’entre vous qui 
sont responsables de vous »1 .  M.  Yassine  ne  manque  toutefois  pas  de
préciser que ces derniers doivent appartenir corps et âme à la communauté 
et qu’en cas de litige, le recours et l’arbitrage est du seul ressort du Seigneur 
et de Son Messager. 

Bref, si l’amour en Dieu est pour l’organisation ce qu’est le sang et la 
chair pour le corps, la concertation forme son squelette et l’obéissance des 
membres aux décisions prises par leurs responsables en constituent l’âme et 
l’esprit. 

A ce propos, Dieu exhorte Son saint Prophète -Prière et Salut sur lui- à 
clamer que «Dis-leur : « Voici ma voie : j’appelle à Dieu, en toute 
clairvoyance, moi et ceux qui me suivent. »2 . Une voie linéaire qu’il appelle 
à emprunter avec détermination et avec la visibilité requise. Le Saint 
Messager de Dieu -Prière et Salut sur lui- l’explique clairement : « L’Islam 
a des jalons et un phare comme l’a toute voie »3. 

C’est  là  une  voie  menant  à  Dieu  celui  qui  a  adopté  la  foi  et  qui  a  été  
tracée par le Messager divin : « La foi a quelques soixante-dix affluents dont 
l’affluent suprême est de répéter qu’il n’y a de Dieu que Dieu et dont le 
dernier consiste à écarter les nuisances du chemin des gens. Et la pudeur est 
un affluent de la foi »4. 

Dans sa tentative de re-monter la méthode du Prophète -Prière et Salut 
sur  lui-,  M.  Abdessalam  Yassine  répartit  ces  soixante-dix  affluents  en  dix  
ensembles regroupés sous le nom des dix vertus suivantes : 

1. Aimer et vivre en communauté
Notre penseur s’est bien inspiré du verset coranique qui stipule que 

« Mohammed est le Messager de Dieu Lui et ses compagnons sont sévères 
envers les infidèles et compatissants entre eux. »5 , pour justifier le fait qu’il 
ait fait de la sohaba wa jamaa (s’aimer et vivre en communauté) la première 
vertu-pilier de son projet se société. Dieu a, dans ce verset, commencé par 
évoquer  la  mission  de  Son Prophète  -Prière  et  Salut  sur  lui-  qui  consiste  à  
transmettre Son message avant d’évoquer ceux qui étaient en sa compagnie. 
En fait, ces derniers ne sont devenus de véritables hommes, sévères avec les 
mécréants et doux entre eux, que par le fait qu’ils étaient des compagnons 
du Prophète -Prière et Salut sur lui-.  

M. Abdessalam Yassine octroie à cette première vertu une place de 
choix dans son programme. La compagnie de celui qui est élu par Dieu, 
pour son statut spirituel hors du commun, est une condition sine qua none 
pour que s’opère le changement interne. 

1 Les Femmes, 59 
2 Joseph, 108 
3 El Hakem 
4 El Boukhari et Mouslim 
5La Victoire, 29  
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égarer ne trouvera ni protecteur ni guide »1, pour désigner la fonction de la 
personne élue à la tête de la structure. Loin du statut de leader tant réclamé 
par l’initiateur de tout projet de changement, notamment politique, M. 
Yassine fait passer au premier rang la fonction d’éducateur et de guide 
spirituel au premier responsable du projet de changement qu’il prône. 
Maintenant, cette structure appelée à mener à terme ce projet doit être 
commandée par trois conditions régulatrices : 

 L’amour en Dieu 
Partant du principe que « le corps du mouvement (du changement), s’il 

n’est pas commandé par une synergie totale, par une unité existentielle et 
doctrinaire et par un amour infaillible en Dieu, ne peut influer sur nos 
sociétés errantes et corrompues que rongent la haine de classe, l’adversité 
partisane et les dissidences ethniques »2. Une synergie décrite par le Saint 
Coran qui affirme que « Mohammed,Messager de Dieu et ceux qui sont 
avec lui sont implacables pour les mécréants et doux entre eux »3 Une 
douceur qu’ils puisent de l’amour qu’ils se portent en Dieu et qui les fait 
accéder au rang des « gens qu’Il aime et qui L’aiment à leur tout, humbles 
qu’ils sont devant les croyants et fiers devant les mécréants ; ils combattent 
sur la voie de Dieu sans craindre aucun reproche »4 . 

M. Abdessalam Yassine attire l’attention sur le fait que les 
responsabilités nuisent à cette fraternité et que l’amour des combattants en 
Dieu est la seule garantie de l’union du corps de l’organisation porteuse du 
projet de changement. Or, cet amour s’alimente en continu de l’invocation 
du Créateur. 

 Le conseil et la concertation 
En dressant le portrait des croyants, Dieu déclare clairement que ce sont 

« ceux qui ont répondu à l’appel de leur Seigneur, se sont acquittés de leur 
prière et dont les affaires sont toujours soumises à la concertation »5 .Car, 
l’élément passif ne peut prendre part au combat et les soldats de Dieu ne 
peuvent achever leur œuvre s’ils remplacent un despotisme démonté par un 
autre, même portant étiquette islamique. Le Saint Prophète – Prière et Salut 
sur Lui-, bien que guidé par la révélation divine, était soumis à et appliquait 
sans relâche l’injonction du Seigneur qui lui ordonna de « se concert(er) 
avec eux (les croyants) sur la conduite des affaires »6 . 

 Assumer ses obligations 
Tout cela ne peut faire aboutir la tâche, en l’absence d’une troisième et 

ultime condition qu’explique clairement le verset suivant : « Ô vous qui 

                                                             
1 La Caverne, 17 
2 Abdessalam Yassine, Al Minhaj Annabaoui , P 92 
3 La Victoire, 29 
4 La Table Servie, 54 
5 La Concertation, 94 
6 La Famille Imrane, 159 
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7. L’unification de la communauté des musulmans, condition sine qua 
none pour que cette dernière s’acquitte de son devoir de transmission du 
message de la miséricorde divine à toute l’humanité. Dieu dit à ce propos : 
« Il vous a prescrit en matière de foi ce qu’il avait recommandé à Noé, ce 
que Nous t’avons révélé et ce que nous avions prescrit à Abraham, à Moïse 
et à Jésus en disant : « Célébrez le culte et évitez de vous diviser en 
sectes » »1 .  

D’où la centralité de l’éducation (tarbyah) dans ce processus de 
changement. Un terme auquel notre penseur consacra tout un chapitre du 
Minhaj et sur lequel il ne manquera pas d’insister tout au long de ses écrits. 

Ainsi, il affirme tout d’abord que la finalité de son projet n’est pas de 
produire « une génération d’individus clonés mais des personnes ayant 
toutes une moyenne honorable dans leurs aptitudes mentales, corporelles et 
spirituelles »2  

Ceci dit, il ne manque pas d’attirer l’attention sur un autre terme évoqué 
à maintes reprises par le Saint Coran, notamment dans la sourate du 
Repentir, celui d’Al A’rabyia. Les a’rabes (bédouins) étaient  des 
musulmans qui n’avaient pas fait exode vers le Messager de Dieu -Prière et 
Salut sur lui- et qui ne l’avaient pas soutenu, comme les habitants de 
Médine . Ces bédouins, comme les décrit la même sourate, constituent tout 
un panel de profils : des véridiques, des hypocrites, des défaitistes, des 
traîtres à Dieu. Ceci dit sans les bannir de la communauté des musulmans. 

L’auteur adopte la même catégorisation coranique pour le musulmans 
d’aujourd’hui : « Un mélange de gens pieux et d’autres aux profils plus bas 
(…) Nous distinguons les véridiques pour être au fait de la nature réelle de 
ceux, qui, majoritaires, s’abstiennent de participer au combat »3 . 

L’éducation prônée par lui vise à former par une méthode calquée dans 
son essence sur celle accomplie par le Prophète – Prière et Salut sur Lui- un 
profil combattant par excellence. Or, un tel projet nécessite une structure 
bien organisée dont nous ne retiendrons que le terme coranique de Naquib 
(responsable) représentant les points de jonction entre les différents niveaux 
de l’organigramme pyramidal proposé par l’auteur. Un terme emprunté au 
Coran qui rapporte que : « Dieu a contracté une alliance avec les Fils 
d’Israël choisissant douze naquibs (chefs responsables) parmi eux »4.  

De ce fait, il explique que ce terme désigne une responsabilité 
qu’assume-le concerné de garantir la foi des membres sous sa tutelle. Cela 
en fait une fonction spirituelle avant qu’elle ne soit organisationnelle. Idem 
pour le terme Mourchid (guide) emprunté à la sourate de La 
Caverne : « Celui que Dieu dirige sera bien guidé et celui qu’Il entend 

                                                             
1 La Concertation, 12 
2 Abdessalam Yassine, Al Minhaj Annabaoui , P.51 
3 Abdessalam Yassine, Al Minhaj Annabaoui , P.53 
4 La Table Servie, 12 
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Un tel soulèvement ne peut s’opérer que par une éducation spirituelle et 
une organisation militantiste qui «  mobilisent nos énergies et l’orientent 
vers un changement très profond, très étendu, »1, s’appuyant en cela sur 
notre propre potentiel. 

Bref, ce vocable puisé de la source coranique comme de la pratique 
prophétique et qui prête toujours à confusion, désigne un processus 
progressif qui commence par l’éducation des soldats de Dieu, avant de les 
organiser et de piloter leur pénétration dans le tissu social pour former la 
vague islamique envahissante que «  nous devons orienter vers le 
changement pacifique au lieu de la révolution aveugle ».2 

Pour ce faire, M. Abdessalam Yassine, s’attache à lever l’ambiguité 
existance sur la conception admise par les musulmans que leur religion se 
réduit à des rites qu’ils accomplissent ou à une foi que leurs cœurs recèlent. 

2- Celui du témoin appelé à maintes reprises par le coran à instaurer la 
justice et à renverser l’injustice. S’adressant aux croyants, il les exhorte à 
être « équitables dans les témoignages »3, à être « strictement honnêtes 
quand (ils livrent leurs) témoignages devant Dieu »4 et à ne pas commettre 
« d’excès dans les mesures »5 .  

3- Celui du fidèle qui se lève pour prier son Créateur. A maintes reprises 
Dieu s’adresse à ses créatures pour leur ordonner d’ (accomplir) la prière»6. 

4- Un effort de transcendance spirituelle pour se purifier sans relâche 
des souillures contractées par la vie quotidienne et auquel appelle le verset 
30 de la sourate des Byzantins «  Sois toujours prêt à célébrer le culte avec 
ferveur, selon la prédisposition que Dieu a créée chez toute âme ». 

5- L’application des peines fixées par Dieu pour préserver l’intégrité de 
l’édifice social, tout en tenant compte du contexte spirituel et social, tel que 
décrit par le Tout-Puissant ,« les croyants qui se repentent à Dieu, qui lui 
rendent culte, qui célèbrent ses louanges, qui lui vouent une adoration 
sincère,  qui  s’inclinent  et  se  prosternent   devant  lui,  qui  pêchent  le  bien  et  
proscrivent le mal et qui respectent les l imites fixées par Dieu »7 . 

6. L’acquittement du devoir qu’ont les gens de l’appel de garder tutelle 
sur l’Etat, tel que le stipule le Saint Prophète – Prière et Salut sur Lui- : « Il 
demeurera une faction de ma communauté qui veille sur l’affaire de Dieu, 
sans abdiquer aux contredisants ou aux défaillants, jusqu’à avènement de la 
promesse divine »8 . 

                                                             
1 Abdessalam Yassine, Al Minhaj Annabaoui , P.16 
2 Abdessalam Yassine, Al Minhaj Annabaoui , P.16 
3 La Table Servie,8 
4 Les Femmes, 135 
5 Le Clément, 8 
6 La Génisse, 43 
7 Le Repentir,112 
8 El Bkouhari et Mouslim 
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concept levier évoqué par le Saint Coran, celui de foncer sur les obstacles ( 
Iktiham al Aqaba)  

Iktiham Al Aqaba 
Dans  la  sourate  Al  Balad  (  la  Cité),  le  Tout-Puissant  interpelle  sa  

création humaine sur le mode impératif. «  Qu’il fonce donc sur 
l’obstacle ! »1 avant d’expliquer qu’il s’agit là d’«  affranchir le captif, 
nourrir par un jour de famine un parent orphelin ou un pauvre miséreux »2 . 

Car il s’agit d’obstacles innombrables à franchir  aussi bien par 
l’individu que par le mouvement de changement et que M. Yassine résume 
dans trois majeures «  chacune ayant une dimension psychique éducative et 
une autre sociale organisationnelle : 1- la mentalité de troupeau 2- l’égoïsme 
dédaigneux ou jouissant 3- l’habitude bien ancrée dans les cœurs »3. 

Trois changements donc à opérer par les initiateurs de la rénovation, 
tout en affrontant la résistance des despotes, l’ignorance du commun des 
musulmans et cette civilisation matérialiste envahissante. Ceci ne peut se 
faire que par un effort pluriel organisé et progressif pour produire la 
mutation : un effort appelé par le Livre Saint Qawmah (soulèvement 
progressif). 

Al Qawmah (soulèvement progressif)  
Un soulèvement tout à faire contraire au sens commun admis du terme. 

Loin de prôner une révolution qui est pour lui violence alors que « nous 
visons la force. La force étant l’acte exécutif soumis à la loi divine. La 
violence est, quant à elle, l’exécution menée par la passion et la colère »4. 
Ceci  pour  accomplir  le  changement  radical  de  la  oumma  dont  le  point  de  
départ est le cœur même « des  imitateurs de son projet qui doivent acquérir 
par l’éducation le contrôle total de leurs actes et comportements »5. 

Cette notion de Qawma est traitée en détail par M.Abdessalam Yassine 
dans son ouvrage « La Justice : Les Islamistes et le pouvoir. »6. Pour lui, 
elle s’articule en 7 points qui tirent leur origine du Coran et leur substance 
pratique du modèle du Saint Prophète – Prière et Salut sur Lui- ; et dont 
nous retiendrons : 

1. Le soulèvement de(s) l’initiateur(s) du projet de changement, ou des 
Messagers de dieu ou rénovateur (s) de la religion, tel que cité par la parole 
divine : « Lorsque le serviteur de Dieu se leva pour L’invoquer, ils se 
rassemblèrent autour de lui par groupes »7 . 

                                                             
1 La Cité, 11 
2 La cité, 13 
3 Abdessalam Yassine, Al Minhaj Annabaoui , P.23 
4 Abdessalam Yassine, Al Minhaj Annabaoui , P.15 
5 Abdessalam Yassine, Al Minhaj Annabaoui , P.245 
6 Abdessalam Yassine, La Justice : Les Islamistes et le pouvoir, Ed. 1, 2000, PP. 237-238 
7 Les Djinns, 19 
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I. La Méthode Prophétique : Notions fondatrices 
Al Minhaj Annabaoui (Méthode Prophétique) 
Une notion incontournable de la pensée de M. Yassine est celle du 

Minhaj, pilier central de son édifice conceptuel. Elle est quasi-omniprésente 
dans ses ouvrages.  

Ainsi, dans les Mouqaddimate fil Minhaj (Prolégomènes à la 
Méthode)1, comme dans la Méthode Prophétique, l’auteur se réfère aux 
dires du compagnon Abdullah Ibn Abbass, grande référence de l’exégèse 
coranique, qui explique clairement que la chirâa (voie) évoquée par Dieu 
dans  Son  Livre  Saint  (  La  Table  Servie,  48)  est  «  ce  Coran-même  ,  le
Minhaj étant la Sunna du Prophète – Prière et Salut sur Lui- »2.Ceci avant 
de préciser que la métrique du terme arabe en fait un concept outil qui 
définit la fonction de la notion «  un instrument de savoir et en même temps, 
un programme d’action »3  

Avançant dans son raisonnement, M. Yassine affirme qu’il s’agit en fait  
de «  découvrir les secrets de la méthode prophétique qui a donné lieu au 
combat modèle dont le fruit fut ce «  miracle historique qui a produit ce 
changement profond et rapide à la fois »4 . 

Quels sont donc les traits prédominants de ce Minhaj qui commande le 
projet de changement prôné par notre penseur ? 

Attajdid (rénovation) 
L’essence même de ce projet est la rénovation. Faisant référence à trois 

Hadiths-clé en la matière, il explique qu’, en fait, l’œuvre de la rénovation 
doit toucher l’ensemble de la Oumma. En effet, le Messager divin a 
expliqué que «chaque  siècle, Dieu envoie à la communauté des musulmans 
chaque  siècle quelqu’un pour lui rénover sa religion »5. Et le saint Prophète 
– Prière et Salut sur Lui- d’expliquer dans un autre Hadith que  «  la foi
s’use comme le tissu dans vos cœurs. Rénovez donc votre foi ! »6 Un 
processus qui doit donc viser l’Homme pour que l’ensemble de la Oumma 
puisse changer. Comment ? «  en répétant à l’infini la profession de foi »7  

Bref, l’invocation perpétuelle de Dieu (Dikr) rénove la foi du 
musulman, le faisant ainsi accéder au statut d’acteur historique qui fera 
changer la oumma entière. 

Mais cet effort de transcendance spirituelle  qui ferait acquérir une 
moralité à toute épreuve  ne peut s’accomplir sans recours à un autre 

1 Abdessalam Yassine, Prolégomènes à la Méthode,Ed.1,1989. P. 25 
2  Abdessalam Yassine, Al Minhaj Annabaoui ,Egypte, Edt 1, Dar El Bachir, 1995. P.9.  
3 Abdessalam Yassine, Al Minhaj Annabaoui ,P. 36  
4 Abdessalam Yassine, Al Minhaj Annabaoui ,P. 34 
5 Abou Daoud et Albayhaki 
6 Ahmed 
7 Ahmed et Tabarani 
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Le  simple  fait  de  passer  en  revue  les  titres  des  ouvrages  de  M.
Abdessalam  Yassine  invite  à  la  réflexion.  Loin  de  tout  arbitraire,  le  choix  
des termes les composant tisse un réseau dont la clé de voûte est le Minhaj 
(méthode). 

Est-ce par simple hasard que le processus d’écriture entamé par notre 
penseur depuis voilà 40 ans soit jalonné de termes comme : Al Minhaj (la 
Méthode), Attajdid ( La Rénovation), Iqtiham Al-Aqabah (Foncer sur les 
sommets), Al-Qawmah ( Soulèvement progressif)… pour ne citer que ceux-
ci ? Quels liens indissolubles entre cette nébuleuse qui est à la base du projet 
de changement de M. Abdessalam Yassine et celui initié par le Prophète  –
Prière et Salut sur lui- ? Peut-on parler d’une théorie de changement 
émanant  d’un  contact  spirituel  et  intellectuel  très  puissant  avec  le  Saint
Coran ? 

Des questions qui nous engagent tout d’abord à passer en revue les 
notions et concepts fondamentaux de la théorie de changement montée de 
toute pièce par M. Abdessalam Yassine dans son livre fondateur « Al 
Minhaj Annabaoui »(La Méthode Prophétique) et revus et examinés en 
détail dans tous ses ouvrages ultérieurs. 
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CONCLUSION 
Au terme de notre communication, nous pouvons confirmer que l’État 

de droit et la bonne gouvernance occupent une place très importante dans la 
théorie de la méthode islamique du professeur Abdessalam Yassine, qui 
retrace son projet de société pour la réalisation duquel il a mené d’âpres 
combats. Les droits de l’homme, selon la conception de la méthode 
islamique, reposent sur un code de devoir et des droits, sur un itinéraire et 
une guidance que le Coran propose à l’homme pour que son passage sur 
terre lui permette de se préparer à réaliser la félicité dans l’au-delà. Ce code 
coranique milite bien entendu en faveur de la liberté, de l’égalité et de la 
justice qui sont d’ailleurs au cœur des conventions internationales laïques 
qui constituent, selon le professeur, un cadre juridique valable. Mais les 
conventions en question évacuent, à ses yeux, la dimension spirituelle de 
l’homme qui est noble par essence et susceptible de mériter, par effort sur 
soi, la haute dignité de vicaire de Dieu sur terre. 

Force est de souligner, cependant, que l’État de droit est étroitement lieu 
à la bonne gouvernance, il est presque impossible de réaliser l’un sans 
l’autre. C’est la raison pour laquelle la méthode islamique du professeur 
prévoit la création des conditions favorables à l’épanouissement de l’homme 
dans la foi, dans la fraternité et dans la bonne œuvre, par la mise sur pied 
d’un pouvoir politique efficace et légitime et par la restructuration profonde 
des forces sociales. Pour que l’État islamique, qui sera créé dans ce sens, 
soit efficace et fiable, la méthode islamique préconise qu’on confie la 
gestion de ses affaires à une élite de la communauté islamique dont la piété, 
la probité morale et la compétence sont sans faille. Cette élite doit assurer la 
restructuration des sociétés islamiques du désordre et l’organisation de 
l’État islamique et son système d’éducation et de formation, selon le modèle 
de la première communauté islamique, tout en tenant compte des réalités du 
monde contemporain. 

La méthode islamique du professeur Abdessalam Yassine est très riche 
et profonde, mais elle n’est pas suffisamment connue. Ce qui prouve, à notre 
avis, la pertinence et l’opportunité d’organiser une conférence internationale 
sur ce thème, d’autant plus que la révolution islamique et l’islamisation de 
la modernité, que le professeur a théorisées et pour la réalisation desquelles 
il a longuement lutté, sont en train de s’opérer dans un nombre des pays 
arabo-musulmans.  

Nous remercions vivement les Institutions qui organisent ladite 
conférence internationale et nous les encourageons à continuer dans cette 
lancée. Nous souhaitons, en outre, qu’elles contribuent à faciliter l’accès et 
la lecture des ouvrages du professeur en les éditant et distribuant dans les 
grandes bibliothèques du monde. 
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5- L’État islamique et l’enseignement prophétique du rifq 
Le professeur soutient que conformément à l’enseignement du Prophète 

en matière de tolérance et de clémence, les fils et filles de la communauté 
musulmane doivent tous bénéficiaires de la protection et du concours d’un 
État islamique qui les mettra dans des conditions favorables à leur 
épanouissement et à leur contribution de façon utile au développement de 
leur société. L’État islamique doit juger les membres de la communauté 
selon leur compétence et leur efficacité et non pas en fonction d’un passé 
révolu. C’est pourquoi le professeur pense qu’il est indispensable d’ouvrir 
une nouvelle page de pardon et d’indulgence à l’égard de tous ceux qui se 
comportaient mal, à l’exemple du Prophète (PSL) qui amnistia ses anciens 
tortionnaires  le  jour  de  son  entrée  triomphante  à  la  Mecque.  Cette  attitude  
du Prophète devrait nous motiver à être pondérés et à négocier avec les 
mentalités rebelles et les penchants de la violence pour que chacun puisse 
s’amender et s’intégrer à l’effort d’une reconstruction globale. Le professeur 
insiste sur la nécessité d’éviter le mauvais exemple de la violence 
révolutionnaire bolchevique qui avait lieu en ex-Union Soviétique ou la 
rééducation à la Chinoise1. 

En parlant des conséquences malheureuses des deux expériences, le 
professeur souligne qu’on ne connaît pas encore le nombre exact des 
victimes de la révolution culturelle en Chine, mais les chiffre parlent de 8o 
millions de morts dans l’Empire Soviétique, ce qui est considéré comme 
l’illustration satanique de la violence jahilienne. Pour expliquer la gravité 
d’un meurtre, le professeur cite le verset coranique selon lequel, l’assassinat 
d’un seul être humain équivaut celui de toute l’humanité, il ajoute que les 
sauvageries des camps de concentration nazis, dont les juifs ont été les 
principaux victimes, font partie de ce type de violence horrible2.  

6- Une plaidoirie en faveur des droits humains 
Le professeur est un fervent militant des droits humains islamiques, il 

exprime  sans  réserve  sa  conviction  dans  ce  domaine  en  ces  termes  :  «  Eh  
oui  !  Les  juifs  ont  droit  à  notre  commisération  en  tant  qu’être  humain,  au  
même que tout opprimé sur terre. Si l’Occident encourage et appuie le 
sionisme juif pour expier les crimes passés et préserver chez nous et contre 
nous  ses  intérêts  présents  et  futurs,  le  juif  en  tant  que  juif  ne  doit  pas  être  
l’objet de notre haine, surtout s’il est antisioniste convaincu et déclaré. Les 
associations juives antisionistes, ça existe ! »3. 

                                                             
1Ibidem, pp. 309-311. 
2Ibidem, pp. 311-312. 
3 Ibidem, pp. 312-313. 
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que la fitra (innéité) primordiale peut capter le plus naturellement du monde, 
elle consiste d’abord, selon le professeur, à nous faire savoir que nous ne 
sommes pas là par hasard et pour rien. Elle nous communique ensuite la 
Grande Information qui embrasse notre vie et l’accompagne depuis notre 
naissance jusqu’à notre passage de cette existence éphémère sur la terre à la 
Vie Dernière, pour répondre de nos actes et être récompensés ou punis ad 
vitam aeternam1. 

Le professeur revendique le principe de non-violence qui est, à ses 
yeux, un principe de la Loi islamique, il précise toutefois que la non-
violence de l’Islam est différente de celle de Gandhi2. Il se réfère au modèle 
du Prophète qui a guerroyé pendant treize ans contre, justement, la furie 
tribaliste en donnant l’exemple de la non-violence. Il ajoute, en guise 
d’illustration, qu’au cours de cinquante affrontements menés vaillamment, 
et dans les règles de l’art, le Prophète nous a donné l’exemple de la 
résistance irréductible contre toute agression, mais sans acharnement et sans 
démesure. Ce qui explique le fait que le nombre des morts dans les champs 
de bataille fut, de part et d’autre, neuf cents. Le Prophète s’imposait une 
éthique de guerre rigoureuse consistant à épargner les femmes, les enfants et 
vieillards auxquels il réservait un traitement humain, il interdisait aux 
armées de l’Islam de couper ou de nuire à la végétation ; de nuire à 
l’environnement. Les prisonniers étaient libérés contre rançon ou sans 
rançon, ils ne furent jamais tués ou mal traités3.  

Il est donc évident, selon le professeur, que le Prophète et ses 
combattants n’avaient surtout pas dans le cœur et dans l’intention la hargne 
et l’acharnement jahiliens qui animent aujourd’hui la folie furieuse de la 
violence moderne qui va de pair avec l’ignorance qui aveugle les esprits et 
transforme l’homme en loup pour l’homme. Les sciences modernes, mères 
de la technologie efficace, elle-même ingénieur des instruments de mort, 
sont au service de l’ignorance jahilienne. Le professeur ajoute que l’antique 
jahilia du temps du Prophète n’avait pas à sa disposition le monstrueux 
arsenal de la violence savante moderne. Le Prophète combattait la violence 
par son enseignement du rifq, c’est-à-dire la forme de tolérance et de 
clémence plus parfaite qui est énoncée dans ses Hadiths comme celui 
rapporté par Mouslim : «  Dieu est clément et aime la clémence. Il accorde 
par le moyen du rifq (le résultat) que ne peut donner la violence »4. 

1 Ibidem, pp. 301-304. 
2 Gandhi est un philosophe et homme politique indien, il fut le plus fervent avocat 
de la doctrine de  non-violence active (l’Ahimsa) et de l’égalité des droits entre les 
hommes.  On  donnait  souvent  à  Gandhi  le  titre  Mahatma  (grande  âme.  Il  a  été
assassiné en 1948. Voir Petit Robert 2, Le Robert, Paris, 1988, p. 703. 
3 Yassine Abdessalam, Islamiser la modernité, op. cit., pp. 304-308. 
4 Ibidem, pp. 303-309. 
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l’expression du professeur Abdessalam Yassine qui insiste sur la nécessité 
de sauvegarder la vie, la raison et la propriété qui sont des objectifs vitaux 
pour assurer l’ordre et la paix sociale sans lesquels nulle œuvre constructive 
n’est possible. De ce fait, la loi islamique a prévu des sanctions consistant à 
favoriser le règne de la paix et la loi divine1. 

3- L’État de droit et la Loi de Dieu 
Le professeur compare les conditions d’application de la juridiction 

humaine en matière de maintien de l’ordre et de la paix dans un État de droit 
à celles d’application de la Loi de Dieu qui veut qu’ordre et paix règnent 
dans la société de foi, sanctionne les incartades et neutralise les fauteurs de 
troubles. Le professeur précise cependant que la nature de la Loi de Dieu est 
différente de celle de la juridiction humaine dans la mesure où elle a comme 
principe directeur la vérité révélée à laquelle adhère la communauté 
musulmane, tandis que la juridiction humaine est un droit imposé par la 
contrainte d’un pouvoir monopolisant la violence et la coercition2. 

Le professeur soutient que les piliers de la juridiction islamique sont bel 
et bien les principes fondamentaux énoncés dans le Coran et la Sunna, mais 
compte tenu du fait qu’ils ne couvrent pas le détail de la vie sociale ou 
économique ou politique, le législateur musulman doit utiliser les procédés 
d’effort juridique personnel pour mettre la Loi en œuvre et l’adapter aux 
circonstances changeantes. Ce qui fait que le juriste musulman doit 
connaître les arcanes de la Loi islamique et être en mesure d’opérer des 
efforts juridiques lorsqu’il est indispensable de le faire. 

 L’État de droit favorise la bonne gouvernance mais il ne peut prospérer 
dans une situation de mal-gouvernance qui est en général la conséquence de 
l’ignorance et de la violence3. 

4- Ignorance et violence 
Pour  analyser  ces  deux  notions,  le  professeur  se  réfère  du  Coran  et  

souligne qu’elles reflètent le sens du concept jahilia qui est un terme arabe 
répété quatre fois dans le Coran et utilisé pour fustiger la mécréance, la mal-
gouvernance, l’avilissement de la femme et la fureur virulente du tribalisme 
jahilien4.  

Le professeur affirme qu’à chaque époque sa forme de tribalisme, de 
mécréance, de mal-gouvernance, de dévergondage et d’injustice. Il souligne 
qu’il y a la jahilia partout où l’homme ignore ce pourquoi il existe, où les 
sociétés musulmanes et non-musulmanes sont mal-gouvernées, où les 
différends sont réglés par les impulsions instinctuelles violentes et non par 
l’esprit d’équité. L’ignorance s’oppose à la Science que le Coran enseigne et 

                                                             
1Ibidem, pp. 242-243. 
2 Ibidem, p. 243.  
3Ibidem, pp. 243-424. 
4 Ibidem, p. 301. 
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VI. La loi islamique comme méthode de vie 
La foi est définie par le professeur comme une certitude qui suppose, 

lorsqu’elle est traduite en action, un élan du cœur, une intention, une 
recherche sans relâche de l’occasion de faire bonne œuvre. La loi islamique 
appelée Charia est une voie, une marche disciplinée, une méthode de vie que 
le fidèle soumis à Dieu doit suivre, c’est une voie qui traverse tout le champ 
normatif de la vie individuelle et sociale. Cette définition de la Chari‘a 
évacue l’image de cruauté et d’effusion de sang que les islamophobes 
rattachent à la Charî‘a 1.  

Et le professeur de soutenir que les islamophobes exploitent l’attitude 
réductionniste des régimes qui s’empressent de couper atrocement les mains 
des prévenus sans pour autant se soucier de prendre « des précautions 
combien grandes dont la Charî‘a entoure l’application de la loi islamique »2. 

1- Les sources de la Charî‘a et son application idoine 
Le Coran et la Sunna constitue les sources de la Charî‘a. Le professeur 

définit la Sunna par l’enseignement et pratique du Prophète Muhammad 
qu’il qualifie d’humain, doux au plus haut point, qui montre le chemin aux 
gens en leur enseignant une ligne de conduite et la recherche positive du 
salut. Le professeur aborde à nouveau l’aspect pénal de la Charî‘a et précise 
que l’esprit de la pénalisation doit s’inscrire dans un cadre de maintien de la 
paix sociale où le crime doit être puni et au sein d’une société qui garantit 
autant de droits à ses citoyens qu’elle exige d’eux de devoirs.  

Pour relativiser la grande importance que les islamophobes et certains 
régimes accordent à la dimension pénale de la Charî‘a, le professeur 
explique que le Coran, qui est la source principale de la Charî‘a, ne consacre 
aux ordonnances réprimant le crime que trente versets dont treize seulement 
parlent de jugements et de disputes. Force est de souligner que le nombre de 
ces versets est restreint comparativement aux autres versets du Coran. Ce 
qui signifie, d’après le professeur, que l’essentiel de textes du livre saint 
tourne autour de guidance ou traite des questions relatives au rapport de 
l’homme avec son Seigneur et à la bonne œuvre qu’il doit sincèrement 
accomplir ici-bas pour mériter le bonheur éternel 3. 

2- Esprit de tolérance et de respect pour la vie 
Le professeur soutient que c’est en fonction du rapport de l’homme avec 

Dieu que les relations sociales, les situations de paix et de la guerre, le 
partage des biens ainsi que l’ensemble des principes moraux, économiques, 
politiques et familiaux sont abordés dans un esprit de tolérance et de respect 
pour la vie. C’est ainsi que le don et le pardon sont les conditions d’une 
régulation islamique de la vie sociale, non la chicane et la haine selon 

                                                             
1 Yassine Abdessalam, Islamiser la modernité, op. cit., p. 240. 
2Ibidem, pp. 240-241. 
3 Ibidem, pp. 241-242. 
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auxquelles il est exposé et aux difficultés qu’il ne manquera pas de 
rencontrer. Pour faire face à toute velléité de déstabilisation, la communauté 
islamique doit soutenir ses dirigeants dont l’esprit de sacrifice et 
l’abnégation à la cause commune est inébranlable. Et le professeur 
d’affirmer que ces deux qualités, essentielles à la mobilisation d’un peuple 
et à l’aboutissement de toute entreprise de changement, doivent imprégner 
de proche en proche les trois degrés de mérite dans l’échelle de 
l’engagement islamique : islam (soumission à Dieu), iman (foi  en  Dieu),  
ihsan (perfection spirituelle). Ce qui fait que ceux qui sont les plus purs et 
les plus exemplaires doivent occuper, sur l’itinéraire de l’avance collective, 
les marches les plus difficiles pour entretenir la ferveur et inspirer les 
volontés1. 

Le professeur soutient qu’il faut que la prise en main des destinées de la 
communauté  islamique  ne  donne  pas  lieu  à  une  redistribution  des  rôles  au  
gré des sympathies personnelles mais selon un consensus pour dégager les 
meilleurs. Il se réfère à la tradition prophétique définissant le concept 
d’ihsan qui  consiste  à  dire  que  «  Tu  dois  adorer  Dieu  comme  si  tu  Le  
voyais… » pour affirmer que l’ihsan reste  une  invitation  ouverte  à  chaque  
personne, engagée ou pas encore sur le chemin de son perfectionnement 
intérieur, de faire du bon travail, le meilleur possible, de choisir pour les 
responsabilité à tous les niveaux les bons frères, les plus forts et les plus 
sûrs, les meilleurs possibles. Le professeur ajoute que la libération de 
l’homme, selon la vision coranique, s’accomplit par la promotion positive 
du rang de dépendance matérielle à la dignité de l’autonomie socio-
économique ; par sa progression morale au sein d’une société 
communautaire qui le prend en charge en attendant qu’il en deviennent 
partenaire en faisant preuve de ses mérites ; par l’opportunité qui lui est 
offerte, par l’appel qui lui est sans cesse adressé de s’élever à sa dignité 
spirituelle pour aller à la rencontre de Dieu qui lui réserve, s’il élève son 
regard intérieur à Lui, s’il dépasse ses lourdeurs psycho-égoïstes, s’il 
surmonte  les  déclivités  glissantes  sur  le  chemin  ascendant,  le  sort  qu’Il  
réserve à ceux de la Droite et peut-être même celui des purs des justes 
proches de Dieu et aimés de Lui 2. 
 

                                                             
1 Ibidem, pp. 47-49. 
2 Ibidem, pp. 48-49. 
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IV. L’État de droit et la bonne gouvernance islamique 
Le professeur explique que la doctrine islamique en matière d’égalité et 

de fraternité est axée sur la justice et le don. Il précise que l’efficacité d’un 
pouvoir légitime et la libération des forces sociales par une restructuration 
profonde représentent les deux conditions nécessaires pour que l’homme 
puisse s’épanouir dans la foi et dans la bonne œuvre1. 

Le professeur décrit le mode de fonctionnement de la première 
communauté islamique du temps du Prophète en ces termes : l’organisation 
politique était aisée, le noyau communautaire était formée de compagnons 
qui ont reçu la même formation, qui ont fait leurs preuves au su de tous, qui 
habitaient la même cité et participaient au même effort pour une cause 
limpide. Il soutient que la parfaite organisation et la transparence de cette 
première communauté feront défaut quand la société islamique sera 
organisée sous forme d’un État islamique, doté des institutions 
démocratiques. Le professeur précise que l’obscurantisme accumulé du 
désordre, l’aplatissement des valeurs ainsi que la dépendance intellectuelle, 
politique et économique jouent en faveur d’une évolution où les dialectiques 
de classes tendront à imposer une « libération » révolutionnaire suivant les 
méthodes de lutte qui finit par assujettir l’homme à une dictature qui le 
lamine et lui aliène ses droits, ses devoirs et ses aspirations supérieures.  

Pour prévenir un tel désastre, le professeur préconise qu’une élite dont 
la piété et la probité morale sont sans faille assure la restructuration des 
sociétés islamiques. Cette élite doit également prendre en charge la lutte  
contre  le  désordre  et  l’organisation  de  l’État  islamique,  de  son  système  
d’éducation et de formation, selon le modèle de la première communauté 
islamique. L’État islamique révolutionnaire commandé de haute main doit 
dégager, d’après le professeur, un espace intellectuel et politique pour 
favoriser et protéger le progrès de l’éducation salvatrice. Le conseil mutuel 
que doivent donner les membres de cette communauté est un conseil de 
fermeté et de loyauté ; la maîtrise de soi est la condition persévérante et 
lucide de l’éveil et de la bonté ; l’amour actif est la condition morale de 
l’éclosion d’une société fraternelle qui viendrait se surimposer aux 
structures nivelées en classes socio-économiques, en castes et en coteries du 
pouvoir2. 

1- Lutte contre la déstabilisation et dynamique de mobilisation 
L’État islamique révolutionnaire appelle, d’après le professeur, un 

changement radical, moral et intellectuel de l’homme-personne ; mais, 
comme tout changement radical, il fournit aux entreprenants et aux plus 
intrigants l’occasion de se promouvoir. Il faut donc veiller à ce que l’État 
islamique naissant ne soit pas récupéré ou confisqué à la faveur des erreurs 

                                                             
1 Ibidem, p. 35.  
2 Ibidem, pp. 46-47. 

533



L’ÉTAT DE DROIT ET LA BONNE GOUVERNANCE 
SELON LA THÉORIE DE MÉTHODE  PROPHETIQUE 

   

 

qu’arabité et Islam sont inséparables et que nulle doctrine religieuse ou 
terrienne ne garantit les droits des minorités comme le fait l’Islam1. 

 D’après le professeur, la pénétration jahilienne dans le corps du 
monde arabo-islamique permet aux forces d’occupation culturelle et 
militaire de mettre en confrontation deux fausses personnalités qui 
représentent deux visages du désordre ; il s’agit de la personnalité des 
classes privilégiées trouvant leur compte à composer avec l’ennemi et se 
soumettre à lui et de la personnalité des classes patriotiques et progressistes 
qui fondent leur projet de société sur le rejet de vraie identité du peuple. Ce 
dernier les désapprouve par conséquent. La solution que préconise le 
professeur, pour extirper le cancer de la pénétration jahilienne, déraciner son 
mal et effacer le préjudice du colonialisme sioniste, réside dans le fait de 
susciter un mouvement fort, opéré énergiquement dans ce sens, par les 
défenseurs du véritable intérêt du peuple, de la cause de l’Islam fraternel et 
libérateur de l’humanité2. 
 

                                                             
1 Ibidem, pp. 30-31. 
2 Ibidem. 
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c’est avec une baguette magique que le futur État islamique parviendra à 
satisfaire leurs besoins vitaux. Il est également urgent de relever le défi de 
désordre et d’indiscipline qui portent  aux musulmans beaucoup de 
préjudices.  

Le professeur avertit qu’en s’efforçant à rompre avec la jahiliya, les 
musulmans ne doivent pas perdre de vue leur devoir d’apprendre dans tous 
les domaines du savoir-faire et de la sagesse humaine accumulée. Bref, la 
modernité devra être islamisée, le monde musulman doit rattraper son retard 
dans le domaine de savoir et en matière de progrès scientifique et 
technologique. Il doit faire un diagnostic sans complaisance du désordre 
historique multiforme qu’il continue à subir ses conséquences néfastes, il 
doit aussi se mobiliser pour inventer un avenir islamique en adaptant les 
procédés scientifiques intellectuels et techniques aux normes de rapports 
que l’Islam recommande d’entretenir  avec la nature et avec l’homme. C’est 
par le biais d’une parfaite mobilisation de ses moyens humains et matériels, 
en respectant les valeurs spirituelles et morales de l’Islam, que le monde 
musulman parviendra à construire un système économique équitable, un 
pouvoir politique dont les dirigeants sont élus par le peuple et ils se mettent, 
d’une manière sincère, à son service1. 

6- Le défi de l’unité arabo-musulmane 
Le professeur pense que ce qui fait plier le monde arabe devant le défi 

de l’unité c’est la faiblesse de la personnalité d’emprunt qu’une certaine 
culture arabiste et laïque réussit à surimposer à la personnalité véritable des 
citoyens du monde arabe que résume le mot Islam. L’Islam politique et 
idéologique des dirigeants de ces pays n’est qu’une concession 
démagogique aux convictions du peuple qui s’identifie à l’Islam avant tout 
autre chose.  

Le professeur soutient que les agents de l’arabisme sapent les 
fondements de la foi, en présentant l’arabité comme l’unique dimension du 
monde arabe et en cherchant à associer dans les esprits, grandeur arabe avec 
laïcité. Il ajoute que les agents en question sont la minorité chrétienne 
d’origine, qui a très tôt pris contact avec l’Occident, et qui réussit à occuper 
une place importante dans la société. 

 Le professeur explique qu’il y a au sommet des États des pays arabes 
des nationalistes qui réussit à occuper une place privilégiée dans la culture 
arabe contemporaine. Cette minorité active et intelligente manipule les 
rouages dans la direction d’un divorce déclaré entre l’arabité et l’Islam. Elle 
fournit les idéologues et les militants intérieurs du mouvement panarabe. Et 
le professeur de souligner que le défi que le monde arabe doit relever est 
celui consistant à montrer dans les principes et ensuite dans les faits 

1 Ibidem, pp. 27-30. 
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où celle-là utilise les trois critères de vérité, les critères d’efficacité, de 
moralité et de spiritualité, alors que celles-ci ne sont que des armes de lutte 
socio-économique1. 

En résumant les données de sa méthode, le professeur confirme que son 
objectif est de rompre avec le désordre et la jahiliya2 qui  le  nourrit  et
l’entretient, pour instaurer progressivement l’ordre islamique par une 
révolution de combat. Il souligne que cette méthode doit poser les questions 
de fond et de procédure en vue de dynamiser et de diriger l’ensemble des 
données suivantes : 

-la cause à faire triompher ; 
-les agents sociaux qui défendent cette cause ; 
-l’équilibre des forces dans le monde et dans les sociétés à 

révolutionner ; 
-les moyens moraux et matériels dont disposent ou peuvent disposer les 

agents du changement ; 
-la stratégie de responsabilité de ces mêmes agents, c’est-à-dire leur 

conception de l’idéal et les compétences théoriques qu’ils entendent mettre 
au service de leur projet. 

Et le professeur de préciser que la cause est celle de l’homme, elle sera 
servie et triomphera dans la mesure où les agents qui combattent ne se 
laissent pas oublier par les feux follets du penser jahilien qui ignore 
l’homme, ni dérouter par l’exemple de l’agir jahilien, qui violente l’homme. 
Le professeur affirme que Dieu ordonne que l’homme soit respecté et que sa 
dignité soit sauvegardée quelles que soient ses convictions3. 

1Ibidem,  pp. 33-34. 
2 Voir la définition de la jahiliya sous le titre : Ignorance et Violence. 
3 Yassine Abdessalam, Révolution, op. cit., pp. 34-35. 
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-un critère moral qui distingue la conduite de l’homme dans la société, 
et la conduite des sociétés, des États dans le monde ; 

-un  critère  de  rationalité  et  d’efficacité  qui  doit  régir  les  rapports  de
l’homme à la nature interne afin que l’économique et le technologique, 
supports nécessaires et moyens, soient accordés aux buts de la fraternité 
sociale et propres à libérer chaque personne des nécessités matérielles, pour 
lui  laisser  l’occasion  et  le  temps  de  chercher  à  sa  plénitude  que,  seule,  la  
recherche de Dieu  peut lui donner1.  

4- Critique du matérialisme athée et barbare 
Le professeur soutient qu’il est temps de rétablir l’ordre en pensée, 

compte tenu du fait que les questions économiques constituent une 
préoccupation majeure pour tout le monde, de sorte que la société évalue sa 
réussite par le seul indice du niveau de vie. Le professeur ajoute que cette 
montée galopante du matérialisme qui caractérise notre temps est la 
conséquence d’une philosophie bestiale et une civilisation barbare favorisant 
une rude concurrence entre les riches et les pauvres du monde.  

Le professeur souligne, qu’en critiquant le matérialisme sauvage et en 
mettant au premier plan la dimension spirituelle de l’homme qui est 
irremplaçable et éternelle, il ne cherche pas du tout à sous-estimer la grande 
importance que la société accorde à la sécurité matérielle et à vivre dans des 
conditions décentes. Au contraire, il ne doute pas que les besoins matériels 
de l’homme déterminent les conditions de son existence. C’est pourquoi il 
est pertinent de dire que l’homme pense par son ventre, c’est, d’ailleurs, la 
raison pour laquelle le marxisme axe son idéologie sur cet aspect matériel 
extrêmement vital de l’homme. Mais cette focalisation exclusive sur les 
besoins matériels de l’homme au détriment de ses valeurs et vertus morales, 
très appréciées par l’Islam, a tendance à priver l’être humain d’une part 
importante de ses meilleures qualités. 

En récapitulant, le professeur explique que les trois critères, évoqués ci-
dessus, symbolisent la vie digne, fraternelle et libre pour tous. Ces critères 
islamiques militant en faveur de la dignité matérielle, sociale et spirituelle 
de l’homme peuvent constituer une alternative à la civilisation 
d’avilissement, à condition qu’ils soient compris et appliqués sincèrement 
pour Dieu2.  

5- Les défis de rompre avec la jahiliya 
Parmi les plus importants défis, il faut noter, selon le professeur, celui 

de l’éducation du peuple, pour qu’il soit bien préparé à admettre que la 
révolution islamique, qui mettra fin aux pratiques de la jahiliya, exigera à 
tous les segments de la société musulmane des privations et des sacrifices 
partagés de façon équitable. Il ne faut plus faire croire aux populations que 

1 Yassine Abdoussalame, Révolution, op. cit., pp. 5-6. 
2 Ibidem, pp. 6-7. 
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III. Les droits de l’homme selon la méthode islamique
Le professeur évalue les droits de l’homme tels que les définit

l’humanisme jahilien et soutient qu’ils constituent un cadre juridiquement 
valable. Il pense, toutefois, que cette conception jahilienne, fondée 
seulement sur les conventions humaines, ne donne qu’un contenu négatif à 
la liberté, à l’égalité, à la justice. En revanche, l’image de l’homme que 
l’Islam donne est celle de la personne humaine noble par essence et 
susceptible de mériter par l’effort sur soi, par le perfectionnement du soi, la 
haute dignité de vicaire de Dieu sur terre. Le Coran propose à l’homme un 
code de devoirs et des droits, un itinéraire et une guidance pour que son 
passage sur terre lui permette de se préparer à la vie pleine après la mort1. 

1- Les imperfections de charte onusienne des droits humains 
Le professeur trouve pertinent que l’Organisation des Nations Unis 

inscrive la défense des droits humains à la tête de son programme, il déplore 
toutefois le fait que sa bonne intention n’ait pas été traduite en acte ; car le 
Conseil de Sécurité qui est la cheville ouvrière de l’ONU est contrôlé par les 
Cinq puissances possédant l’arme suprême de la violence. C’est pour cette 
raison que le professeur estime que les musulmans doivent chercher une 
solution à ce problème. Pour ce faire, il leur propose de nouer des alliances 
avec d’autres sensibilités afin de conjuguer leurs efforts pour que 
l’institution onusienne soit véritablement réformée de sorte que les peuples 
démunis puissent obtenir plus de justice et de droit2. 

2-Le premier droit de l’homme 
Le fait de connaître le sens de sa vie et l’existence du Créateur est 

considéré par professeur comme le premier droit de l’homme ; car tous les 
autres droits tournent autour de ce pôle. C’est pourquoi l’abjuration 
publique de la foi est inadmissible. Libre à chacun se replier dans son ghetto 
individuel de mécréance. Le professeur souligne que l’inquisition n’est une 
création musulmane et la tourmente des consciences n’est admissible non 
plu en Islam. Il affirme que réclamer le droit que Sainte Laïcité garantit de 
crier ses convictions de renégat sur la place publique, c’est saper les 
fondements de la société3. 

3- Rapports de l’homme à Dieu 
Pour mettre en exergue les rapports qui lient continuellement l’homme à 

Dieu, à la société et à la nature, le professeur a recours aux trois critères 
suivants : 

-un critère spirituel qui définit les fins dernières de l’homme ; 

1 Ibidem, p. 35. 
2 Yassine Abdessalam, Islamiser la modernité, manuscrit sous forme de livre 
électronique, Salé, 1998, pp. 312-314. 
3 Ibidem, pp. 316-317. 
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accomplis certes par l’homme, mais selon des modalités définies par la 
Révélation et dont les étapes d’application ont été guidées par le Prophète et 
orientées par Dieu. Le professeur fait état également d’une différence entre 
Minhâj et Al-manhajiyatul-‘ilmiyyah, et il souligne que l’objet de cette 
dernière expression est l’univers, les résultats des observations, des 
expériences et des hypothèses qui y sont relatifs, ainsi que les lois 
déterminant son fonctionnement et son mouvement. Tandis que l’objet du 
premier terme porte sur l’être humain et sa destinée dans ce monde et dans 
l’au-delà1. 

3- La stratégie d’application du Minhaj 
Le professeur est convaincu que, pour être applicable, la loi islamique, 

axiomatique basée sur une expérience spirituelle historique massivement 
présente au monde et « miracle » passé et répétable, doit être présentée à 
partir d’une stratégie de responsabilité, comme un projet sérieux et capable 
de faire entrer dans la mêlée et non pas comme une machine d’opposition. 
C’est ainsi que la mentalité de revendication doit céder la place à celle du 
devoir, l’opportunisme comme l’intransigeance revendicative à la souplesse 
consciente qui épouse les contours du réel pour mieux le renverser. La 
dialectique de lutte repose sur le découpage engagé et sommaire de la 
réalité. Cette méthode souple mais extrêmement efficace est celle que le 
Prophète  utilisait  pour  former  un  petit  groupe  d’hommes  lentement  à  la
Mecque pour les conduire ensuite dans la lancée qui ne s’est jamais arrêtée 
et qui continue sous des formes nouvelles2. 

5- La stratégie du changement dans la continuité 
Le professeur croit cependant qu’il faut repenser la méthode du 

Prophète, lorsqu’elle est appliquée pour une époque différente de celle de 
son Initiateur, par son mode d’organisation et ses moyens, même si elle est 
semblable par la pérennité de la psychologie et de la nature humaine. Il 
insiste, en outre, sur la nécessité de retrouver le secret du premier départ 
pour imprimer au monde musulman, toujours en mouvement quoique 
malade, une prise de conscience des réalités changeantes et ahurissantes du 
monde en captant son élan et son énergie populaire et en les fécondant pour 
opérer en lui l’éveil profond à Dieu. Le professeur émet des critiques sur la 
mentalité de revendication qui consiste à proposer un programme pour en 
remplacer un autre, ou une idéologie pour supplanter une autre idéologie et 
il soutient que Méthode ne signifie pas du tout programme opposable à un 
autre programme mais matrice féconde d’où sortiront les programmeurs et 
un projet général de révolution.  Cette méthode n’est pas non plus une 
idéologie opposable à d’autres idéologies dans la large et profonde mesure 

1 Abdessalam Yassine, Muqaddimat fil-Minhâj : Al-maktabatul-ilaktrûniyya lil-
’Udhtâdh Abdessalam YASSINE, pp. 23-27. 
2 Yassine Abdessalam, Révolution, op. cit., p. 33. 
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II. Les fondements de la méthode islamique du Professeur Yassine
C’est par le mot « méthode » que le professeur traduit le terme 

coranique minhaj qui peut signifier aussi bien Voie et le Moyen ou la 
manière d’emprunter une Voie. La méthode signifie, selon lui, finalité et 
cheminement conscient et contrôlé, elle se pose en négation des 
déterminismes aveugles selon lesquels les hommes ne seraient, 
individuellement ou en société, que le reflet des réalités. La méthode 
islamique et les autres méthodes humaines se recoupent au plan de 
l’instrumentation rationnelle, mais se différencient au plan des finalités et de 
l’éclairage du cœur1.  

1- La nature du Minhaj 
Le minhaj est, aux yeux du professeur, la voie ascendante balisée mais 

semée d’embûches et, le cheminement vers un idéal de vie favorable au 
développement intérieur de chaque personne, à sa complétude morale et à 
son accomplissement spirituel. La loi islamique définit le mode de vie 
individuel et règle les rapports humains dans le moindre détail. C’est 
l’existence de cette règle et l’attachement du peuple à son contenu qui fonde 
le projet de la révolution de l’Islam et qui promet de donner à ce projet la 
pointe et le souffle nécessaires pour aboutir. Le professeur ajoute que la 
méthode islamique procède d’un développement constructif à partir d’une 
loi totale englobant toutes les dimensions de l’homme, elle est une 
explication  en  vue  d’une  application.  Mais,  pour  être  applicable,  la  loi
islamique telle l’ont vécue le Prophète et sa communauté doit être dissociée 
du désordre passé et présent qui n’a jamais osé la rejeter mais qui a toujours 
donné d’elle l’interprétation qui justifiait un état de fait imprégné l’humanité 
décadente2. 

2- La source coranique de la méthode islamique 
Pour préciser la référence coranique de sa méthode, le professeur a mis 

l’accent sur le terme Shir‘ah et Minhâj qui sont dans le Verset 48, Sourate 5 
(La table servie), et il se réfère au commentaire du compagnon du Prophète, 
Abdullah Ibn Abbâs, pour expliquer que le terme Shir‘ah désigne le Coran 
tandis que Al-Minhâj signifie la Tradition prophétique. Il soutient que sa 
méthode se base donc sur ces données coraniques et elle consiste à appliquer 
l’enseignement coranique dans l’espace et dans le temps. Le professeur 
précise que la sunna est une mise en pratique d’un savoir et une action 
historique ordonnés d’une manière chronologique. Il soutient, ensuite, qu’il 
n’y a pas d’incompatibilité entre le sens du terme manhaj et celui du 
minhâj ; le premier reflète, à ses yeux, la manière dont la parole, 
l’enseignement et l’action de l’homme ont été exclusivement réalisés. En ce 
qui concerne le second, il signifie aussi la parole, l’enseignement et l’acte 

1 Yassine Abdessalam, Révolution, op. cit., p. 32. 
2 Ibidem, pp. 32-33.  
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pour voir ses partisans et sympathisants afin de consolider les relations qu’il 
entretenait avec eux.  

Plus tard, des membres de la famille du professeur, parmi lesquels son 
épouse, ses fils et ses gendres, ont été arrêtés et condamnés par le tribunal de 
première instance d’une peine de trois mois de prison ferme, que la cour 
d’appel transforma en sursis. Cette condamnation est intervenue après un 
sit-in que les militants du mouvement du professeur avaient organisé pour 
protester contre les persécutions dont ils étaient victimes. Il convient de 
souligner que le mouvement du professeur et ses partisans, plus connu sous 
le nom de ‘Al Adl Wal Ihsan, a pu maintenir son dynamisme, sa puissance 
et étendre son influence, malgré les innombrables difficultés qu’ils 
rencontraient1. 

1 Al-maktabatul-ilaktrûniyya lil-’Ustâdh Abdessalam YASSINE, Rubrique, 
Rubriques : Al-jihâd al-munazhzham ; Hayâtuh tahtal-hisâr ; Assîratudhdhâtiyyah 
fî hiwâr. Voir aussi Biographie de M. Abdessalam YASSINE, fondateur et guide 
d’Al Adl Wal Ihsane(Justice et Spiritualité), site web : www. Aljamaa.net. 
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mouvement du professeur. Cette revue était de temps en temps censurée et 
confisquée par les autorités et elle a cessé de paraître finalement1. 

3- La création d’un important mouvement islamique 
C’est entre 1981-1983 que le Pr Abdessalam Yassine a concrétisé la 

mise sur pied d’un véritable mouvement islamique et il lui a donné 
successivement les noms suivants : « ‘Usratuljamâ‘a » (la famille de la 
communauté), « jam’iyatuljamâ‘a » (l’association de la communauté), « al-
jamâ‘a al-khayriyyah » (la communauté de la bienfaisance). Le mouvement 
du professeur continuait à mener ses activités sans pour autant être reconnu 
par l’État marocain. Le professeur a été mis en prison une deuxième fois, 
suite à sa publication d’un articlé intitulé « qawlun wa fi‘lun » dans lequel il 
exprimait ses observations sur la lettre que le Roi Hassan II publia à 
l’occasion de l’avènement du 15ème siècle  de  l’hégire.  Le  professeur  a  été  
mis en résidence surveillée dans son domicile depuis 1989, les autorités 
l’ont empêché de quitter sa maison, elles ont interdit tout le monde y 
compris ses plus proches parents de lui rendre visite. Il a pu quitter son 
domicile en 1990 pour aller faire la grande prière de vendredi à la mosquée 
Bensa‘îd, c’est là-bas où il annonça publiquement sa nouvelle stratégie de 
lutte que l’État n’allait pas pouvoir neutraliser à ses yeux, qui consistait à 
formuler des prières contre toutes les injustes durant le mois safar 1411 de 
l’hégire.  

Les médias annoncèrent en 1995 la fin de sa mise en résidence 
surveillée, le professeur est allé faire la grande prière de vendredi, mais il a 
été contacté là-bas par un représentant de l’État qui l’informa que l’ordre de 
rester dans sa maison dont il fait l’objet est toujours en vigueur. Le 
professeur déclara devant les fidèles qu’il était toujours privé de sa liberté de 
déplacement. 

Le professeur adressa en 2000 une lettre ouverte intitulée «  
mudhakkirah liman yuhimuhul’amr » (à qui de droit) au Roi Muhammad VI 
qui venait d’être intronisé Roi du Maroc, en l’exhortant d’observer les règles 
de la piété dans la façon dont il gère les intérêts du peuple, de réparer les 
injustices commises sous le règne de son défunt père. 

C’est dans cette même année que le professeur décida de braver 
l’interdiction de sortir de sa maison et de vérifier l’exactitude des rumeurs 
entretenues par les autorités, selon lesquelles il est libre de ses mouvements. 
Il a pu faire la prière de vendredi sans aucun problème et il continua à 
circuler librement à partir de ce temps. Toutefois, les mouvements du 
professeur  étaient  étroitement  surveillés  par  la  police,  ce  qui  ne  l’a  pas
empêché d’aller faire une tournée à travers l’étendue du territoire marocain 

1 Al-maktabatul-ilaktrûniyya lil-’Udhtâdh Abdessalam Yassine, Rubrique : Jihâd 
min ghayri tanzhîm. 
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I. Aperçu de sa vie et de son environnement sociopolitique 
1 -Naissance et formation du Pr Abdessalam Yassine 
Il est né à Marrakech le matin d’un lundi 4 Rabia II 1347 de l’hégire 

correspondant à l’année 1928. Le professeur Abdessalam Yassine est issu 
d’une famille appartenant à la branche des  Adârissa qui sont des 
descendants du Prophète Muhammad (PSL), il est originaire du sud du 
Maroc, précisément d’« Oullouz » qui fait partie du Souss. Après avoir fait 
ses études primaires dans une école de Marrakech, il a été ensuite diplômé 
du  très  prestigieux  Institut  Ibn  Youssef  ;  il  a  aussi  obtenu  le  diplôme  de
l’école de formation des instituteurs de Rabat en 1947. 

Il embrassa par la suite la carrière d’enseignent et d’éducateur et a eu 
une longue expérience dans ce secteur capital où il avait assumé 
d’importantes responsabilités1. 

2 –Ses premières expériences spirituelles et politiques  
Pr Abdessalam Yassine menait aussi une expérience mystique, c’est en 

1965 qu’il intégra la Zaouïa Boutchichia où il a été formé spirituellement 
par  le  Cheikh  Hadj  El  Abbas  sous  la  direction  de  qui  il  a  vécu  une  riche  
expérience spirituelle. Il a dû cependant quitter la Zaouïa après le décès de 
son Cheikh quand il constata que les traditions sunnites, qui y étaient en 
vigueur jusque là, n’étaient plus strictement respectées par certains membres 
de la Zaouïa. 

C’est en 1974 qu’il mena un acte politique de haute portée en adressant 
au Roi Hassan II une épître composée de plus de cent pages, intitulée « al-
Islam awittûfân »  (l’Islam ou le déluge), où il appela le Roi à l’Islam, à un 
retour fidèle à ses origines de descendance prophétique. Il a été arrêté sur 
ordre royal et emprisonné sans jugement pendant trois ans et six mois. 
Après sa sortie de la prison, les autorités lui ont interdit de faire des prêches 
dans les mosquées.  

C’est dans le but d’unir les efforts de toutes les associations et 
mouvements islamiques, qui travaillant de façon dynamique pour le progrès 
et le triomphe de l’Islam, qu’il contacta, entre 1978 et 1979, leurs 
représentants et leaders, mais les démarches qu’il effectua dans ce sens 
n’avaient pas abouti. Il décida, par conséquent, de créer son propre 
mouvement et de publier en 1979 le premier numéro de la revue Al-Jamâ‘a, 
dont la ligne éditoriale reflétait les orientations doctrinales du nouveau 

1 Al-maktabatul-ilaktrûniyya lil-’Udhtâdh Abdessalam Yassine, Rubriques : Al-
wilâda wal-hayâtul-mihaniyya ; Azâwiyal-Boutchichiah. Voir aussi Biographie de 
M. Abdessalam YASSINE, fondateur et guide d’Al Adl Wal Ihsane(Justice et 
Spiritualité), site web : www. Aljamaa.net. 
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déterminer la dimension de l’État de droit et la bonne gouvernance dans sa 
théorie de la méthode coranique. 

Nous utilisons la méthode descriptive consistant à donner une 
description claire du sujet étudié, à le classifier tout en cherchant à 
déterminer et à expliquer les rapports de causalité qui existent entre les 
différents segments des questions abordées, afin de les expliquer autant que 
possible. 

Notre plan est axé sur un aperçu de la vie et de l’environnement 
sociopolitique du Pr Abdessalam Yassine, sur les fondements de sa méthode 
islamique, sur les droits de l’homme selon sa méthode islamique, sur l’État 
de droit et la bonne gouvernance islamique et sur la loi islamique comme 
méthode de vie. 
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INTRODUCTION 
Nous allons étudier la place que les concepts de l’État de droit et la 

bonne gouvernance occupent dans la théorie de la méthode  prophétique du 
professeur Abdessalam Yassine. Il s’agit d’une méthode qui procède, selon 
lui, « d’un développement constructif à partir d’une loi totale englobant 
toutes les dimensions de l’homme »1. 

Le Pr Abdessalam Yassine pose la problématique de l’applicabilité de 
sa méthode en indiquant que, « pour être applicable, la loi coranique telle 
que l’ont vécue le Prophète et sa communauté doit être dissociée du 
désordre passé et présent qui (le désordre) n’a jamais osé la (la loi) rejeter 
mais qui a toujours donné d’elle l’interprétation qui justifiait un état de fait 
imprégné d’humanité décadente ».  

Il ajoute que, pour l’appliquer convenablement, les musulmans doivent 
assumer leur responsabilité et accomplir correctement leur devoir : « la 
mentalité de revendication doit faire place à la mentalité du devoir, 
l’opportunisme comme l’intransigeance revendicative à la souplesse 
consciente qui épouse les contours du réel pour mieux le renverser »2. 

C’est une méthode consistant, à être intransigeant par devoir, à être 
même tranchant sans pour autant verser de sang ou déshonorer les hommes. 

La méthode prophétique comme désigner pas le Professeur Abdessalam 
Yassine apporte-t-elle des solutions idoines aux problèmes de mal 
gouvernance et de despotisme dont souffre le monde musulman ? Quelle est 
la nature de telles solutions ? Quelles sont les modalités de leurs 
applications ? 

Nous allons analyser les ouvrages du Professeur Abdessalam Yassine 
dont  nous  disposons  et  nous  tenterons  d’y  collecter  les  différents  éléments  
d’information pouvant nous aider à expliquer notre problématique et à 

1 Yassine Abdessalam, Révolution, manuscrit sous forme de livre électronique, 
Marrakech, 1979, p.33. 
2 Ibidem.  
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 1st Intervention: Dr. Wail Ismail Abdel Barry (Ain Shams 
University – Egypt) 

 “Building the Epistemic and Value Systems in the Muslim Mass 
Media: Revisiting Sheikh Abdel Salam Yassine’s Qur’anic Views“ 
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 2nd  Intervention: Mr. Jaouad Muftisada (Ecole Normale 

Supérieure – Morocco) 

 “La Méthode Prophétique: Authenticité, Réalisme et 
Perspectivisme“ 
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 3rd  Intervention: Dr. Mortad-Serir Ilham (University of 
Tlemcen– Algeria) 

 “ Arabic in Qur’an and Isalm: The Ideas of Sheikh Abdessalam 
Yassine “ 
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 4th Intervention: Imad Benjelloun (Delaware Valley College - 
USA) 

 “Excelling in the life for the next based on the Prophetic 
Method developed by Abdessalam Yassine“ 

              
 :    .          :  

o          
o       
o "   "      

  .              
               

:     
o          
o          
o   

.               

 5th  Intervention: Dr. Mohd. Sanaullah Al-Nadaoui (Aligarh 
Muslim University - India) 

 “The Theory of Qur’anic spirituality: Abdessalam Yassine’s 
Critique of Hybrid Sufism“ 

        hybrid sufism     
:  
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 6th  Intervention: Dr. Mykhaylo Yakubovych (The National 

University of Ostroh Academy  -Ukrania) 

 “ the Qur’anic Ideals of Human Reason In Ustadh Abdessalam 
Yassine’s Theory of the Prophetic Method “ 
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 7th  Intervention: Dr. Muhammad Raza Taimoor (College 
Burewala, Punjab – Pakistan) 

 “The Qur’anic basis for the appointment of Rulers and Limits of 
their Authority – Analysis of Imam Abdessalam Yassine“
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 8th  Intervention: Dr. khassim diakhaté (Université Cheikh 
Anta Diop – Sénégal) 

 “L’état de droit et la bonne gouvernance selon la théorie de la 
Méthode Prophétique du Professeur Abdessalalm Yassine“
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 9th  Intervention: Dr. Mohamed Elghazi (Faculty of Letters 
and Humanities – Morocco)  

 “The Qur’anic basis for ‘Daawa and Dawla’ dichotomy in Imam 
Abdessalam Yassine’s Theory of the Prophetic Method “ 
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